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Several themes recur throughout Raciology. Race is overwhelmingly the result of biological
inheritance, not cultural programming. Beginning with Count Joseph Arthur de Gobineau, this
body of theory and research proposed that the biologically based racial characteristics of Whites
have led them to be originators of superior cultures. The White race evolved in the north of
Europe and spread south and east, to become the main force behind the ancient cultures of
Greece, Rome, Egypt, India, Persia, and the Hittites.

The ancestral type of the White race, originally called the Nordic race by Joseph Egorovich
Deniker, is characterized by blond hair, blue eyes, light skin, tall stature, and dolichocephalic
(long-headed) skull with a well-developed prefrontal area (the area of the brain associated with
intelligence and decision making). Houston Stewart Chamberlain may be considered
paradigmatic of a theorist who proposed that northern Europeans are a superior people:

All outstanding peoples that appeared starting in the 6" century, in the role of true
deciders of the fate of humanity as founders of nations and creators of new thinking and
original art, were namely of German origin. The creations of the Arabs stand out for their
short duration; the Mongols only destroyed but they created nothing; the ingenious
Italians of the Middle Ages were all émigrés, or of the north which was saturated with
Lombard, Gothic, or Frankish blood, or they were Germano-Hellenes of the south; in
Spain, the creative element was the Visigoths. The awakening of the Germans forms the
foundation of European history, for their worldwide historical significance as founders of a
completely new civilization and a completely new culture.

Nevertheless, Avdeyev notes that despite his views on the centrality of the Germanic peoples,
Chamberlain advocated a union of Celtic, Germanic, and Slavic peoples in defense of the White
race. Indeed, a theme of Raciology is that “the scientists of Germany well understood that the
differences between the Germans and the Russians were extremely insignificant.” Indeed,
Avdeyev notes that Russians have a higher percentage of light hair and eyes, than the European
population in general.

The idea that Whites had superior traits naturally went along with eugenic ideas of racial
betterment. In the words of German racial theorist Hans F. K. Gunther, the question is “whether
we have enough courage to prepare a world for future generations, [by creating a race] that has
purged itself in racial and eugenic terms.” Geneticist Fritz Lenz, writing in 1934, viewed creating
and maintaining a superior race as the ultimate struggle: “Undoubtedly, one may lead our race to
such an ascent and flowering like it has never achieved before. But if we lose heart, our Nordic
race will utterly die. ... Before us stands the greatest task of history.” That is, active efforts must
be made to preserve the best elements and to rid the race of detrimental elements by
discouraging reproduction of White people who are prone to criminality, low intelligence, or
psychiatric disorders. Avdeyev expresses the fundamental goal of eugenics as follows: “Our main
goal is crystal-clear: the creation of a new, super-perfected White Race, the moral and physical
degradation of which has reached its limit.” Compare American writer Lothrop Stoddard, writing in
1920:
The eugenic ideal is ... an ever-perfecting super race. Not the “superman” of Nietzsche
— that brilliant yet baleful vision of a master caste, blooming like a gorgeous but parasitic
orchid on a rotting trunk of servile degradation, but a super race, cleansing itself
throughout by the elimination of its defects, and raising itself throughout by the cultivation
of its qualities. [emphasis in original]4

However, despite the great flowering of culture emanating from Europe, and despite the
knowledge that Europeans and their culture dominated the planet, there is also a pessimism that
pervades this literature—the idea that White racial elites tend to become eroded over historical
time, because of admixture with lesser types. It was common among these thinkers to assert that

4 Lothrop Stoddard, Revolt against Civilization: The Menace of the Under-man (New York: Scribner’s, 1920),
262.
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the depletion of the Nordic racial stratum accounted for the decline of Greece, Rome, the Hindus,
the Persians, and other Nordic civilizations. For example, Ludwig Woltman: “The blonde element
of the people defines its cultural worthiness, and the fall of great cultures is explained by the
dying out of this element.” Eugen Fischer: In Greece, “the death of the families of fully-vested
citizens and the admission of the descendants of slaves and the aboriginal population as citizens,
led ... to collapse. Rome died of race mixing and the products of degeneracy. And finally, Otto
Reche, writing in 1936:

That which we call ‘world history’ is in essence nothing more than the history of the Indo-
Germans and their achievements; the powerfully rousing and simultaneously tragic song
about the Nordic race and its idealism; a song which tells about how the strength of the
race did what seemed impossible and reached for the stars, and how the strength quickly
dried up when the ‘law of race’ was forgotten, when the Nordic man ceased to preserve
the purity of his blood and strongly mixed with races [that are] less gifted in cultural terms.

The psychological traits attributed to Nordics are principled moral behavior and idealism, high
intellect, inventiveness, and, in the words of Gustav Friedrich Klemm, a proclivity to “constant
progress” and science. “Members of that race most often strive for the unknown, for the sake of a
pure idea, driven by the thirst of knowledge, and not self-seeking interest.”

My view is that there is a strong empirical basis for this suite of traits, and that ultimately, these
traits, particularly moral idealism and science, are the psychological manifestation of individualism
as a response to selection pressures in the far north. Avdeyev notes that the “the home of the
Nordic race may be located in the zone of a cool and moist climate, abundant with clouds of fog,
in which water vapor is retained in the air [absorbing ultra-violet rays.] In this climate there should
be strong and frequent fluctuations of temperature.”

| first became aware of the idea that natural selection in the north was responsible for the unique
traits of Europeans by reading Fritz Lenz, whose work is reviewed in Raciology. As do several
modern theorists,” Lenz gives major weight to the selective pressures of the Ice Age on northern
peoples.6 He proposed that the intellectual abilities of these peoples are due to a great need to
master the natural environment, resulting in selection for traits related to mechanical ability,
structural design, and inventiveness in problem solving (what psychologists term ‘performance
1Q’), whereas he argued that Jewish intelligence was the result of intensive social living (what
psychologists term ‘verbal 1Q’). There is in fact good evidence that intelligence in general is linked
to mastering the natural environment,” and this is particularly the case among Northern peoples.

Lenz argued that over the course of their recent evolution, Europeans were less subjected to
between-group natural selection than Jews and other Middle Eastern populations. Because of
the harsh environment of the Ice Age, the Nordic peoples evolved in small groups and have a
tendency toward social isolation rather than cohesive groups. This perspective does not imply
that Northern Europeans lack collectivist mechanisms for group competition, but only that these
mechanisms are relatively less elaborated and/or require a higher level of group conflict to trigger
their expression.

Under ecologically adverse circumstances like the Ice Age, adaptations are directed more at
coping with the adverse physical environment, than at competing with other groups, and in such
an environment, there would be less pressure for selection for extended kinship networks and

® Richard Lynn, “Intelligence: Ethnicity and culture.” In Cultural Diversity and the Schools, ed. J. Lynch, C.
Modagil, & S. Modgil. London and Washington, D.C.: Falmer Press; J. P. Rushton, (1988). Race differences
in intelligence: A review and evolutionary analysis. Personality and Individual Differences 9:1009-1024.

® Fritz Lenz (1931). The inheritance of intellectual gifts. In Human Heredity, trans. E. Paul & C. Paul, ed. E.
Baur, E. Fischer, & F. Lenz. New York: Macmillan.

" Dan Chiappe & Kevin MacDonald (2005). The evolution of domain-general mechanisms in intelligence and
learning. Journal of General Psychology 132(1), 5-40.
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highly collectivist groups. Evolutionary conceptualizations of ethnocentrism emphasize the utility
of ethnocentrism in group competition. Ethnocentrism would thus be of no importance at all in
combating the physical environment, and such an environment would not support large
competing groups.

Europeans are therefore less ethnocentric than other groups, which makes them susceptible to
being subverted by groups with a strong sense of ingroup solidarity. Individualist cultures show
relatively little emotional attachment to ingroups. Personal goals are paramount, and socialization
emphasizes the importance of self-reliance, independence, individual responsibility, and “finding
yourself.” Individualists have more positive attitudes toward strangers and outgroup members,
and are more likely to behave in a pro-social, altruistic manner toward strangers. People in
individualist cultures are less aware of ingroup/outgroup boundaries and thus do not have highly
negative attitudes toward outgroup members. They often disagree with ingroup policy, show little
emotional commitment or loyalty to ingroups, and do not have a sense of common fate with other
ingroup members. Opposition to outgroups occurs in individualist societies, but the opposition is
more 'rational’ in the sense that there is less of a tendency to suppose that all of the outgroup
members are culpable. Individualists form mild attachments to many groups, while collectivists
have an intense attachment and identification to a few |ngroups Individualists are therefore
relatively ill-prepared for the between-group competition so characteristic of the history of
Judaism.

Cultural anthopologists have located European groups as part of what is termed the North
Eurasian and Circumpolar culture area. ° This culture area derives from hunter-gatherers adapted
to cold, ecologically adverse climates. In such climates there is pressure for male provisioning of
the family and a tendency toward monogamy, because the ecology did not support either
polygyny or large groups for an evolutionarily significant period.

The historical evidence shows that Europeans, and especially Northwest Europeans, were
relatively quick to abandon extended kinship networks and collectivist s00|al structures, when
their interests were protected with the rise of strong centralized governments ® There is indeed a
general tendency throughout the world for a decline in extended kinship networks with the rise of
central authority. But in the case of Northwest Europe, this tendency quickly gave rise to the
unique European “simple household” type, long before the industrial revolution. The simple
household type is based on a single married couple and their children. It contrasts with the joint
family structure typical of the rest of Eurasia in which the household consists of two or more
related couples, typically brothers and their wives and other members of the extended family.

These cultures are characterized by bilateral kinship relationships, which recognize both the male
and female lines, suggesting a more equal contribution for each sex as would be expected under
conditions of monogamy. There is also less emphasis on extended kinship relationships and
marriage tends to be exogamous (i.e., outside the kinship group). This tendency toward
exogamy, combined with relative lack of ethnocentrism, could account for the tendency for
genetic barriers between Nordics and others to break down over time and a general decline in the
population, a point noted by several of the writers mentioned by Avdeyev.

In some of my recent writing, | have attempted to account for the Nordic tendencies toward
idealism and principled morality, as also a result of selection pressures for individualism. In
collectivist cultures, the standard of morality is “what is good for the group”, as seen for example,
in the common phrase, “Is it good for the Jews?” Judaism is a highly collectivist culture, in which
the needs of individuals are subordinated to the needs of the group. In individualist cultures, on

Harry C. Triandis. “Cross-cultural studies of individualism and collectivism.” Nebraska Symposium on
Mot/vat/on 1989: Cross Cultural Perspectives (Lincoln: University of Nebraska Press, 1990), 61.

Burton M. L., Moore, C. C., Whiting, J. W. M., & Romney, A. K. (1996). Regions based on social
structure Current Anthropo/ogy 37 (1996, 87- 123)

© Kevin MacDonald, “What Makes Western Culture Unique?” The Occidental Quarterly 2(2), 9-38, 2002.
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http://www.politicsandculture.org/2010/04/29/evolution-and-a-dual-processing-theory-of-culture-applications-
http://www.newyorker.com/reporting/2010/03/22/100322fa

religious dogma. Scientists, like individualist moral actors, adopt a disinterested intellectual
stance in which they independently evaluate evidence and are not influenced by an ingroup
affiliation, such as their race or ethnic group. Real science assumes that groups of scientists
which form around particular ideas (e.g., the theory of evolution in biology) are maximally
permeable and highly subject to defection, when the empirical data do not support previously
held views.

On the other hand, in the movements reviewed in The Culture of Critique, Jewish intellectual
endeavor had strong overtones of ethnic group solidarity, as individual participants could
always count on others to hold similar views and to present a united front against any
unwelcome data.”™ As in the case of Boasian anthropology, “truth” could be manufactured to
meet the goals of the group, and without any connection to the real world. This “truth” could
then be disseminated from the most prestigious academic and media organizations, giving it
an air of scientific respectability and a huge influence on the public.

Avdeyev makes brief reference to how Jewish identity influences the views of Jewish scientists,
when they discuss race. Regarding the view of A. |. Yarkho that racial instinct has been lost
among humans, he notes “It is particularly amusing to hear through the mouth of ‘God’s chosen’
people, that incontrovertible racial and species solidarity is considered anti-semitism .... The very
principle of Zionism is built on the racial solidarity of the Jews.” He also mentions a need in recent
times to defend Russian racial anthropology against a view, which is common in the West, that
there are no races. In doing so, he makes it clear that his main opponents are Jews: “With
authentic Russian patience and quick good sense, a convincing answer was given to the
grandchildren and great-grandchildren of those same tailors and tavern-keepers” [i.e., typical
Jewish occupations in the Russian Pale of Settlement of the 19" century].

Although the current state of anthropology in the West is far from monolithically Jewish, the
strong influence of Franz Boas and his tightly compacted group of Jewish race deniers continues
to have a strong influence. Anthropology, as well as other fields in the social sciences and
humanities, are best described as “tribal moral communities” — communities based not on
science, but on a shared moral vision, which is unified by the view that research on race and race
differences must be suppressed at all costs.

Raciology is a most welcome development. It is clear that the anti-racial theorizing of Boas and
his followers continues to bear fruit in the current era. Such views are, in their essence, political
movements against European peoples masquerading as science, designed to disarm Europeans
— to make them defenseless against the onslaught of other peoples and cultures. The reality is
that the racial science that thrived in America until the 1920s, and in Germany until the end of
WWII, coincided with an era of racial and cultural confidence among Europeans. It occurred at a
time when Europe dominated the planet and was spreading its people and culture to all corners
of the world.

On the other hand, the assault on this body of research has coincided with an unprecedented
retreat of Europeans, not only from outposts like South Africa and Rhodesia (now Zimbabwe), but
even in Europe itself, which is now being overrun by non-Whites. Countries like the United States
and Australia, which were at least 90% European in 1950, are undergoing demographic
transitions which predict that Europeans will be a minority with a generation or two. During this
ongoing disaster of European retreat, racial science has remained undeveloped and largely
forgotten.

It is to be hoped that a resurgence of racial science, as outlined in Raciology, will be part of a
general resurgence of the European peoples. It is certainly a step in the right direction.

'® Kevin MacDonald, The Culture of Critique, Ibid.
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Foreword to the Second Edition

For thus sayeth Justice: “People are not Equal.”
And they should not be equal.
Friedrich Nietzsche

When | first saw Vladimir Borisovich Avdeyev’s book, [titled] Raciology, my first reaction to the
very title was one of irony: ‘now here is the next para-scientific opus about the mysticism of
“blood” and “soil”,” [I thought]. Instinctively, the unthinking character of this reaction points to the
significant judgemental value and cultural burden of the term “race,” which evokes negative
connotations a priori. More simply said, any discussion about racial questions is taken from a
position of assumed distrust, lack of scientificness, and even of reaction. This negative reaction is
expressed particularly strongly among professional, intellectual-humanitarians (to whom this
author addresses these lines), than among the public at large.

However, my original skepticism not only quickly evaporated as | carefully read Avdeyev’s
book, but it was replaced with sharp interest. This interest was all the more stronger, because the
materials discovered in Avdeyev’s work allowed me to conclusively formulate and partly to verify
my own hypothesis about the nature of ethnic sociobiology. In turn, this hypothesis formed a
methodological basis for my own book: Russian History: a New Reading (Moscow, 2005), which
earned a reputation for eccentricity.

But the work of Avdeyev not only furnished me with valuable information, it also provoked
disagreement on a number of points, and forced [me] to think over several important questions, to
which | did not have an answer. The desire to challenge and discuss is the sign of a good book. A
book which neither provokes disagreement, nor gives rise to thought, is not worth anything.

Somehow or other, this desire was so much greater, that | sought an opportunity to become
acquainted with the author of Raciology, in order to discuss these interesting topics in person.
The first meeting set down the start of a series of busy discussions, which brought to light our
nearness on a number of scientific questions, and serious, principled differences on others.
Although each party remained with his original opinion, it turns out that in this long dispute, the
divergent opinions nevertheless changed slightly and became more perfected and nuanced.
About the disagreement in concept, Avdeyev spoke further, but now | took note of two very
important circumstances, which in my eyes were more important than the intellectual differences.

First. In the person of Vladimir Borisevich Avdeyev | discovered a person with an intellect [that
was] consistently rational and devoid of any fakirism—such as “blood” mysticism, or religious
mysticism, or the occult. In his opinions and hypotheses he stood on a solid ground of established
facts and he stuck firmly to logic. And even a possible mistake in the author’s conclusions would
not change the consistently scientific character of his work.

Second. Avdeyev is a genuine enthusiast, driven overall in the field of research, by his above-
average temperament, intellect, and will. | especially emphasize this circumstance, because
similar evaluations—self-returning and selfless—in the name of truth [are] now in greater deficit,
namely in corporate science [collectives]. One may differ with regard to the scientific views of
Avdeyev, but one cannot fail to be impressed by the energy and persistence of this person, [who]
single-handedly, and without assistant scientists, financial assistance, or grants—organized the
book series and Library of Racial Thinking. For each one of its published tomes (and these
amount to no less than a dozen) stands as a colossal work of investigation of the classical
anthropological thinkers, edited translations, and quests for the illustrated materials described in
the introductions. Again | emphasize: all of this was done by one single individual, who did not
receive one penny for his work. “As a psychological and cultural type, Avdeyev is very close to
that admired constellation of naturalists of the 19" and 20" centuries, who whole-heartedly
devoted themselves to the service of science. (Considering this spirit of theirs, they very likely
served as his spiritual and scientific standards.)

In this area, the skeptical reader will not fail to notice: enthusiasm is a good thing, but how
[does one combine] scientific dispassion and professional knowledge? On the whole, one may
now frequently observe the enthusiasm and investigative ardor of the dilettantes that are turning
out works of intellectual idiocy, of para-scientific obscurantism, and not rarely, of intellectual
charlatanism and open fakery.
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In terms of scientific professionalism and knowledge, it never occurs to doubt Avdeyev—a
guarantee of this is the dozen definitive reviews of his work by biologists, doctors, and geneticists.
What may also serve as a measure of the quality of his professionalism, is the fact that in a
number of medical institutions of higher learning in Russia, Raciology is included on the list of
faculty literature.

And if several members of academic anthropology thumb their noses and call Avdeyev a
“dilettante,” they only demonstrate their own jealousness and hatred toward the work done by
him, rather than an impartial, professional evaluation. Not through hearsay being familiar with the
customs that reign among professional humanitarians, | can emphasize without equivocation: the
hatred toward the professional achievements of others is an inherent trait of this corporation.
[That] “Mankind is too human” more often than not determines the conduct of those, who, being
summoned to serve the truth, would eliminate this “human” at every opportunity.

Moreover, it is unlikely that one would call a person who has dedicated himself to the study of
physical anthropology for more than 25 years, a “dilettante.” And the education received by
Avdeyev in technical systems engineering has, in the case of anthropology, turned out to be an
initial important advantage, as will be shown later. In general, the formal non-involvement of
Avdeyev toward the professional anthropological guild is more of a plus than a drawback. The
Homo novus is free of the inner-corporate limitations, the cultural prejudices, and oppressive
pressure of experts, who permeate any branch of scientific knowledge. When a person from the
outside is able to look at the customary intellectual landscape with a fresh, unencumbered view,
the new vantage point opens a new picture. And | am not saying that the researcher, who is
liberated from the necessity of being concerned about dissertation degrees and a career in
science, is more free in his intellectual undertakings.

Finally, science, particularly socio-humanitarian science, absolutely should not come unwound
within its inter-disciplinary frameworks. The same interesting and penetrating ideas are often born
when and where the boundaries—disciplinary and corporate—conflict.

Raciology has two important aspects in equal degree—strictly speaking, scientific and cultural.
| will start with science. | think that Avdeyev already wrote his name into the history of Russian
anthropology, with the creation of a genuine compendium of racial theory and racial differences.
This “dilettante” did what should have been done long ago, but as such was never done by official
Russian science.

It needs to be made clear here, that contemporary physical anthropology in Russia resembles
a great communal dwelling, the residents of which only turn to each other when forced to,
preferring instead to forget about the existence of one another. Specialists in various areas of
racial anthropology occupy themselves almost exclusively with their thematics, avoiding any
venture into related scientific territory; they do not even attempt to connect any results obtained.
There, we will say, is A.A. Zubov, the famous ontologist, who has worked on teeth his entire life,
and knows about racial differences in this area, and probably in all of them. Or there is G.L.
Khit—a gifted expert on human dermatology. One can easily add similar personalities to this list.
But not one of these excellent specialists works with Man as a whole. And after all, Man is not
simply teeth, skull, body, and so on, or even the sum of their total. In the context of biology, the
person, as with any living thing, represents a biological system. Therefore, studying the separate
parts or the organs, no matter how deeply, would no more lead away from understanding the
human being, than it would lead to understanding of him. It works out exactly according to
Koz’'me Prutkov: “The specialist is like a gum boil—his completeness is one-sided.”

And so is the lop-sidedness of domestic anthropology, which Avdeyev attempts to overcome.
Of course, he handles teeth worse than Zubov, and dermatology worse than Khit'. But in the
matter of the systematization, classification, and synthesizing of a colossal [amount] of
information, taken from the works of narrowly specialized fields, like anthropology, genetics,
medicine, etc., his contribution is enormous and unsurpassed. Avdeyev is the first in Russia to
portray Man as a biological system (this is where his system-technical engineering background
becomes useful) looking through the specific prism of racial variances. The systematic look at the
human being—the first (but not the only!) and principle merit of Avdeyev’s work.

The second merit, possibly, which is not always noticed by the inexperienced reader, but well
understood by specialists, may be the wide historiographic essay on racial theory. The first with
such completeness and—lIlove (I do not fear use of this word)—it reconstructs the formation and
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development of racial knowledge. In this regard, Avdeyev has made a work akin to archaeology:
he collected and edited out biased and openly untruthful arguments and put together a complete
picture from the separate fragments of the history of the science. This observation regards not
only the historiographic branch of * RaC|oIogyé but the less important publications by Avdeyev, the
two-tome Russian Racial Theory until 1917, and the works of German racial thinkers.

And why is primary attention given to the Germans? The answer is simple. German science
was in the vanguard of research on questions [of race] and Iald the fundamental basis of
knowledge in this area. Russian science for the extent of the 19™ Century, and the beginning of
the 20" Century, experienced the overriding influence of the German “think tanks.”

It is very important to point out, that although the German racial research of the 20s and 30s of
the last century was not free from the influence of political, ideological, and cultural contexts (and
where in general can one find a science that is not dependent on external influences?), it did not
the least bit serve the goals of the para-scientific justifications of Nazism. Many German scientists
in this area of knowledge regarded Nazism negatively, and came under the suspicion of the
regime. Thus, that seemingly natural conclusion from the historical-cultural context, of associating
and even equating German racial scientific information with the Nazi regime, is most likely
mistaken, or at a m|n|mum is in need of a different approach.

Avdeyev S Rac:ology WhoIIy and completely places itself on a course formed by the classics
of racial thought. In the content of his work, he is in no way a revolutionary or overthrower of
fundamentals, but a conservator, who cleanses original thoughts, reestablishing preeminence
and pointing to the currency of the scientific classic, which remains a living source of thought.

In this area, | do not hold back, in order to share my personal impressions. Time brought me to
become a scientific authority, during which period there have been several personages on the
periphery of my interests, of whom Avdeyev has written, and the works of whom he has
published. Thus, comparing their genuine texts and biographies with that which is known about
them, [and] which was gleaned by me from the official Soviet compendium, | may state without
equivocation: the Soviet share of knowledge was blatant lies and falsifications.

However complete the historical achievement and however impressive the systematization of
Avdeyev’s work, it incited a sharp reaction. His third important achievement lies in the fact that
the author made far-reaching conclusions from the scientific information which was at his
disposal. Official science closely approached those conclusions, but chose not to cross the
cultural Rubicon. | have in mind the consequent development of the polygenic [theory of human
evolution], and criticism of the monogenic theory. Stated in other words, Avdeyev proves that
humanity is not represented by a single biological type; that the various races arose from different
primates.

Not being a specialist in this area, | will not side unequivocally with Avdeyev, but neither will |
unequivocally refute him. But | will not fail to remark that indirectly, his point of view is born out by
those conceptual diagrams, which are now in use by official anthropology. The “mesh” theory of
human evolution, taking the point of divergence of the human races far into the deep past (one
million years ago, and earlier, still) creates the impression that anthropological science resists
with all its strength, the necessity of making a long-overdue, definitive conclusion from the Mont
Blanc of information accumulated by it: humanity is actually not a single type, its oneness is no
more than intellectual fiction, a carefully cultivated and guarded cultural myth. This is exactly that
classical situation, when a cultural axiom encircles science with a lie, forcing it to perform
intellectual acrobatics and employ doubtful ruses.

And how! After all, the acceptance of the polygenic [theory of human evolution] and its
introduction into the system of knowledge and culture automatically necessitates a second look at
the past, present, and future. This would not be as much a scientific, as a cultural revolution,
comparable in its scale and consequences with the appearance of humanity in the Modern
Epoch.

Being independent of the connected class of organized, professional corporations, Avdeyev is
candid in his shocking conclusions. On the other side of this liberty is his openness to criticism,
the critics specifically turning their attentions toward him, and motivated by the ideological, rather

'° Russkaya rasovaya teoriva do 1917 goda. Avdeyev.
7 Rasologiya.
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than by the scientific side of the issue. If different races represent within themselves different
biological types, then that naturally suggests qualitative differences among them. Of itself, this
throughsting conclusion serves as the start point of Avdeyev’s claims on the creation of a new
discipline—raciology. But this cannot summon accusations of racism in his address.

Although the qualitative differences of the races are discussed logically, overall no formal legal
recognition of their inequality, nor any idea of the eternally secured superiority of one race over
another, follows from it. Moreover, the increasing frequency of complaints right-wing Western
intellectuals and politicians on the crisis of the white race, and about the dramatic threats to it,
emanating from the side of the other racial types—and this opinion, as much as | understand,
Avdeyev shares—points out that the white race in the modern world context no longer possesses
that qualitative superiority, which it had in the Age of Discovery, in the Industrial Revolution, and
during the conquest of the non-Western world. In other words, that quality which in other
circumstances was the strength of the white world, in other circumstances becomes its
weakness. The same can be said about the non-white world. But where is the racism here?

From my point of view, Avdeyev’s worldview is correctly classified not as racist, but as a “racial
way of thinking"—that is, the consideration of the world and its reality, through the prism of
ontological racial differences. A similar worldview was widely held among the European and
Russian educated public in the 19™ and early 20" centuries. Avdeyev restores and carefully
cultivates this worldview.

For me personally, reading Avdeyev’s work once again confirmed the correctness of the
maxim about failings being a continuation of merit. Biological determinism is natural, is
understood, and is justified in the context of biology, but the interpretation appears excessive,
oversimplified, and distorted outside of its scope. The author of these lines has been criticized
quite a bit for the [discussion of] biological determinism in the book, Russian History: a New
Reading, but compared to Avdeyev, | look like a devotee of the refined social theories.

For both of us, (for my own self, | can vouch—for Avdeyev, | can suggest) the initial
methodological position served the thesis about the socio-biological (or bio-sociological) nature of
the human being. Despite the trivial character of this assertion, in my view, it incorrectly treats the
majority of the sciences, which essentially confess a single nature of Man, but in their
understanding completely ignore the biological side or set the social [nature] against the
biological, arriving at a dual essence by the very thing. A correct understanding of the socio-
biological nature of Man should proceed from recognition of his unified, but bipolar essences.
More simply stated, not only do biological impulses project to the sphere of sociality and culture,
and form them, but precisely also, culture and sociality, drifting in the course of human evolution
from its initial biological foundation, turned into independent historical factors that influence
biology. Humanity built a grandiose structure of culture and sociality over biology; any biological
impulses going through a multitude of cultured agencies, and not too often, manifesting
themselves directly and immediately.

For Avdeyev, the connection of biology and culture is linear (from biology to culture), and
shows rigid deterministic dependency. The projection of this view onto history creates a
satisfactorily strange picture. Even if it is suggested that the origins of the different religions and
ideological systems go back to—as Avdeyev postulates—different racial types, it is impossible to
explain the spread and historical and protracted residence of these systems among the different
racial types, as emanating only from biology. The assumption that their longtime influence in
foreign and racial surroundings is the result of large-scale undermining operations, or the actions
of racial “agents of influence” would lead us too far away from the boundaries of any science or
sober intellectualism, in general.

Avdeyev combines biological determinism with methodological monism. In the intellectual
perspective proposed by him, racial differences turn out to be not simply very important, but
factually the sole explanatory principle. And in fact, in Raciology, the author declares himself the
decisive enemy of religious and ideological monism—incomprehensibly so—because he does not
extrapolate his pluralism to the area of history. Yes, and the definition by Avdeyev of raciology as
a science, studying the “biological factors of world history...the biological premises of any activity
in general’” means that in history and in human activity there exist factors and premises, that are
other than biological.
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The dissatisfaction of biological monism is clearly manifested in his attempt to apply it as an
explanatory meta principle, albeit to the last two centuries of history. The large-scale conflicts (for
example, the First and Second World Wars) proceeded from the bosom of one racial type—the
Europoid. And what? Did “racial agents of influence” make a timely arrival there? | think, for an
infinitely more fruitful understanding of history, ontological and paramount ethnic differences are
consistently covered by me in the aforementioned book, Russian History, a New Reading. It is not
race, but peoples that comprise the main subjects of world history, where racial differences
manifest themselves in a removed form.

And although the significance of racial differences may sharply grow in the 21+ Century, which
according to Avdeyev’s opinion and our general thinking, will open a new era of large-scale racial
collisions, ethnicity will not only be preserved, it will strengthen and be of paramount significance.
The centuries-old history of Russia with the West proves that the racial singularity of the
European and Russian peoples (about which Avdeyev persuasively writes, showing that in the
narrow anthropological sense, Russians are more European than many European peoples),
stood for nothing in the face of cultural, historical, political, and geo-political factors. And there are
not serious grounds to think that the situation is capable of radical change. Even in the face of an
advance by other races, Europeans do not see a racial counterpart in Russians. Several times in
this past year, | heard how people close to the Kremlin called Russia “the last reservoir, the last
hope of the white race.” Yet, for Europeans we remain “wild Asians” from a country substantially
foreign and hostile to the West.

Probably pushing the limit, the biological determinism and methodological monism of
Avdeyev’s book is not an intellectual error, but the result of natural enthusiasm for the defined
theme, and a purposeful writer strategy (I do not know to which degree of consciousness). His
book is not only a scientific work, but it is also an important cultural manifest. Its shocking impact
is intended to be forceful, in order to penetrate the breaches of the cultural bastions.

The thought that “culture” conveys, and which Avdeyev conveys, is the following: humanity
has arrived at a new epoch; the world created by the Enlightenment and the Modern Age, to the
sounds of pleasing notions like “democracy,” “equality,” “progress,” and “human rights” has
irrevocably gone into the past. And with it goes the scientific concepts and the intellectual
baggage that belongs to it. In its place comes a world founded on blood and soil, strength and
hierarchy, which demands a new explanation, and new concepts.

Only in the context of this dramatic, truly world-wide historical shift is the resonance and
readership success of Avdeyev’s Raciology and publishing activity understood. Knizhniy Biznes
declared the first publication of Raciology an “absolute bestseller in the category of philosophy,
political science, and esoterics.” And after all, its pages do not brandish the card board sword of
“the USSR that we lost;” they do not expose another set of “Third Reich occult secrets;” and they
do not propose the futuristic utopia of the death of the United States under the weight of its own
crimes. The question is one of the topics of natural science, which is not easily understood, and
therefore, boring to the general public. Ease of style is not lacking in the literature of this gifted
author, and the numerous illustrations in part compensate for the difficult scientific terminology,
the caustic argumentation, and the refined presentation of logic.

And if Raciology has already been read by 10,000 people, and still more are reading, it means
that our society is not only mentally and culturally prepared for the refined perceptions in its ideas,
it is in need of just such an explanation of today’s realities—realities which literally cry out about
the fundamental significance of racial and ethnic differences. In this way, Avdeyev’s book is not
only a manifest, it is simultaneously a symptom, a sign of a developing socio-cultural and
intellectual revolution in Russia. Its deep thinking lies behind a return (incidentally, the word
“revolution” means “return”) to familiarity with the timeless truth: “For the life of every creature is
its blood” (Leviticus, 17:14).

Valeriy Dmitriyevich Solovey
Doctor of Historical Sciences, Expert of the Gorbachev Fund
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RACIOLOGY AND ANTHROPOLOGY:
IN ADDRESS OF THE DIFFERENCES

Every living thing knows without being told, to which species it belongs, for its inborn instinct
signals this every instant. It is namely that simple and incontestable fact of natural science that
lies at the foundation of a science such as raciology. The desire to study the breeds of living
beings, with the senses and reasoning abilities of that breed, to which the researcher himself
belongs, is the chief motivation for the creation of the given science. One might say that its
premises are rooted in the instinctive essence of every organism. Evaluating by analogy with its
flesh, spirit, desires, and passions, everyone and everything, the living being creates a hierarchy
of values, taking itself as the standard. The inner biological origin is a vector, passed on by
generations of ancestors, who perpetuated their kind through an incessant struggle for existence,
creating a perpetual form of race. Race, or species—this is that bridgehead from which every
living being begins its invasion of the world, filling it, at his appearance into the light, with the cry
of the newborn, like a battle cry in the attack. “I exist, and You, and all others, are now obligated
to reckon with this fact’—the infant announces to the world, barely gaining freedom of will and
fate.

The idea of its place in nature, is, for every organism, its life-priority mission. And it is namely
for this reason—to determine this place in the natural hierarchy of existence, that the cognitive
methods of raciology are implemented. In consideration of races, it strives first of all, to define the
quality of the human material, for it defines the biological value and viability of each individual. If,
in the sphere of competence of physical anthropology, the study of this or any quantity of
characteristics of the human body in its racial variances is included, then in raciology their
qualitative evaluations are in the forefront. Differences in cephalic indicators among the members
of different races, or concentrations of them or other hormones and proteins does not of itself
interest raciology, but only in the context of the social, cultural, and political interpretations of this
data. In this way, the establishment of regular connections between the quality of human material
and its historic manifestations is the main task of raciology.

It is precisely this pivotal nature-philosophical accentuation that advances it in a number of
very honored and privileged natural science disciplines, as raciology teaches every individual that
the effective struggle for the possession of natural resources proceeds from the knowledge of his
own inherited instincts, and the inherited instincts of biological competitors. It is substantiated by
the strategy of the struggle for existence, through maximum use of the racial traits of one’s group,
in confrontation with the racial traits of biological competitors, for “a place in the sun.” There is
“‘us” and “them;” so it was, and so it will always be.

Analogously with the functions of an organism, in the structure of the natural sciences
raciology fulfills the function of an immune system,. The sole and direct purpose is maximum
successful resistance to foreign attack and infection. The objective use of the scientific method
leads to the recognition and neutralization of all foreign influences, which are penetrating into the
geographic range of one’s race, at a level they would not have manifested themselves.

A person who does not possess racial instinct is similar to a dog, which does not know how to
bark or bite; a cat which doesn’t catch mice; or a tomato not having the taste or scent of a tomato.
The human being who does not possess an expressed racial instinct, at a minimum finds himself
at the first stage of degeneration, since racial instinct is at the heart of evolution. In full measure,
human society submits to the laws of thermodynamics, and any form of race-mixing unavoidably
leads to entropy. Natural inequality—this is the cause for any cultural, social, and political
movement in general. The hierarchically built biological forms of existence, gathering to
themselves any living impulse, inevitably sort them by qualitative significance. Death inescapably
makes equal, what life and time separates into the higher and lower. There is no other way.

The word “race” [in Russian, rasa ] comes from Sanskrit—an ancient language of the Aryans,
at the time of the beginning of the formation of [their] community, when there were still no peoples
in the contemporary social understanding, and when there was still no multitude of national
languages, that now represent that community. For a biological unity of blood and a [unified]
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adapted its use in 1684 for defining the differences among human tribes. The ingenious Swedish
naturalist, Carolus Linnaeus (1707-1778), created the first classification of human races in 1746.
For his part, the prominent German scientist, Johann Blumenbach (1752-1840), first used cranial
measurement research of the skulls of different ethnic groups for the purpose of classifying races,
in 1776; and the French naturalist George Cuvier (1789-1832) suggested using the color of skin
as a basis for defining differences. Besides that in 1775 Immanuel Kant (1724-1804) and in 1784
Johann Gottfried Herder (1744-1803) substantiated the term “rasa” as a philosophical category.
Later, many anthropologists created their own variants of racial classifications: Augustin Thierry
(1817), Ettiene Geoffroy de Saint-Hilaire (1818), Boris de Saint Vincent (1827), Amedey Thierry
(1828), James Pritchard (1836), Anders Retzius (1842), Robert Knox (1850), Charles Darwin
(1859), Paul Pierre Broca (1860), Isidor Geoffroy de Saint-Hilaire (1870), Thomas Henry Huxley,
and Paul Topinard (1878).

The last, in his notable essay, Anthropology (1878), wrote: “In anthropology, the term “race”
has a completely real significance, and serves for the designation of the natural sub-divisions of
the human species, independent of the time when they were formed.”

However, for the extent of this long period, there did not exist a distinctly and unambiguously
defining term, for scientists mixed the specially biological parameters with linguistic and
ethnographic factors, because of which a jumble arose, and peoples having similar outward
appearances and psychological characteristics, were recorded as different races on the basis of a
given etymology, or the conclusions of comparative linguistics. Not rarely, peoples not having
anything in common between themselves in the dimension of physical structure, became placed
with a different race, solely on the basis of linguistic commonality. These contradictions and
inaccuracies in systematization dearly cost the followers of racial theory, for they complicated the
entire science as a whole. As a result, the identification of “peoples” and “races” grew into an
absolutely absurd combination of words, such as the “Teutonic Race,” the “German Race,” and
the “Slavic Race;” and the very number of races in different categories oscillated from a few to
several hundred.

The situation was corrected by a Russian scientist of French origin: Joseph Egorovich Deniker
(1852-1918). In 1900 he published the book, The Human Races, in the French and Russian
languages. It is namely in this monograph, which to this time is considered a standard for the
systematization of natural scientific information, that the principles for evaluating the differences
between human races were first formulated. Racial typology arose in anthropology, thanks to
which the classification of human races acquired the modern distinct form. Different readings
disappeared, and the use of specific, anthropological terminology acquired a strict, scientific
character. In his book, J.E. Deniker was the first in the world in practice to lay out a new synthetic
principle of classification: “What touches on the classification of races is the fact that only physical
traits are taken into account for it. By means of anthropological analysis of each of the ethnic
groups, we attempt to determine the races that go into its composition. After that comparing the
races with each other, we unite the races which possess the greatest number of related
characteristics, and divide by race, those that demonstrate the greatest number of differences.”

By the term “race” Deniker distinctly meant “somatological unity,” and in this way, an end was
put to idealism in anthropology. In essence, the entire book is committed to the division of
ethnography and anthropology, which the author defines as phenomenon of a different order: the
first is sociological, and the second is biological. He writes: “..| suggested the classification of
races, based solely on physical traits (color of the skin, the quality of the hair, height, shape of the
head, the nose, and so on).”

In essence, J.E. Deniker was the first to stand by the position of strict and consistent
biological determinism in racial philosophy. In his opinion, the surrounding environment is
powerless in the face of racial characteristics. He emphasized: “Racial traits are preserved with
remarkable persistence, in spite of the mixing of races and changes in the conditions of
civilization, the loss of a previous language, and so on. The only thing that changes is the ratio, in
which this or that race goes into the composition of a given ethnic group.”

Defining race as a “somatological standard,” Deniker laid the basis for racial topology, which,
without substantial changes, endures to this day. He was fortunate, because his contribution was
immediately recognized by almost everyone. From the moment of recognition, Deniker’s authority
in anthropological literature, the notion of the anthropological type—constant and unchanging,
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once and forever given, and not subject to environmental influences—was firmly planted in
anthropological literature. Historically, the fully developed combination of anthropological types
was itself a product of social development—an ethnos, and the type that dominates subsequently
forms the physical and spiritual character of every national community. This rule was adopted and
became a foundation stone in raciology. Thus, concepts such as tribe, ethnos, people, and nation
relate to the sphere of competence of the sociological sciences, while concepts of race relate to
the area of the biological sciences.

The famous Polish biologist, Ludwik Krzywicki (1859-1941), distinctly formulated differences in
psyche-types in research, belonging to these different areas of knowledge: “In ethnography
conservative and religious mindsets have found a refuge of intellect; in anthropology, intellect is
freethinking. In the first, they defended in their time, the unity of the human species; in the second
they suggested that the human species arose in several centers. Some founded their opinion on
historic fact, others considered the latest minor discoveries in comparison with anthropological
indications.”

V.P. Alekseyev, in his monography, Man, Evolution, and Taxonomy,20 considered it necessary
to emphasize: “The consistent substantive struggle with social Darwinism and racism, the
awareness of qualitative, specific features and natures of Man as a social being, has aroused a
rejection of biological laws among Soviet philosophers and scientists, even if it is only a limited
role. Despite the fact that in anthropology such an extreme, nihilistic view does not find support,
and in philosophical and socio-historical works it is not once expressed, it still finds its way into
the popular conscious and popular literature.

It is absurd to impoverish history, to completely close the eyes to the biology of Man and its
role in social development, to consider Man as only some sort of incorporeal substance of a
society. Peoples differ not only in social-cultural particulars, but also in their biological traits. As to
dreams of peaceful coexistence, if anthropologists ever had them, it is not to be. It turns out that
the most peaceful epoch in the history of anthropology, not promising any explosions, was fraught
with revolution in our views on the races, and that revolution turned out to be connected with the
most deep ideological problems, not only in anthropology, but in general in biology, anthropo-
genetics, the origins of Man, and the understanding of his place in the universe.”

We see that the very problem of race unavoidably pushes itself to the surface of the social
consciousness, revolutionizing and rearranging the entire structure of the worldview. But it is
always located at its focal point. The problem of race is the nerve center of world history.

Still one more recognized authority of Russian science, A.A. Zubov, also emphasizes in his
last monograph, The Paleo-Anthropological Genealogy of Man,?! that “The races of Man appear,
in essence, by their biological categories; they cannot be recognized in the dynamic of their
genesis and development, without bringing in historical scientific data. And on the other hand, the
materials of anthropological investigations are invaluable sources of information for the historical
sciences that [in turn] stimulated the development of physical anthropology.” Thus, for the
scientist, the uninhibited “humanitarian dogmas” of the Age of Enlightenment, and the abstract
word “culture” do not have such a magical, bewitching significance, for he understands that any
culture is the result of the biological life activities of an historically established community, the
quality of which is entirely defined by the quality of the human material that created the culture.
The scientist, standing at the positions of the philosophy of biological determinism, is free from
the idealistic notions of human nature in general. Therefore, the distinguished German racial
philosopher, Ernst Krieck (1882-1947), correctly wrote in his book, Science, Worldview, and the
Reform of Higher Education (1934), that: “It is necessary to dispute, first of all, the claim of so-
called culture to the role of higher values.”

In the first half of the 20" Century, the term “race” acquired stable scientific meaning. The
great German racial theoretician, Hans F. K. Guenther (1891-1968), gave such a definition: “Race
is a single group of people, standing out from other groups by a distinctness present in the
combination of physical traits, and psychological attributes, and always reproducing with like
kind.” Another luminary of raciology, the distinguished German scientist Otto Reche (1879-1966),
building on biochemical research findings and comparative morphology, gave such a formula:

2 Chelovek: evolyutsia i taksonomiya. Moscow, 1985.
! Paleoantropologicheskaya rodoslovnaya cheloveka. Moscow, 2004.
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“‘Race is the understanding of natural science systematics. Race is a group of living beings, which
developed in isolation, thanks to natural selection, from one root, and without mixing of foreign
elements—this thanks to a majority of inherited physical and spiritual traits, forming in their
combination, a certain unity—and also thanks to the form of its outward appearance, it
significantly stands out from the other groups of this family, and always reproduces only with its
own kind. Race means the same thing as “harmony,” “life style,” and “character.” Race is a
subgroup of a species.”

Eugen Fischer (1874-1967), Director of the Kaiser Wilhelm Institute of Anthropology, and
Chairman of the German Anthropological Society, gave his definition of the term [race]: “In
anthropology, race is understood as a significant portion of people, connected to each other by
common bodily and psychological characteristics, passed down by inheritance, that stand apart
from the characteristics of other groups.”

Alongside the psychological traits of races, in his definition of Man, Arthur Guett included
questions linked to behavior and values: “In [the word] ‘race,’ | understand a group of people, for
which affiliation is defined by their physical and psychological distinctions, and their character; in
every life situation they conduct themselves in a similar way, and they perceive it identically.”

There are also more colorful and poetic definitions of race, although they are no less scientific.
Leonardo Conti (1900-1945), thought: “Race is a wide, broad familial kinship.” Achem Gerke
pointed out: “Race is a stream of blood, carrying the genetic pool.”

Summarizing all of the above from an evolutionary point of view, it seems possible to
emphasize that a race is a biological subject of an historical process.

As is evident, [the definitions] are all highly similar, and we today have full right to use any
formula. As to the notorious term “racism”, which today receives widespread use in daily life,
thanks to the power of liberal social scientists and democratic culturologists, it bears absolutely
no relationship to [natural] science. That word first appeared in 1932 in Larousse’s French
Dictionary, and only represented journalistic slang, created by politically motivated people, and
does not have any clear or understandable scientific meaning. Therefore, its use among
educated people is not recommended.

For its part, the science of anthropology, which afterward took the term “race” into service,
also has a rich and ancient history. The word “anthropology” in the modern contemporary sense
is first encountered in literature, as the title of a book published in 1501, by Magnus Hundt (1449-
1519), who was a doctor and a theologian. But the study of Man may be traced from times of
antiquity. Anaximander, Hecate, Herodotus, Hippocrates, Aristotle, and many other husbands of
science devoted attention to the nature of Man in their essays. The Greeks, the Romans, the
Byzantines, the Arabs, Hindus, and Chinese left us a gigantic layer of material with interesting
observations. The Greek philosophers more than any others came close to the exact modern use
of this term, inasmuch as Aristotle already called the sages who studied man, “anthropologists.”
In modern Europe that term is often found in the following thinking: thus for example, Chamber’s
Cyclopedia of 1740 treats the term “anthropology” as “The study of the body and spirit, and the
laws governing their combination.” In 1772 Denis Diderot (1713-1784) and Jeanne D Alambert
(1717-1783), used it for a designation in the Tractate on Man. In 1788 Immanuel Kant published a
book under the title, Anthropological Experiments.

However, only starting with Johann Blumenbach, did the term “anthropology” receive that
meaning which is attached to it today. Several medical doctors have used it for a designation in
entire encyclopedias, which simultaneously cover anatomy, psychology, and hygiene. Then
again, in our time, the sense of this word is completely distorted, as for example, in the title of the
science, “cultural anthropology.” Laying claim to an all-encompassing approach in the study of
Man, it at the same time engages in the mythologizing of a certain abstract homunculus, not
having [any] clear racial traits.

The stormy blossoming of physical anthropology in the 19" Century formed the boundaries of
the use of the term. The recognized classics o fhis science gave it this definition:

“Anthropology is the monographic, natural history of Man, in the sense of any zoological
monograph,”—Armand de Quatrefages de Breau.

“Anthropology is the clear and concrete science aimed at the complete cognition of the human
species, considering first of all, from the viewpoint of its division into four representative groups
(variety, race, appearance, and type, if such exist), comparison between them and the ties with
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their corresponding traits; and secondly, in its entirety and in regard to the rest of the animals™—
Alphonse Berttillon.

“Anthropology is a science having the study of the human species as a whole as a subject,
and in particular, its relationship to the rest of Nature’—Paul Broca.

“Physical anthropology is the definition and explanation of the presence of various types of
peoples in various countries,”—Franz Boas.

“A science that specially engages the somatic particulars of the human family as a whole,
compared to other animals, [and Man] in his diversity, is called anthropology.”—J.E. Deniker.

“Anthropology is a branch of natural history that studies Man and the human races. The
anthropologist studies the human breed in its unity, and in its relationships to other zoological
groups, and then crosses over to the subdivisions, the customarily so-called races. Its means of
observation are the same as those of the zoologist, but wider in scope. Several traits, not
important on an animal, receive first degree significance on Man; brain function, for example.
Thus, the anthropologist, in view of these tasks, studies the following: 1) physical traits; 2)
physiological appearances which relate also to psychological life; 3) the particulars of social
structure, and finally 4) historical phenomena. There cannot be any kind of doubt that the method
of research for [studying] Man should be identical, as that for the other animals: judgment, a
priori, and any manifestation of feeling should be definitively excluded from it. No matter how
brilliant the role of Man was on our planet, and no matter what his situation was on the summit of
organized life, he will constitute a separate area, whether it is a Human Kingdom, or whether he
will only be the highest of primates, in whatever case he may be [classified], we should study
[him] with the help of such methods.”—Paul Topinard.

The outstanding Russian anthropologist and founder of the [Russian] Fatherland School
Academy, Anatoliy Petrovich Bogdanov (1834-1896), in one of his main essays, Anthropological
Physiognomy,22 while still at the dawn of the formation of the science as a whole, nevertheless
delineated everything particular to the mentality which should separate the anthropologist from
the members of other natural science disciplines: “For the modern anthropologist-naturalist, the
study of Man in general is not an easy task: it is a matter of anatomy, physiology, psychology,
and philosophy. Important to it are those variations, which in their form and structure represent a
tribe; important to the extent that they offer opportunity to distinguish and group these tribes; to
find differences and similarities in them for their natural classification, for reconstruction of that
family tree, by which they developed [differently] from one another, under the influence of
different causes.”

Thus, the Russian scientist, in defining the priority tasks of anthropology, reconciled the
methodology with the hierarchy of the objectives of research, rather than unavoidably insert a
subjective evaluation of the racial problem into the foundation of the whole. From the first, and in
full measure, only talented dilettantes with humanitarian educations, saw the necessity of [this
reconciliation]. Such were the Frenchman, Joseph Arthur de Gobineau (1816-1882), the German,
Gustav Friedrich Klemm, (1802-1867), and the Russian scientist, Stepan Vasiliyevich Yeshevskiy
(1829-1865)—the founders of an entire ideological alignment that was obtained from the title of
racial theory.

The term “Rassenlehre”—racial studies or racial theory—was brought into use by the German
philosopher Kristof Meiners (1747-1810), in 1786. But only in the second half of the 19™ Century
did widespread use of the term in literature begin. New designations arose on a wave of
trendiness: “Rassenforschung”—racial research; “Rassenkunde’—racial behavior;
“‘Rassengedanke”—racial thought. As is evident, it was namely in Germany, at the boundary of
the 19" and 20" centuries, that the new socio-political tendency achieved its highest
development, for all the concepts reflect a moral-ethical and qualitative accent in the resolving of
the racial problem. Modification and completion of physical and psychological methods of
research developed in parallel with the ethical interpretation of their results, and projection onto
the evolutionary-historical process. A principally new branch of philosophy formed, which studied
biological thinking, and was based on values other than the humanitarian rhetoric of the
Enlightenment. The new ideology formed through the efforts of anthropologists, anatomists,
medical doctors, psychologists, psychiatrists, historians, religious leaders, culturologists,

> Antropologicheskaya Fiziognomika. Moscow, 1878,
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single straight thread stretches from the structure of the capillary net to the worldview.” Lothar
Gottlieb Tirala developed this thought in a more radical and witty form: “Racially clean peoples
have a worldview to which they belong; half-breeds are drawn here and there.”

Now conforming with all of the above, we come to a simple and clear conclusion: that
raciology is principally different from classic anthropology. Raciology examines the qualitative
differences between large human groups. It begins where physical anthropology ends, confining
itself simply with the establishment of the very fact of [racial] differences. The distinguished
German scientist, Walter Scheidt (1895-1976), noted in the book, Basics of Racial Theory (1927)
that raciology is a science “describing race and its living manifestations.” Still another luminary of
raciology, Baron Egon von Eichstadt (1892-1965), emphasized in the fundamental monograph
Raciology and the Racial History of Man (1937-1943), that “Without bodily form there is no race
and no constitutional psychology; without a tangible picture of manifestation, there are no
inherited traits; without connections to the form of the body and the spirit, there is no historical
influence, no spatial and cultural ties; there are no historic strengths and changes. Only a living
form is the logical and constant center of raciology. The raciological task is the study of Man
himself, concluding in the research of his biological groups; and the goal is the knowledge of the
various forms of expression of his natural completeness and the presentation of the causes,
essence, and influence, of the diversity of his manifestations. At this time, anthropology only
studies existing forms of these biological groups. Therefore, raciology should occupy a particular
place, and with the clean logic of scientific work, one should strive to avoid mixing it with
anthropology.”

Concerning the principle of the study the qualitative differences between the races, through
their living manifestations, Hans F.K. Guenther points out in the book, Raciology of the German
People (1922): “For the social consciousness, raciology is something completely other than
simply another science: it is concerned with what closely touches every person, and to what
every person is sensitive to—Jit is concerned] with the unchanging, inherited physical and
psychological traits of Man, that legacy which is passed down.”

Anthropologists usually declare that the subject of their studies is the human races; however,
at the same time, they permit themselves to discuss “Man in general” or “Man as such;” and
instead of bringing this jumble themselves to scientific research, they make an impossibly
synonymous evaluation of the phenomenon of organic nature. In contrast to this vague position,
raciology poses the question otherwise. The prominent racial philosopher, Ernst Krieck,
emphasized in his fundamental three-tome composition, National-Political Anthropology (1936-
1938), that: “A racial representation of Man does not [recognize] the equality of everyone who has
a human appearance, but does recognize the differences in dependence of racial character, and
the life orientation based on that and in particular it [recognizes] aptitudes toward political
creativity. The place of the equality of peoples is replaced by their differences in racial aptitude
and historic achievement: thus the races are placed according to rank.”

Eugen Fischer, in the book, Anthropology (1923), gave the following definition: “When talk
turns to the influence of racial traits on the fate of a nation, they talk about historical
anthropology. Very often, the attempts to explain the fate of a people by its anthropological
composition is briefly termed racial theory or raciology. In his later essay, Race and the Origin
of Races (1927), he developed and deepened the idea: “The fate of peoples, tribes, and states
depends to a decisive degree on the racial nature of their carriers. World history—is part of racial
history. A race or a combination of the race bearers of a people and state [set] the conditions of
their fate. Thus, racial biology and the question of the origin of races leads to the most difficult
questions in the life of humanity in general. The natural history and cultural history of Man are not
two lines, but one line.”

In completely the same spirit, Soviet anthropologist V.P. Alekseyev, stated in his book, Man,
Evolution, and Taxonomy;23 that: “One of the fundamental problems in the area of racial science
is the problem regarding the results of the study of Man as a physical type with the results of the
development of the whole complex of socio-historical disciplines; briefly said, the problem of the
relationship of anthropology and sociology, of anthropology and history.”

B Chelovek, Evolyutsia, i Taksonomiya. Moscow, 1985.
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In the peak of his creative activities, the famous German anthropologist-evolutionist and
paleontologist, Gerhard Heberer (1901-1973), headed the Instititute of General Biology and
Anthropology, in Jena. In his particularly natural-scientic works, significant space is set aside for
philosophical comprehension of key questions in biological development. In the work, The Theory
of the Origin of Species and Modern Biology (1942), he emphasized: “In the general theory of the
origin of species, or philo-genetics, all fields are synthetically united in a causal explanation of the
history of living things, all the way to Man and the rise of his racial diversity. Thus, the common
history of organisms crosses to the history of the human races. The theory of the origin of species
is simultaneously that soil, in which racial theory has its roots.”

Still another luminary of German science, Professor Walter Scheidt (1895-1976), [who was]
the Director of the Institute of Anthropology in Hamburg, gave the following definition in his
monograph, General Raciology24: “‘Raciology is the science of the formation of human racial
characteristics, and the reasons and results of such concentrations.”

In Soviet philosophical dictionaries by various editors, professors of Marxism-Leninism
repeatedly undertook attempts to present racial theory as a sum total of pseudo-scientific, namely
social and political views; but that does not correspond to reality, since even according to the
indications of Soviet and foreign anthropologists and biologists, it is a higher synthesis in
explanation of complex patterns of biological evolution.

In this question, all communist ideology has traditionally come down to ceaseless insinuations
of social metaphysics, aimed at physical anthropologists. And moreover, this entire regime
constantly identified itself as materialistic, and animated by the spirit of Darwinism. The given
substitution of scientific values and methodological bases, in order to satisfy imaginary
humanitarian sympathies, distorts and disfigures the whole enormous system of knowledge about
the world. Conditionally speaking, in their opinions, sociologists and biologists see and evaluate
the angel and the demon in the single human nature in different ways. So what the physical
anthropologist, who studies races, considers the evolutionary basis of their development and
resultantly interprets as an adaptive and positive factor, the social philosopher prefers to interpret
as a subconscious base for the development of “unhealthy” judgments about the supremacy of
one race over another. And vice versa, when the scientist, who is able to think in terms of
biological categories and through investigation, bravely announces that a certain phenomenon in
the nature of Man is hereditary degeneracy, culturologists, who are animated by the ideals of
humanism, for some reason always try to teach that this [degeneracy] is the higher freedom of
the spirit. Where the former is able to see the decay of natural instincts, the latter tries to see a
miraculous, supernatural revelation. For one culture, there is an unconditional core of the
biological consolidation of a species—for the other, this is a justification of an unnatural wave of
egotistical instincts. This inconvenience, founded on the disparity of the pretensions of both
worldviews, deforms the picture of the world.

Classical anthropology tortures itself all the time with the politicized chimera of the unity of
mankind, at times trying to substantiate this worldview, even when it is contrary to the biological
facts and elementary logic. For raciology in general there exists no such task, for if the focus of
research is directed toward the study of the variations [in Man] and their manifestations, then the
discussion of equality and unity loses any meaning or value. Raciology teaches attentiveness and
sensitivity toward nuances and small things, but does not work by abstract categories. Facts are
valued more than formulas in its system of coordinates. These deep differences, included in the
basic worldview and methodological specifics of both sciences, do not in any way speak to any
qualitative differences in the researchers, who belong to the fields of anthropology and raciology.

The anthropologist is similar to the incorporeal, Biblical archangel, who on a whim, intrudes
into the lives of people—a little-studied foreign substantiation. The raciologist is the manual
laborer of race, recognizing his own with its indissoluble genetic relationship in fate; he is
answerable for his deeds and hypotheses in full measure. The anthropologist is the indifferent
wanderer of academic natural studies, while the raciologist is the valuable guard dog of race,
warning about strangers, even when the master does not throw him a bone. The anthropologist
aloofly sorts out racial traits, as if a collector of antiques; the raciologist is involved, like an
investigator or a judge. For the former, [racial affiliation] is completely absent in the process of
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research; the latter begins his analysis precisely from a position of [racial affiliation]. The
anthropologist establishes the very fact of racial differences, and upon this, assumes his task is
done. The raciologist, on the other hand, evaluates [the racial differences] and creates a
hierarchy from them, based on degrees of importance, in order to teach his fellow tribesmen to
use them in the struggle for existence, only for the advantage of the members of his race.
Raciology as a science is not afraid to give a direct answer to the two most traditionally
treacherous questions: “who is guilty?” and “what is to be done?”

Proceeding from the above, one may apply such a definition to the given science.

It is necessary to understand under raciology, a single philosophical system, located at the
boundary of the natural, precise, and humanitarian sciences, by means of which all social,
cultural, economic, and political manifestations of human history are explained by the influence of
the hereditary racial differences of peoples on the given history of creativity. The abundance of
facts, accumulated by anthropologists, biologists, geneticists, psychologists, and related
disciplines, about the inborn racial differences of peoples, projects itself into the sphere of their
spiritual lives. At the basis of every historical phenomenon, raciology tries to single out the
biological source of its cause; that is, the hereditary, specific traits of the members of the human
races. For their part, differences in biological structure lead to differences in behavior, and also—
to differences in the evaluation of phenomena. Thus, raciology—the science—studies the
biological factors of world history. More broadly, it researches and evaluates the biological
premises of any activity in general.

It would not be superfluous to point out that the very term, raciology, is proposed for use by
the author of these lines, for the first time in the Russian language and that it has heretofore not
been used in Russian scientific literature. Its meaning is drawn according to the general wording
of the ftranslation of German terms known to us: “Rassenlehre”, “Rassenforschung’,
“‘Rassengedanke”, and “Rassenkunde”.

Not only in Western, but also in Russian scientific literature, we may easily discover an
analogous complex of ideas. Thus, our important scientists, V.V. Ginsburg and T.A. Trofimova, in
the report, Paleo-anthropology in Middle Asia,” wrote that: “The races of Man, as with the
subspecies of animals, appear by categories; that is, as biological essences. It is not abstract
peoples that appear in the arena of history, but concrete, social-ethnic unions of varying scale—
tribes, peoples, and nations, occupying defined territories and characterized by one or another
racial type. Studying the racial composition of the populations of various regions in various
epochs, one may see its dynamic: the long-time existence of [racial] types on a territory, mixing
with other races, or replacing them. This is established by anthropological methods, sometimes
very accurately, and it allows light to be shed onto the ancient roots of peoples, layers of
immigrants, and so on. The stability, or on the other hand, the changing of the racial composition
of a population, reflects the history of separate ethnic groups and the social unions cultivated by
them (tribes and peoples). The study of the dynamic of racial genesis may provide the key to the
understanding of ethno-genesis. The role of anthropology in the study of ethnogenesis concludes
in such an analysis. By the same, anthropology, archaeology, ethnography, and linguistics
mutually complement each other with their material, sources submitted for history.”

One of the world-renowned classics of Soviet science, V.V. Bunak, already emphasized in
1938 that “the denial of categories of race in Man is inwardly unscientific and a contradiction.”
Another standard of Soviet anthropology, the academic V.P. Alekseyev, wrote in the
monography, Historical Anthropology and Ez‘hnogenesis,26 that: “In a final analysis of the data
about the biology of Man, no detailed and in-depth analysis of ethnic inter-relations is possible
without an account of the racial situation; no research of ethnogenesis and ethnic history can be
genuinely comprehensive and all-encompassing without drawing on anthropological data. The
morphological and physiological traits that are studied by anthropologists are genetically
conditioned, and therefore, the biological attributes of populations are tightly interwoven with
many aspects of their lives; this essentially enriches the picture of human history.”

> Paleoantropologiva Credney Azii. Moscow, 1972.
% Istoricheskaya antropologiva i etnogenez. Moscow, 1989.
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mathematically, graphically, and biologically; the [race type] originates from it. The racial
diagnostic and anthropology are, in general, such sciences which presume the presence of
defined abilities and long-term training.”

In accordance with this, it appears possible to us to give an able definition of the given
concept. The racial diagnostic is a multi-dimensional set of measured (that is, quantitative)
and descriptive (qualitative, that is) traits employed for the revelation and classification of
hereditarily distinct racial types.

The given sum total is formed as a result of a systematic synthesizing of the results of specific
aspects of the racial analysis, which include:

1) anthropometic measurements

2) descriptive traits

3) morphology of the body

4) x-ray graphing(principally of the hands)

5) oximeter (a technique of the revelation of the degree of intensity of the metabolic
processes in various race types)

6) genetic markers

7) anthropological photographing
8) odontological cast
9) dermatological imprints of the hands and feet

However, it is necessary to understand first of all that the above-enumerated aspects of the
analysis have unequal significance and may not form into a single picture of the racial diagnostic
on general grounds, as the question is one of genetic traits having different “weight” in the
genome of an individual. According to Egon von Eichstadt’s accurate observation, it is necessary
to possess scientific ability and a certain amount of natural intuition, in order to reflect all the
nuanced secrets of the work of nature in the enduring, stable forms, which may be impartially
recorded by biological verdict, under the name of racial diagnostic.

However, one has to note with regret that in the world of anthropology today, a spirit of Middle
Ages obscurantism and intolerance reigns, since all raciological research is discredited under the
false slogan of “political correctness.” Moreover, it denies the very fact of the existence of race,
and also places the legitimacy of the use of the term “race” under doubt. To the credit of the
modern Russian school of science, it must be recognized that its consolidated position toward
this key question is fairly objective and consistent. It is namely this [principled] obstinacy in the
face of the conditions of today’s minimum-possible financing of science in Russia, which raises
open indignation on the part of George Soros-clients and other grant-dependents. But even the
collapse of the USSR, and the neglect of the needs of fundamental science that followed, in sum
total with foreign political pressure, did not sway the convictions of Russian scientists; and that
automatically brought them to the leading position in the world, in the matter of racial research.

One may consider the conduct of the 1% International Conference “Race: Myth or Reality?“27
held in Moscow from 7 to 9 October 1998, as graphic proof, which supports the correctness of the
given thesis. This important representative forum, conducted under the aegis of the Russian
Department of the European Anthropological Association, and the Russian Academy of Science,
undoubtedly will go into the annals of the science about the races. According to the materials of
the work of the conference, the program document, Problems of Race in Russian Physical
Am‘hropology,28 was published.

In the introduction, the team of authors, headed by the scholar T.l. Alekseyev, it was
considered necessary to immediately emphasize that “the races of Man actively exist; [that]
raciology is one of the important fields of anthropological and other humanitarian sciences, and
the data of anthropology is irreplaceable in historical reconstruction.” In development of this
thesis, N.A. Dubova announced in her presentation that: “[It is absurd] to deny the objectivity of
race on the basis of large numbers of transitional variants—one may...then assert that the colors
red, blue, and yellow do not exist in the [light] spectrum, insofar as they are all combinations of
parts of the general spectrum, within which distinct boundaries do not exist between the specific

7 “Rasa: mif ili realnost’?”
8 Problema rasi v rossiyskoy fizicheskoy antropologii. Moscow, 2002.
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Classification of Races according to Deniker

Main Trunk

Their
Characteristics

Affiliated
Native Races

Local

Their
Characteristics

Group A

nose

wool-like hair; wide

Bushmen

yellowish skin;
steatopygia; low
height; long-headed

Negrito

Reddish-Brown Skin;
Very Low Height;
Relaitively  Average
Width of Head

Negro

black skin; average
height; long-headed

Melanesian

blackish-reddish skin;
average height; long-
headed

Group B

curly or wavy hair

Ethiopian

reddish-brown  skin;
narrow nose; tall
height; long-headed

Australian

cocoa-brown skin;
wide nose; average
height; long-headed

Dravidian

black-brown skin;
wide or narrow nose;
short height; long-
headed

Assyroid

light, swarthy skin;
black hair; narrow,
arched nose with thick
tip, wide head

Group C

hair; and dark eyes

wavy, dark or black | Indo-African

light-brown skin; black
hair; narrow, straight
or arched nose; tall
height, long-headed

Arab or Semitic

swarthy skin; black
hair;, eagle nose;
jutting rear of head;
oblong face in the
shape of an ellipse;
long skull; tall height

Berber

swarthy skin; black
hair; straight, coarse
contoured nose; long
skull; oblong face,
quadratic; tall Height

Southern European

swarthy skin; black
hair; straight, narrow
nose; oblong face,
oval form; tall height;
relatively average
width of head

Ibero-Islander

swarthy skin; black
hair; short stature;
long-headed
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Group C

Wavy, Dark or Black
Hair, and Dark Eyes

Western European

dull-white skin; dark,
light-brown hair; short
height; round head;
round face

Adriatic

dull-white skin; dark,
light-brown hair; round
head; tall height,
oblong face.

Group D

wavy or straight hair;
blond with light eyes

Northern European

pinkish-white skin;
often wavy, chestnut
hair; tall height;
oblong face

East European

pinkish-white skin;
straight, flaxen hair;
short height; round-
headed

Group E

Straight or wavy black
hair; dark eyes

Aynossian

Light-brown skin;
hairy bodies; wide,
caved-in noses, long
headed

Polynesian

Yellow skin, not very
hairy bodies, often
arched noses, tall
height, ellipsoid faces,
often round headed

Indonesian

Yellow skin, not very
hairy bodies, short
height flat, sometimes
caved-in noses, jutting
cheekbones,
rhomboid faces, long-
headed.

South American

Yellow skin, not very
hairy bodies, straight
or caved-in projecting
nose, often long-
headed.

Group F

Straight hair

North American

Bright vyellow skin,
straight or eagle nose,
tall height, relatively
average width of the
head

Meso-American

Bright vyellow skin,
straight or eagle nose,
short height, round
headed

Patagonian

Bright vyellow skin,
straight nose, tall
height, round-headed,
quadratic-shaped face

Eskimo

Y ellow-brown skin,
short height, round,
flattened face, long-
headed
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Group F

Straight hair

Ugric Yellow-white skin;
straight or concave
nose, cheekbone jut,
short height, often
long-headed

Turko-Tatar Yellow-white skin,

straight nose, average
height, round-headed

Mongolian

Pale-yellow skin,
jutting  cheekbones,
epicanthus, round-
headed

The Chief Morphological Traits of Differentiation of the Races
(according to V.V. Bunak)

Descriptive

Measured

On the Living

On Skeletons

On the Living

On Skeletons

Form of the Hair:
Pigmentation of:
a) skin
b) hair
Cc) eyes
Soft parts of the face:
a) epicantus
b) eyelid folds
c) width of eye
slits
d) thickness of
the nose tip
height of the
alae
f) position of the
base of nose

e)

g) protrusion of
upper lip

h) profile form of
upper lip

i) thickness of
lips

Development of
Tertiary Hair Cover:
a) on the face
b) on the body
Form of nose bone:
a) height of nose
bridge
b) profile of the
slope
Shape of Forehead:
a) slope
b) development
of

Height of the Nose
Bridge:
a) slope
b) development
of eyebrow
ridges
Horizontal Profile

Prognatism

Height of the Face...
Width of Cheekbones
Height of the Nose..
Width of Mouth Slit..
Height of the Head..

The least frontal width
of the Head..

Width of Lower Jaw..
Height Standing...

Proportions of the
Head, Face, and Body

Depth of the Canine
Fossae

Lower Edge of the
Eye Orbit Apertures

Height of the Face

Width of the
Cheekbones

Height of the Eye
Orbit Apertures

Length of the Skull
Width of the Skull
Height of the Skull
The least frontal width
of the Skull

Width of Lower Jaw..

Proportion of the
Skull, Face, Skeleton.

Length of the base of
the Skull.

Angle of the Slope of
the Forehead

Angle of Projection of
the Face

Angle of Projection of
the Nose.
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superancillary

arches (brow

ridges)
Horizontal Shape

Prognatism

Form of breast glands
on Women.

Height of Eye Orbits
Width of Orbits

Size of Lower Jaw
Width of Nose Bones
Length of Crown

Width of Crown
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THE BLOND AND FAIR RACE:
HISTORIOGRAPHY AND ANTHROPOLOGY

”

“Almost every known black parent makes black offspring.
Richard Lewontin

“Among the man-like apes there are no blue eyes.”
Ludwik Kryzwicki

Culture and its material bearer: what is their relationship? Since antiquity, sages have
attempted to answer this question. It was the age-old desire of the creators of both primitive
myths and world religions, to produce spiritual traits in their works, in accordance with the
physical conditions of the man-creator. Tales and legends all over the world abound with the
footprints of the common powers of observation, revealing the corporeal basics of the spiritual
gifts of each creator of cultural values. From century to century, popular lore strives to depict
every figure of creative significance as the concentrated embodiment of the physical and
psychological features of its ethnos, emphasizing by the very same that the strength and
uniqueness of his genius springs from the depth of the centuries, and is rooted in a hereditary
mass of ancestors.

However, in the 19" Century, the stormy golden age of natural studies substantially corrected
that archaic, leveling view of world history; on account of the development of positive statistical
methods, it became clear that all human bio-types were far from possessing the ability to create
culture in equal degree. From the standpoint of contributions to the world treasure room of
culture, it was objectively revealed that biotypes exist, which are more, or less, “worthy.”

On the level of the philosophy of history, the outstanding English scholar, Edward Gibbon,
author of the multi-tome work, The History of the Decline and Fall of the Roman Empire, was
probably the first in modern time who formulated the thought that the death of great civilizations in
general, and ancient Rome in particular, singularly arose through the fault of washing out the
more worthy blood of the social organism, and replacing it with less worthy [blood.] The history of
the decline of the ancient world, according to Gibbon, comes down to a numerical decrease of the
members of the culture-creating white race, in comparison with colored races, which are not good
at creating high culture. The racial traits of the emperors and high aristocracy of the Empire,
etched in the numerous statues coming down to us, are a graphic testimony to this; they clearly
show the physiognomic symptoms of the racial substitution that appears in the 2" and 3"
centuries, A.D. The European—primarily northern—race created the unprecedented, gigantic
organism of world empire; and less-worthy—in culture-biological terms—races from Near Asia,
Africa, and the Mediterranean gradually occupied leading positions, not even knowing how to
preserve this priceless creation—Ileading it to its degradation in wild, perverted orgies of the East.

The term “race,” (brought into European use by the famous French ethnographer and
explorer, Francois Bernier), did not at first have wide use in humanitarian sciences. Immanuel
Kant and Johann Gottfried Herder first gave it a philosophical basis in the beginning of the 19"
Century, and Christopher Meiners (1747-1810) made an attempt to apply it in the context of
historical process. And so namely they established the foundational beginning of racial theory.

Under racial theory, or raciology, it is taken today to mean a single philosophical system,
located on the boundary of humanitarian and natural sciences, by means of which all social,
cultural, economic, and political phenomen of human history are explained by the influence of
hereditary racial differences in peoples—in the creators—on the given history. The abundance of
facts, accumulated by anthropologists, biologists, geneticists, psychologists, and related
disciplines, about the inborn racial differences of peoples, projects into the sphere of their spiritual
and social lives. Racial theory strives to single out the biological source, that is, the hereditary
differences of the members of the various races, at the basis of every historical phenomenon. For
its part, differences in biological structure lead to differences in behavior, and also to differences
in the evaluation of phenomena. Thus, racial theory—this science—studies the biological factors
in world history.
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In 1851, Robert G. Latham (1812-1888), was the first of the philologists to rebut the everyday
opinion that the Indo-Europeans originated in Asia, for which he was ridiculed by his colleagues.
In 1874, the German philologist Gen sarcastically wrote in this regard: “It happens that in
England, a nation of eccentrics, the thought came to one original mind, to place the cradle of the
white race in Europe.” And only in 1868 was the voice of Robert Latham heard; in that year,
August Frick (1833-1916) published the monograph, The Comparative Dictionary of Indo-
European Languages, and with this laid the foundation for linguistic paleontology. Thus, the
concept of the Asian origin of the Aryans was subjected to fundamental revision.

August Friedrich Pott (1802-1887), the founder of the comparative-historical method in
linguistics, established an entire line of strict sound correspondences between the Indo-European
languages. From 1859 to 1876, he published a fundamental six-tome report, Etymological
Research in the Area of the Indo-Germanic Languages, laying in it a firm foundation for a
subsequent comparative dictionary reserve of related languages, decisively parting from the old
tradition, dating back to antiquity, of etymologizing by external similarities. His conclusions were
based on a comparative analysis of Sanskrit, Zendic, Avestanic, Greek, Latin, German, Celtic,
and Slavic languages.

Theodor Benfey (1809-1881), a prominent German philologist, wrote in the comprehensive
work, History of Linguistics and Eastern Philology in Germany (1869). “[Since] geological
research has established that since prehistoric times, Europe was the habitation of Man, all
evidence advanced in favor of an Asiatic origin of the Aryans is refuted.” With analogous
emphasis, Wilhelm Geiger (1829-1870), a researcher of ancient Iranian languages, also wrote in
his book, History of the Origins of Man: “From the two opposing theories (the European origin or
Asian origin [of the Aryans]), one can only rely on evidence; not one argument has led to proof of
migration from the east to the west. The latter is unlikely, and is, one can say, in and of itself
impossible, if one should have to suggest that it was accomplished in gradual waves.” The
arguments of Benfey and Geiger were based on the common names for plants and animals in the
Indo-European languages.

The prominent scholar, Rudolf Poech (1870-1921), emphasized that anthropology and
archaeology should add to, and correct, the conclusions of philology; and the given point of view
in science, starting with this period, at last came to be dominant. The synthesis of humanitarian
and natural sciences bestows the right to possession of the truth.

Adepts of the concept of a European ancestor of the Aryans are highly indebted to the many
studies of a scholar such as Karl Penka (1847-1912). In his book, Textbook on Germanic
Ancientness (1880), he wrote that the common original vocabulary of the Aryans did not incur any
kind of eastern influences on itself. He based his conclusions about the northern origin of the
blonde race, in part on the fact that in the languages of peoples belonging to it, they only
encounter names for northern animals and plants, such as the bear and the wolf, the pine, and
the beech and oak; but those languages have no mention of lions, tigers, or camels, wheat, or
palm trees. These languages are united by common terms for snow, ice, and winter. And in 1883,
Penka published the book, Origins of the Aryans, which subsequently became a classic of the
genre. Based on comprehensive historical, archaeological, and anthropological materials, it
demonstrates that the ancestors of the white race were located in Scandinavia: “Pure-blooded
Aryans are represented only by northern Germans and Scandinavians—the most fruitful race,
endowed with large physique, large muscles, and strength, energy, and bravery. The shining
natural talents of this race were used to conquer the weak races of the east, south, and west, and
to take their language to these peoples.” In the English-speaking scientific world, John Reese
(1883-1901) immediately echoed this new trend toward the “Nordicization” of the Aryan ancestor;
in 1836, he suggested that the Aryans may have originated somewhere in the limits of the Arctic
Circle - in part, in the north of Finland. And in 1889 Gerald Randall applied the following definition
to the Aryans: “The dolichocephalic [long-headed] race of blondes originated around the Baltic
Coast. The Aryan represents the type of intelligent man—the basic product of race, in which the
particular qualities of dark and light, North and South, emotionality and practicality, mixed and
united into a higher, transitional stage of mind and body.”

Thus, linguistics gave a jolt to the development of new studies in the area of archaeology, and
that in turn stimulated the stormy development of anthropology. Determining their position [with
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In the article, Studies of the Skulls and Bones of Stone Age Man from the Shores of Lake
Ladoga ® the scientist pointed out with all clarity, “For the white European race, we must
recognize a single original ancestry, and for this hypothetical race there is even a name—the
Aryans.”

In 1915, archaeologist D.K. Tretyakov discovered skulls in Kurgan [sites] near Odessa,
belonging to burial sites of the 3" and 2" millennia, B.C. The overwhelming majority of them
were dolichocephalic, and carried in themselves the clearly expressed traits of the Nordic Race.
With this, Tret'yakov emphasized that they sharply contrasted with the skulls of the
Mediterranean Race, and all brachiocephalic skulls found were considered by him to be part of
the Alpine Race. The Russian scientist denied the presence of even a minimal percent of
Mongoloid admixture in the cranial series.

Later, in 1931, prominent Soviet anthropologist G.F. Debets (1904-1969), studied these same
skulls and completely confirmed D.K. Tret'yakov’s conclusions about the total absence of
Mongoloid traces in the skulls from the Kurgan burial sites.

Thus, the names “Rusi” and “Russian people” have an ancient, and particularly racial-
anthropological origin, that traces back to the main racial trait of the northern race—Ilight brown
hair.

With the given conclusions, we do not in any way want to offend any of the other European
races. It is only a statement of an evident fact.

Still another luminary of Russian anthropology, Nikolay Mikhailovich Maliyev, emphasized in
the brochure, Anthropological Research,* that “the ancient skulls are undoubtedly of Slavic
origin, as are, for example, the Kurgan [skulls] of the Smolensk Gubernaya, and the skulls of
ancient Kievans; and the Scythian skulls from our southern provinces also represent the long-
headed structure. And in antiquity, in eastern [European] Russia, along the Kama and Volga
[rivers], there lived a long-headed tribe, [which] by its anatomical structure, was similar and
perhaps genetically linked with the tribes that populated the central zone of Russia.” In the book,
On the Question of the Ancient Population of the Ryazan Gubernaya °AG. Rozhdestvenskiy
pointed out that the majority of Russian skulls from graves dating to the start of the Mongol
invasion were dolichocephalic, and some of the skulls in the excavation retained fragments of
blonde hair.

Therefore, it becomes completely evident that the primordial creators and carriers of culture on
the entire territory of Europe, and the European portion of Russia, were always one and the same
racial type—the long-headed, light blue-eyed blonde.

On the basis of this original thesis, which subsequently became the basis of classical racial
theory, the following monographs by Russian scientists were published: Anthropometric
Research of the Male Great Russian Population of the Vladimirskaya, Yaroslavskaya, and
Kostromskaya Gubernayas by N. U. Zograf, On the Anthropological Composition of the
Population of Russia,’ by A. A Ivanovskly, Anthropological Data on the Great Rusi of the
Staritskiy Uezd of Tverskaya Gubernaya by Y. D. Galay; and Geographical Distribution of
Cranial Forms and the Color Index of the Peasant Population, primarily of Greater Russia, in
Connection with its Colonization by the Slavs, 3 by E. M. Chepurkovskiy. All of the said works
represent a systematic code of data on the racial anthropometrics of the Russian people, and to
this day, they are not outdated.

** Jzuchenie cherepov i kostey cheloveka kamennogo veka poberezh’va Ladozhskogo ozera. Sankt-
Peterburg, 1882.

** Antropologicheskie izyskaniya. Kazan, 1881.

> K Voprosu o drevaem naselenii Ryazanskoy gubernii. Ryazan, 1893.

¢ Antropometricheskie issledovaniva muzhskogo Velikorusskogo naseleniya Viadimirskoy, Yaroslavskoy,
and Kostromskoy guberniy. Moscow, 1892.

" Ob antropoligicheskom sostave naselelniya Rossii. Moscow, 1904,

¥ Antropologicheskie dannie o Velikorusakh Staritskogo uezda, Tverskoy gubernii. Moscow, 1905.

** Geograficheskoe raspredelenie formi golov i tsvetnocti krestyanskogo naseleniva preimushchestvenno
Velikorossii v svyazi s kolonizatsiey ee slavyanami. Moscow, 1913.
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Chzou (1122-225 B.C.) In the opinion of Grumm-Grzhimaylo, that indicates Chinese interbreeding
with members of the mysterious Di tribe, since the hieroglyph “di” actually consists of two
hieroglyphs, literally meaning “fiery dog.” He points out, “...the Di belonged to the white (and
probably, the blonde) race, this being confirmed by the circumstance that among them were
giants. A similar suggestion does not contain anything impossible. In prehistoric times, the white
race had a completely different geographical range, than today. Its remnants in various
gradations of miscegenation are now preserved on the islands of Polynesia and Sunda, in Indo-
China, in southern China, in Manchuria, in Japan, on the extreme northeast of Siberia, and in
North America; finally, in northern China and in present times, the long-headed type has been
preserved. Traces of the blood of the white race are evident among several parts of the
population of Bhutan, Nepal, and Kashmir; this incidentally explains their long-headedness, their
straight-set eyes, and narrow, straight noses.”

The Aryan origin of the Di tribe is also indicated by the fact that their leaders and rulers were
called As.

In the 7™ Century, B.C., the Di tribe split into two branches—the “white” and the “red.” The
“whites” received the name Dinliny. And a number of modern peoples, who now populate the
gigantic expanses of Middle Asia and the Far East, arose from mixing with the “reds”. To this day,
many are encountered that have completely European facial traits.

Reconstructing the racial-psychological appearance of the ancient Dinliny, Grumm-Grzhimaylo
came to the following conclusions, which are highly characteristic in the plan of our presentation.
The male Dinliny stood out by their tall height, athletic build, endurance, and their stern and war-
like customs; their women, on the other hand, were refined, gracious, and maintained their
chastity. Their soldiers were fierce and they never parted from their weapons, not hesitating to
use them for any reason. But they fought with intelligence, not nhumbers. They forged armor,
helmets, and daggers, and swords they used were of extremely high quality. Their craftsmen built
wood cabins, knew how to craft expensive clothing, and how to create delicate jewelry
decorations from gold, silver, and semi-precious stones. Their favorite pastimes were boisterous
meals with wine and dances. The men always went clean-shaven, while the women plaited their
luxurious, blonde curls with ears of grain, beads, and sea shells. All forms of Dinliny authority
were elected. The dog was considered a sacred animal. A penalty, equal to the penalty of
manslaughter, was prescribed for killing one. A spirit of freedom and independence permeated
their whole tenor of life, and unrestraint of temper went into many Chinese sayings. Common talk
of “The Heavenly Empire” sings their praises, not otherwise, as “shaggy buffaloes.” No one could
compel a girl to marry against her will. Besides that only among the Dinliny—of all the peoples of
this gigantic Asian territory—was monogamy the primary and basic form of marriage; lewdness
and idolatry were absent; on the contrary, the ancestor cult and chivalry were very widespread.

This begs the valid question: what race was this? Grumm-Grzhimaylo—a researcher of the
given region, himself came to the straightforward conclusion, that by all outward descriptive traits,
their combined psychological portrait, and also by details of their everyday living arrangements,
and specific modes of conduct, this could only be a Europoid race, with an evident, dominant
substrata of northern origin in its biomass. Answering the question about the origin of the
indigenous population of Central and East Asia, he reconstructed a dynamic of historical
processes in this region, which advances his theory for the decrease in the numerical
composition of the blonde and fair race.

The long-headed blondes lost the fight in the struggle for living resources in Asia to the short-
headed brunettes, not because of insufficient physical and psychological organization, but on the
contrary, due to excessive concentration in a region not conducive to their [drive for] discovery
and exploration. They were moved by a feeling of individual freedom, and were unable to submit;
endowed by nature with initiative and a rich, creative imagination, they unavoidably had to lose to
the droves of shiftless beings, capable only of Asiatic slavery and blind obedience. Devoid of
lustfulness, and endowed with chivalrous, noble sentiments towards women, the fair blondes
emphasized a single form of marriage for themselves—monogamy, which predetermined that the
numerical weight [would shift in favor of] the Mongoloids and mestizos. The specifics of the
[Mongoloid] sexual-psychological constitution of polygamy, guest marriages, and other similar
forms of sexual activity, were completely incomprehensible to the understanding of the white
man.
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Grumm-Grzhimaylo confidently developed these brave revolutionary views of history in his
next thematic work, The White Race in Middle Asia.*® First of all, he quotes the words of that
French authority in the area of anthropology, Professor Paul Topinard, pointing out: “One may
consider the existence of a race with green eyes and red hair, in central and northern Asia in
bygone days, to be proven.”

“The excavations of graves within the limits of the Altai-Sayan Highlands indicate to us, that
the mountainous region was a continuous encampment of the long-headed ones. Here, it is
necessary to think that they should have, for the most part, been moving around, if not natives of
the Trans-Baikal region; that the subsequent long-skulled population of this region belonged to a
similarly long-headed, Altaic, taller race, most probably even European; that is proven by the form
of their skulls, and by their gypsum masks, on which many notable facial beauty traits—that are
completely European—stand out.”

Excavations of Kurgan graves in the Selenga River Valley revealed the existence of two racial
antipods in this region in prehistoric times: a short-headed type with a cephalic index of 93.6, and
a long-headed type with a cephalic index of 68.4.

Besides that classical Chinese treatises speak about tribes populating Middle Asia, outside the
Great Wall of China: the Usuni, the Khagyasi, the Dinliny, and the Boma, with emphasis that they
had light-blue eyes and red hair. It is noteworthy, that among the Chinese, all known non-black-
haired tribes, beginning with blonde and ending with dark light-brown, went by name of “red-
headed.” The treatise, Bei-Shi, directly confirms that the southern edge of the Gobi Desert was
the land of the Dinliny. To designate the many tribes inhabiting this vast expanse, the Chinese
used hieroglyphs, which in exact translatlon mean “white” and “freckled.”

It was only toward the end of the 4" Century A.D., that the Altai-Sayan Highlands were flooded
with Turks, who mixed with the Dinliny people, formlng the Uigur people, who were referred to as
the “golden-headed” in Chinese records. Touching on the Kirghiz, who lived nearby, information
is preserved relatlng to their canons of racial beauty, which still existed among them at the
beginning of the o Century; [they valued] tallness, white-colored skin, a rosy face, red hair color,
and light-blue eyes. And that basic type prevailed so much that black hair was considered a bad
tralt and people with brown eyes were simply considered descendents of the Chinese. By the
17" Century, when Russians undertook to settle Siberia, they collided with a completely different
people, represented basically by black-haired, swarthy types. Chinese chroniclers also noticed
that by the 18" Century, the maJorlty of subjects encountered among the Manchurians had “light-
blue eyes and aquiline noses.’

Summarizing all this rich information, Grumm-Grzhimaylo came to the conclusion, that “the
Dinliny comprised an isolated branch of the blond and fair race.”

Aleksandr lvanovich Wilkins, mentioned above, published a monograph about the results of
his research expeditions, titled, Anthropological Themes in Middle Asia** In it, he states, “I
examined a great number of mountain Kirghizes, who populate the interior part of the Tyan-
Shanya. During the journey along the Kashgar border, | could not help but notice several
specimens that turned attention to themselves, because of their unusual (among Middle-Asian
Kirghizes, that is) traits. These were light-brown haired individuals, even almost blonde. Besides
that they had grayish-blue eyes. It even appeared to me that the faces of these particular
[individuals] were more regular, particularly the build of the eye orbits, than those of their
countrymen, with typical black hair and brown iridescence. That such characteristics may be
inherited from the ancient inhabitants of the Issyk-Kulsk coast, should not be subject to doubt; we
recall that in this place, still before our own era, there lived a light blue-eyed and blonde tribe—the
Ussuny. The Ussuny were dolichocephalic. Unintentionally, tales about blonde, blue-eyed
peoples that we heard among the Pamir tribes came back to me; and comparing the observations
cited above, it occurred to me, that in essence there are no grounds for rejecting the possibility of
reconstructing the branches of the now-extinct mountain Aryans, with the help of a thorough
analysis of the common traits that set them apart—light-brown hair, light-blue eyes, and
elongated skulls.”

* Belokuraya Rasa v Sredney Azii. Sankt-Peterburg, 1909.
* Antropologicheskie temy v Sredney Azii. Moscow, 1884.
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During extensive field work in Central Asia (from 1895 to 1899) Russian scholar S.D.
Maslovskiy also distinguished a northern, light-haired type. Another Russian, N.A. Aristov, wrote
about the mountain dwellers of the Pamir region in 1900: “In the eastern part of Middle Asia, there
existed a particular race, as recognized by anthropologists, that had light-colored skin and hair,
with green or light-blue eyes (Dinliny, Ayny).”

A recognized standard of Russian anthropology, D.N. Anuchin, wrote in the article, A
Preliminary Account of the Journey to the Ostyaks of the Yenisey in 1 905 “ that he “saw several
Ostyaks, who by outer appearance, could in many ways be considered among the Aryans. Their
children were often blonde, but with years their hair darkens; and curly hair is encountered. The
cut of their eyes, not rarely gray or blue, is open and horizontal. Their noses are straight and
narrow, but one comes across subjects with aquiline noses, and even pug noses.”

Finally, still one more recognized authority of the Russian anthropological school, Aleksey
Ivanovich Kharuzin, studying on expeditions to Persian territory, definitively confirmed the basic
assertion of racial theory, which later became classical, that always and everywhere in world
history, the starting racial type—the creator of culture—was the blonde and fair race of
men. Therefore, it is namely the most worthy, biologically.

Ludwik Krzywicki, a famous Polish anthropologist and Russian subject, emphasized in his
monograph, Anthropology “The blondes constantly appear in history in the capacity of a
restless element. The colonization of North America, the Crusades, the great migrations of
peoples, the invasion of Hlspanla and North Africa, right down to Egypt in the 15" Century B.C,
and perhaps even the 25" Century B.C.—all is the affair of the blonde. Even in the invasions of
the Irano-Indus and the Hellenes he played a role, in the opinion of scholars, in the capacity of a
main force, particularly in the aristocratic social strata. The color of the hair of a majority of Greek
heroes, the family names fo the Roman patriarchs, the portraits of members of the old German
and French nobility, all point to the blonde as a type in which masculine energy and heroism was
embodied. From there the conclusion is made, that the blondes, as a motive element, brought
their language to the comparatively more passive, short-headed brunettes.”

Russmn scholar A.N. Krasnov’s article, Maferials for the Anthropology of the Russian
People "has a completely inestimable role in the context of the theme discussed by us.

The uniqueness of the given study lies in the statistical anthropometric measurements carried
out by the author at selected points, located in the principle territory of central Russia. The author
wrote in this regard, “Summing up the measurements from ten different guberniyas (states), and
twenty-one uezdi, we cannot help but be amazed by the homogeneity of the composition, which
they characterize. Everywhere it hits the eyes: the preponderance of the blonde, light-eyed type.
Blondes comprise 20% to 50% of all those measured; therefore, assuming all possible
occurrences in the composition of each separate party, it is impossible not to recognize that in the
ten designated guberniyas, the basic element of the Greater Russian population should be a
blonde-haired, light color-eyed race, which despite mixing with black-haired [types], yields
numerically few hybrids of a transitional color in the eyes and hair, preserving in its pure facial
appearance, so great a number of absolute blondes.

Its influence is strong in cross-breeds, such that the number of grey eyes is still greater, and
grey eyes predominate among those hybrids, whose hair takes a darker coloration, under the
influence of the impure blood of a more pigmented race. In addition to that blonde members are
more homogeneous. In them we find more usual, so to say, more typical physiognomies for Great
Russians, which are constantly repeated on the vast extent covered by the ten designated
guberniyas, so that switching pictures, one would be at a loss to say from which guberniya it was
taken. It is nothing impossible to say that these Russian dolichocephalics are only a variant of the
Scandinavian race.

> Predvaritel’niy otchet o poezdke k eniseyskim ostyakam v 1905 godu.
46A .
ntropologiya. 1900.
Y Materialy dlya antropologii russkogo naroda. Russkiy antropologicheskiy zhurnal, 1902, N3.
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abilities and the level of the people—this is a better mirror, in which to reflect the individuality of a
people.”

Touching on the hierarchical worthiness of races, the French aristocrat was categorical, for he
emphasized: “History shows that any civilization takes its start from the white race, and none can
last long without its participation; that a society may be great and flower, only in that measure that
it preserves its creative, noble group; and that group itself belongs to the most developed branch
of our species. In order to definitively make these truths clear, it is sufficient to enumerate the
civilizations which existed on the earth; | assure you, the list will not be very long. The white race
is skilled in the mechanical arts, strives to turn the affairs of war into genuine art, in contrast to the
wild scuffles of savages; in domestication of numerous kinds of animals, it stands on such a high
level, in comparison with the rest of the human families, that it should be understood once and for
all: any comparison is senseless, for one single reason only: even in its childhood years, there is
no trace of barbarity in this race.”

Proceeding from these principles and correlating them with the rich historical material gleaned
from numerous legends and documented testimonies, de Gobineau quite obviously stated his
opinion about the physical characteristics of that racial substrata, which created culture on the
gigantic expanses of Eurasia: “The Aryans had white-pink skin: such were the very ancient
Greeks and Persians, and so the ancient Hindus were likewise recorded. Hair, as a rule, was
light—we recall that the Hellenes gave preference namely to this color of hair, and considered
[those with this hair color] among the favorites of the Gods [of Olympus]. Among the Hindus, the
ideal of beauty to this day is associated with light skin and light hair, to which the description of
selected children in Buddhist legends so often testifies. The legends describe, for example, divine
creation in an infant with gold-colored skin. He has long arms, a wide forehead, closely placed
brows, and a protruding nose.”

The French racial theorist also positively points out, with regard to the gigantic territories of the
Far East, that “not at all long ago, numerous peoples with blonde hair or red hair, and light blue
eyes, lived along the western borders of China.” Characteristically, the Chinese called these
Aryan tribes “people with long, horse-like faces,” for the dolichocephalic shape of their skulls,
which is namely a characteristic of the blonde, northern type. Finally, in his opinion, members of
the white race actively took part in creating the great civilization of Egypt; bas-reliefs record
pharaohs and pagan priests with lighter skin, than the general mass of the population—and with
light-blue eyes.

Gobineau based his findings on studies of ancient, written sources, and the data of
comparative linguistics. Academic anthropology then was still in a state of formation; however,
that did not hinder him from making correct conclusions, and he did not fall into the error of “pure”
linguists. In this regard, he wrote: “The essence of language is tightly connected with the form of
thinking of a people, and from the very beginning it retains in itself, assumes in its initial stages,
all the necessary means of conveying the most varied characteristic traits of a form of thinking. As
a result of this, what exists is a sufficiently tight connection between the language and its
carriers—a race. The race is preserved far longer than the corresponding peoples preserve their
statehood. All this is used to make the irrefutable conclusion that not one single people can have
a language, which stands at a level higher than itself. The hierarchy of languages is located in
strict accordance with the hierarchy of race.”

Despite the fact that modern, liberal-minded culturologists include de Gobineau in the halls of
the founders of racism, and [call] him the founder of the “hegemonistic pretensions of German
fascism,” we recommend attentive reading of his fundamental work. In regard to the ancient
German-Slav dispute, he quite clearly writes: “Touching on Europe, the pragmatic element, which
was introduced to the most active German tribes, constantly became stronger in the north, on
account of an influx of Celts and Slavs.” Commentary, as the saying goes, is unnecessary.

Count Joseph Arthur de Gobineau expressed the main body of his political ideology with the
following words: “The superiority of the Aryans is tied with an exclusive development of moral
qualities—Ilaid down in principles, from which these qualities flow.”

If the name of Count Joseph Arthur de Gobineau—the French philosopher, historian, poet,
and diplomat, is known to a wide circle of people interested in the history of various social-political
doctrines, then the name of another official founder of classical racial theory is known only to a
narrow group of specialists. Gustav Friedrich Klemm (1802-1867), a modest German librarian,
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ideological passages are founded on archaological and anthropological data. His racial doctrine
of history may be reduced to the following basic theses:

1) The basic moving force of history is the struggle of peoples, who have hereditary racial
differences.

2) As a result of this struggle, natural inequalities of peoples arise, which are recorded in their
cultural and social-political history.

3) Racial types are stable, and are not subject to the influence of the outer environment.

4) The basic human races developed at different times, and in various places, independently of
one another.

5) The members of the northern blonde and fair race have higher [intrinsic] racial-biological
worthiness, from the point of view of their contribution to world civilization.

6) Racially mixed cross-breeds, on the contrary, by the sum total of their biological and
consequently, socio-cultural characteristics, possess less [intrinsic] worthiness.

7) In the name of humanitarian interests, justice, and social stability, the members of the “higher”
races should control the members of the “lower” races.

There was not a similar rigid categoricalness in a summary with scientific argumentation, in
either the works of de Gobineau or Klemm. The high bar, set by Stepan VaS|Ier|ch Yeshevskly,
was only achieved again by the better minds of Europe toward the start of the 20™ Century. It
was namely on the boundary of the 19th and 20" Centuries, that racial theory formed as an
independent, nature-philosophical and socio-cultural field.

In 1895, the talented philosopher and historian, Ludwig Schemann (1852-1938), created the
Society of Gobineau, with the goal of mass propagation of the ideas of the forgotten French
academician in Germany. In 1900 there was a second rediscovery of Gregory Mendel’s Laws of
Inheritance, in connection with which the idea of “racial purity” was demonstrated on a genetic
level. In the same year, the biological basis of the existence of different blood types was first
advanced. Around this time, the titanic work of the German Anthropological Society was finished,
under the direction of Rudolf Virchow (1821-1902); it compared the skulls of modern Europeans
with excavated samples collected by paleontologists.

Also in 1900, a great cumulative work on Russian anthropology, The Human Races, produced
in France by Joseph Egorovich Deniker (1852-1918), appeared in the Russian and French
languages; in it was the first application in scientific practice, of new statistical principles of racial
classification.

The concept of race lies at the basis of racial theory. It was introduced to European science in
1684, by the French ethnographer and explorer, Francois Bernier (1625-1688). For the extent of
two centuries, there was no clear and unambiguous definition of the term, for scholars mixed
biological parameters with linguistics and ethnographics, as a result of which a jumble constantly
arose, and peoples, having identical outward looks and psychological characteristics, were
included in various races on the basis of etymological data, or the conclusions of comparative
linguistics. Not rarely, peoples having nothing in common between themselves in the context of
physical structure, were tied to another race solely on the basis of shared linguistic
commonalities. These contradictions and inaccuracies in systematization dearly cost the adepts
of racial theory, for they compromised the entire science as a whole. As a result of identifying
“peoples” with “races,” completely absurd combinations of words arose, such as “Teutonic Race,”
“Germanic Race,” and “Slavic Race.”

It was namely the Russian scholar Deniker who corrected the situation, when he published his
monograph, The Human Races,> which to this day is considered a model of the systematization

> Chelovecheskie rasy.
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the light-haired dolichocephalic race, [such as] the German or the Aryan. Everywhere | will mean
its scientific term, given by Linneus. This is the most reliable means, in order to constantly remind
the reader that in essence...Man is not a completely special animal, but goes into the common
system of Nature, and is subject to common, biological laws. Mercy in human affairs exists only in
the imagination of mystics, while Darwinist political science or anthroposociology aspires
precisely to replace metaphysics and mystic notions of philosophical sociology with concrete
concepts.”

Precisely on the basis of these universal biological laws, Lapouge re-interpreted world history.
The long-headed blondes, in his opinion, were not good at low, systematic work, and therefore,
they everywhere and always try to form a ruling caste, leaving the primitive work to the short-
headed brunettes. Being enterprising, they made up their minds on everything, and appeared for
battle out of love for it, not for a calculated profit. Their range of vision and interests was wide,
their desires and intentions brave, and their deeds matched [their intentions]. Among them,
progress was an inborn passion. They demanded respect for individual freedom, and they sooner
tired of lifting themselves, than in putting others down. Generally speaking, in a mixed community,
they were the unfailing active beginning.

Lapouge ascribed the education of the upper classes in Egypt, Chaldea, Assyria, Persia, and
India, to the blonde, dolichocephalic race, just as he ascribed to them great influence on all
Greco-Roman civilization.

‘Indeed, on the monuments of Egypt, Chaldea, and Assyria, all high-ranking persons are
represented as blonde, blue-eyed, and of tall stature. Greeks in Egyptian portrayals are also
represented as tall, blonde, and long-headed. The Greek heroic type, without a doubt, was also
such. The Gods and heroes of Homer are always blondes of tall stature, and with light eyes. In
the first song of the lliad, Minerva seizes Achilles—the hero champion—for his blonde hair. And
this is expressed another time in the 12" Song, when Achilles brings his hair as a sacrifice to the
mortal remains of Patroklos. King Menelaus is also blonde. In The Odyssey, Meleager, Mentor,
and Rhadamanthus are blondes. Virgil portrays Dido as a blonde, although she is a Phoenician,
and would therefore, probably have had black hair; Minerva, Apollo, Mercury, Komert, Camille,
and Lavinia are also recorded by him as being blonde. All of Ovid’s main heroes are blonde. In
the Roman aristocracy, the blonde type was predominant, as the names Flavius and Fulvius
attest: they come from the word flavus—Latin for “yellow.” Dante and Petrarch praise blonde
heroines: Beatrix, Matilda, Laura. In general, it is enough to look over a gallery of paintings from
the Renaissance, in order to be convinced of how blondes predominated then, particularly among
women. Protestantism—an evolution of Catholocism—spread primarily among the blonde
peoples of Europe, but not among the black-haired [peoples].”

Lapouge goes further to state, that the civility of peoples is in direct proportion to the number
of blonde dolichocephalics that make up the ruling classes. In general, “in the evolution of
Mankind, the dark-haired brachicephalics and the product of their cross-breeding play the role of
ordinary soldiers in the main headquarters, which consists of blonde dolichocephalics.”

Before the conquest of Gaul by the Romans, Lapouge indicates that its estimated population
was 5-6 million people, [both] short-headed and blondes. Around one million died in the wars with
Caesar, and just as many were sold into slavery. The dead who fell in this struggle were primarily
the energetic blondes; therefore, after the defeat of Gaul, it became the most industrious, but
most servile province. A spark of revolt broke out only in the north, where the light-haired
elements were more numerous. And the state of affairs remained that way for centuries: wealth
grew, but not glory. Gradually, however, first as allies, then as conquerors, the long-headed types
penetrated into the country in the 5 Century A.D., and in succeeding centuries, the country came
back to life with them. Just several hundred thousand of the new [blonde] arrivals were quite
enough to get the servile population of several millions in the mood for war. Thus arose,
according to Lapouge, the France of modern times.

Afterwards, through the course of several centuries, the light-haired giants scattered to
neighboring countries (via the Crusades, expeditions, and feudal wars). In a much later period,
these same racial elements took part in the Reformation Movement, and created a gigantic net of
Frankish colonies across the Earth. But all those campaigns, the struggle for ideas, the
movement of crusaders, and the Inquisition, destroyed the most energetic members of the long-
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headed types, and when they died, the short-headed brunettes saved their strength and
conquered with the help of passive waiting.

The great French Revolution, at the head of which stood primarily blondes, only legitimizes
anthropological fact: the fruits of initiative of the long-headed blondes passed into the hands of
the short-headed brunettes. The anthropological result of the Napoleonic Wars was the decrease
in the average height of the male population of France by about 10cm, and its drastic darkening.
The political insignificance of France at the end of the 19" Century, according to Lapouge, was
also the result of the dominance of the short-headed brunettes [in that country].

The scale of biological worthiness of the races was created in the following manner: the
cultural achievements of each of them is hereafter a universal measuring stick, easily enabling a
prognosis of the social activity of this or that communal organism, according to the percentage
ratio of initial biological components.

Taking into account the new treatise of history, Georges Vacher de Lapouge formulated his
famous eleven anthropological laws:

1. The Law of Distribution of Wealth: in countries with a mixed population of
Homo Europaeus and Homo Alpinus, wealth increases in inverse proportion to
the cranial index number.

2. The Law of Height: in areas where Homo Europaeus and Homo Alpinus exist
together, the first type is localized in lower places.

3. The Law of Distribution of Cities: important cities are almost exclusively
localized in dolichocephalic areas, or in the least brachicephalic parts of
brachicephalic regions.

4. The Law of the Cranial Index of a City: the cranial index of a city population is
lower than in an agricultural population.

5. The Law of Emmigration: among populations that are beginning to disassociate
(to come apart, to separate), the least brachicephalic element emigrates, before
displacement.

6. Law of Marriage in New Places: the less brachicephalic element is particularly
inclined to marriages outside their country.

7. The Law of Concentration of Dolichocephalics: the migrating element is
attracted to centers of dolichocephalics, which are more enriched by
dolichocephalics. This law may be formulated this way: in areas, where the
brachycephalic type exists, it strives to localize in forests, while the
dolichocephalic type strives to localize in cities.

8. The Law of Urban Elimination (Exclusion): city life produces choice in favor of
the dolichocephalic elements and destroys, or eliminates (excludes) the most
brachycephalic elements.

9. The Law of Stratification: the cranial index in one or another locality extends,
decreasing from the lower classes to the upper classes. The average height and
number of tall people increases from the lower classes to the upper.

10. The Law of the Intelligent: the skulls of the intelligent are more developed in all
directions, particularly in width.

11. The Law of Index Increase: beginning with prehistoric times, the cranial index
everywhere continually increases.

The list of Lapouge’s laws concludes with a number of observations, summarized in the
following way: “However surprising these laws, we are only in the beginning of discovery. There
still remains much more, about which we do not suspect. The necessity for a complete
anthropological inventory of each city is clear, and if it will be conducted in a proper way, it will
give political results, the importance of which may be scarcely foreseen.”

His German colleague, Otto Ammon, came to practically the same conclusions in his works;
he bolstered his theoretical calculations with abundant data from measurements of new [army]
recruits throughout Germany. Already in his first significant work, Darwinism against Social
Democracy (1891), he divided European society into four anthropological classes, in an analogy
with the ancient caste system of India.
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his new method, which prompted science to establish the important periodical publication,
Political-Anthropological Review, of which he became a major editor.

Besides that in his next two monographs, Germans in the Renaissance in ltaly (1905), and
Germans in France (1907), he analyzed the sources of the unprecedented cultural upsurge of the
age, on the basis of the history of art, linguistics, patronymics, and anthropology, and laid down
the source of a new science—cultural biology.

Woltman graphically and convincingly showed, that all the key figures of the Renaissance
belonged to the northern racial type. The stylistics of the psychological experiences of namely this
race are most seen in the masterpieces of the Renaissance, which in essence was a visible
embodiment of the realization of the potential of the northern European spirit. In both books, the
main anthropological theme also clearly dominates everything: “The blonde element of the people
defines its cultural worthiness, and the fall of great cultures is explained by the dying out of this
element.”

Culture does not arise out of nowhere, in and of itself; it is not created by capricious Gods,
and it is not possible to create as a result of a favorable distribution of annual norms of
precipitation or successful speculation on the stock exchange. Culture is always the result of the
tension of the higher physical and psychological strengths of an individual of a concrete racial
type. Culture by itself is not the cause, but it is always only the result of the actions of the
hereditary traits of Man, bumping heads with the realities of the surrounding world. At the base of
any creative act lies the inborn system of values of its creator, which in essence fulfills the
function of a drawing, which is later brought to life in the creation itself. But the system of values
of the creator is inherently conditioned and entirely determined by his race.

“In the present time, there can be no doubt that the husky, blonde, fair, and light-eyed race
everywhere created the foundation for that level of development, that we call an ideal level of
culture. Undoubtedly, the Mediterranean and Mongol races possess some cultural ability, and
denial of this fact would an outright exaggeration. What has most significance is the fact that the
northern race, in all its branches, always achieves a higher degree of civilization, the same of
which can never be said about the Mediterranean and Mongol peoples. The outstanding geniuses
of humanity belong to this [Nordic] race, or arose from mixing of races, with a pre-eminent
quantity of northern blood. The better people of the new, spiritual history were such in greater
part, such as Duerer, Leonardo da Vinci, Galileo, Rembrandt, Rubens, Van Dyke, Voltaire, Kant,
and Wagner. Others show admixture of a dark race, expressed in darker pigmentation, or more
rarely, a wide skull, such as Dante, Rafael, Michael Angelo, Shakespeare, Luther, Goethe, and
Beethoven.”

The false, illusory ideals of “liberty, equality, and fraternity,” and those founded on them, were
first publicly disgraced from the time of the French Revolution.

The fast and untimely death of the still rather young Woltman in 1907 was not able to erase
his accomplishments.

A similar system of views and argumentation was also adhered to by such classics of socio-
anthropology as Ludwig Wilser (1850-1923). In his book, The Germans (1904), he detailed an
examination of the cause-effect relationship between culture and its bearers, for which he took
the problem to a qualitatively new level of the evolutionary morphology of the various human
races. “On the basis of morphological and physiological considerations alone, one may come to
the correct conclusion, that the tall person with a prominent skull, long-head, and light color, that
is, of the northern European race, presents himself as a perfect member of the human race, and
as a higher product of organized development, since the noble, outward bearing, that is, the
higher development of the body according to a basic, psycho-physiological law, undoubtedly
corresponds to a very fine organization of the brain. On the average, the northern race is the
largest and the strongest. With the strong build of the body, it maintains a complete
proportionality of limbs, the convenience of which reveals itself in a perfect cut, and uniformity of
distribution of organized material. From studies on the racial beauty of women, it is evident that
the more beautiful proportion is observed on blondes. The Mediterranean race, although it also
stands out with the same physique of the limbs, does not reach the same height and strength of
the northern type; it also does not have the light skin and blonde hair, while strong general
pigmentation leads to high loss of energy, at the same time that light races preserve it for use in
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the nerves and muscular strength. Along with this expedient use of energy, the later appearance
of sexual maturity acts beneficially on the growth of intellect.”

Wilser developed the ideas of Karl Penka with great enthusiasm. In his book, Ancestors of the
Aryans, Penka came to an original conclusion, on the basis of new synthesized methods, in
which the conclusions of a group of scientists is obligatorily double-checked by the methods of
another. With such an approach, many facts appear before us in a completely different light.
Thus, he wrote: “Egypt was settled many times by the white race in prehistoric times, and
afterwards in the invasions of the Libyans and the Sea Peoples. It is a fact that these peoples
belonged to the northern race; that is, they were Aryans; this is proved by the fact that megaliths
belonging to the time of the Stone Age were also found in Egypt. It is easy to show the common
[northern] origin of the Dolmans, [that are] dispersed throughout Europe, Asia, and Africa; they
came from the [same] northern native country, from which the Aryan race came. From the
example of Egypt, it is clear that anthropology should be formed on the basis of political and
cultural history. Extremely interesting questions arise, the answers to which, from the point of
view of science, are not so difficult: did the idea of building pyramids not originate in the minds of
the blonde and blue-eyed pagan priests? It is obvious, that the pyramids are only identified with
further development of the megaliths.”—Penka

Wilser was fully versed in the methods of anthropometry; therefore, in order to double-check
the culturological assertions of Penka, he resorted to a simple and radical method: study the
preserved skulls of the mummy of the Egyptian Pharoah, Ramses the Great. Such was his
astonishment, when the dolichocephalic skull of the ancient ruler was discovered to have the
remains of blonde curls; this enabled Wilser to count the Pharoah as “the last offspring of the
northern race” in that region.

The main theoretical conclusion of Ludwig Wilser's fundamental work, was that it was
necessary to search for the ancestors of the blonde race - who appeared always and everywhere
in the capacity of “natural-born bringers of world civilization” - in northern Europe, rather than in
the south or the east.

5. German Raciology

The activities of English aristocrat Houston Stewart Chamberlain (1855-1927), not only made
deep impressions in the development of racial theory, but in the formation of social-political ideas
at the boundary of the 19" and 20™ Centuries. He was naturalized in Germany, and is famous
today as a German racial philosopher. His two-tome essay, The Foundations of the 19" Century,
was published in 1899, and became a milestone in the development of racial theory and
provoked lively discussions.

In his work, the author sufficiently exposed the history of the world to scrupulous analysis,
from the viewpoint of the contributions Lmade] to it, by defined racial types. “All outstanding
peoples that appeared starting in the 6' Century, in the role of true deciders of the fate of
humanity, as founders of nations, and creators of new thinking and original art, were namely of
German origin. The creations of the Arabs stand out for their short duration; the Mongols
destroyed, but they created nothing; the ingenious Italians of the Middle Ages were all émigrés, or
of the north, which was saturated with Lombard, Gothic, or Frankish blood, or they were
Germano-Hellenes of the south; in Spain, the creative element was the Visigoths. The awakening
of the Germans forms the foundation of European history, for their worldwide historical
significance as founders of a completely new civilization and a completely new culture.”

He also characterized the massive Reformation Movement as an “outrage of the German spirit
against non-German torture.”

In the context of our narrative, it is necessary to point out the following fact: many political
prostitute-scientists have, for 100 years, stigmatized the name of Houston Stewart Chamberlain,
recording him as the forerunner of “German fascism,” and they also represent him as one of the
founding ideologues of militarism.
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The Russo-Japanese war had scarcely begun, when Kaiser Wilhelm Il sent a letter to Nikolay
Il, in which he called his cousin—the Russian Tsar—the “Ruler of the East,” and himself “Ruler of
the West,” emphasizing that with all strength he would assist Russia in the suppression of the
rising “yellow menace.” The German monarch clearly saw the racial basis of this conflict and gave
the Russian monarch to understand that he openly stood on the side of a racially close people. It
is also a fact that shady liberal scientists emphasize with complete falsity and groundlessness,
that Chamberlain and similar racial theoreticians sanctioned aggression against [Russia]. To the
contrary, Chamberlain himself, and many of his colleagues, wrote numerous letters in which they
accused England of unleashing the First World War, which in essence became the first fratricidal,
civil war slaughterhouse of the peoples of the white race. After all, it was namely England, during
the time of the Russo-Japanese War, who stood at the side of the Asian empire, openly helping it
financially and technically. With this, it is necessary to remember that Chamberlain himself was a
descendent of an English aristocrat, and his open and consistent Germanophilia should not be
considered a betrayal of his country, but the uncompromising purity of position of an authentic
racial philosopher.

Not all of the above-listed authors were professional anthropologists; however, motivated by
their racial intuition, they were able to change the whole social-political situation in the civilized
world, at the boundary of the 19" and 20" centuries. As a result, even scientists who considered
themselves “pure academic anthropologists,” were compelled to cite them and their open
philosophical discussions, about the authentic order of things in the organized world in general,
and about Mankind in particular, on the pages of their works.

The famous anthropologist, Karl Eugene Uyfalvi (1842-1904), a subject of the Austro-
Hungarian monarchy, who was later naturalized in France, became famous for writing a series of
books, the so-called “iconography of race.” With the personal permission of the Tsar, he travelled
a significant portion of the Russian Empire, with the aim of studying the racial aspects of Iranian
influence on the racial culture of Middle Asia. With this same goal, he later travelled to Iran and
the Near East, where he studied the images of gods and heroes, from a racial point of view, as a
result of which he came to the following conclusion: “The Hindus, Persians, and Scythians
originally stood out as a northern type. That the Romans, Greeks, Etruscans, and Gauls treated
toward them as [such]...there can be no doubt. There is information, pointing to the connection of
the northern race with the Egyptians.” For his part, Franz Pruner-Bey (1808-1882), a Belgian
anthropologist, studied numerous skulls of Egyptian mummies in the 1860s; he clearly set apart
two persistent and highly contrasting racial types from them, and ascribed to the “noble” Europoid
the honor of creating all the great culture of Ancient Egypt.

Still another famous German anthropologist, George Bushan (1863-1942), pointed out the
same connection in his monography, The Science of Man (1911). He wrote: “On ancient Egyptian
tomb monuments of the Age of the 18" Dynasty, we encounter images of warriors with light-color
skin, blonde hair, and light-blue eyes, the so-called “Tamakhu,” or, “men of the north,” as they
were called directly.

In his fundamental book, Race and the Peoples of Mankind, Ferndinand Birchner (1868-1944)
compared and contrasted the data of comparative craniometry, ancient historical sources, and
also preserved images. He supported the concept of a Nordic origin of the white race: “In the
descriptions of ancient authors, the Celtic and Germanic tribes play a significant role. According
to their testimonies, these were tall, strong people, with white-colored skin, with golden or reddish
hair, colors which the Celts and Germans strived to enhance artificially. Their eyes, according to a
description by Tacitus, were of a light-blue color. Strabo recorded them in a similar way.
Procopius described the Wends [Venedi] in exactly the same way, as an extremely tall and strong
tribe, and although the color of their hair is not very blonde, they are not found to have a tendency
toward dark-colored hair.”

While researching the Japanese contemporary to them, German raciologists Erwin Beltz
(1849-1913) and Karl Stratz (1858-1924) discovered a racial type that more resembled Europoids
in general grace and proportion of body, that belonged to the aristocratic layer of Japan. The
given type is characteristically more light-skinned, has a longer face, and is called “kho-shiu.”
Beltz and Stratz, independently of the Russian scientist G.E. Grumm-Grzhimaylo, also came to
the conclusion that this racial type originated from the ancient Dinliny. They observed an
analogous picture in Northern China and Tibet, where a more refined, Europoid type was
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encountered far more often among the important officials, than among the common folk. Besides
that they noticed one highly visible and characteristic nuance; it turned out that Chinese and
Japanese artists obligatorily attributed an acquiline nose to each great person, without any regard
for the historical truth. Originating from racial stereotypes, they strived to Europeanize the
portrayal of greatness in the public consciousness - something that could only be caused by the
bygone influence of the cultural creativity of the white race, on the aborigines of the given
territories.

Karl Stratz’ observation was developed into an entire series of works, dedicated to the
questions of racial standards of beauty. Thus, in his popular essay, Feminine Racial Beauty
(1904), he wrote: “The Chinese beauty tries, when given the opportunity, to put rouge and
whitener on herself, in order to hide her yellow complexion. Not giving any further details on
Mongol toiletry, we may already conclude from this example, that the Chinese woman strives for
an ideal of beauty, enhancing her own charms by way of imitating those of higher races.” A
similar set of questions is observed with another important German anthropologist, Gustav Fritsch
(1838-1891), who engaged in working out the racial canons of the human body. Quoting these
racial canons, which he named the “Fritsch Key,” Karl Stratz emphasized: “From the time that
Montelouis proved that the Swedes were already inhabitants of the north 4,000 years ago, and
already possessed a comparatively high culture then, | consider myself, as a German, as having
a right to claim the northern race, and even all ancient tales about Gods and heroes not of
Germanic, but of northern heritage. This light-haired and blue-eyed branch of the great white
race, probably since ancient times, took root in Scandinavia, for if we compare statistical data and
graphic portrayals of blue eyes and light hair, which fades progressively toward the south, east,
and west, the center of expansion is located in Scandinavia. Alongside the Scandinavians, the
northern Germans, Frisians, the Dutch, part of the English, and the northern Russians, are
related to this tribe.”

The matter went to such zeal, that even famous racial theoreticians of European origin, like
Henrich Hertz (1832-1894) and Ignaz Zollschan (1877-1948) undertook to explain the presence
of blonde Jews by an admixture in them of noble Amorite blood, which occurred in very old times,
when the hordes of “Gog and Magog” invaded Judea. In his monography, The Racial Problem
(1914), Zollschan wrote in the spirit of his time, “The type of the northern race is also encountered
in the Inca, in the Indians of North America, the inhabitants of Java, the islands of the Pacific
Ocean, and the Malaysian Archipelago.” Still one Jewish racial theorist, Salomon Reinach (1858-
1932), published a scientific ode in praise of the white race, titled, The Aryans (1892).

A student of Africa, George Schweinfurt (1836-1925), discovered the Akka people in the
center of that continent; they have light hair. The Polish anthropologist, Ludwik Krzywicki, in his
book cited by us,” emphasized: “The name White Type extends to a great number of sufficiently
different peoples, having however, several common traits, namely: soft, long hair, sometimes
curly, more or less rich hair on the face, a prominent and comparatively narrow nose, and finally,
the color of the face, which goes to a dark-complexion, but always with redness in the cheeks.
White types in the form of remnants are encountered in the northeast corner of Asia, and
northwest America; they are scattered here and there in Japan and Indo-China, and finally, they
are still encountered as Indonesians on the islands of Borneo and Sumatra, and in Polynesia.
These remnants are important to us as testimony, that at one time, the distribution of
anthropological types on the globe was completely different. The caste system of India is called
“varna;” in Sanskrit this means “color.” In point of fact, it is nothing less than a hierarchical
organization of anthropological elements. The lower the caste that we observe in a known
locality, the more clearly curly hair, fat lips, and dark coloration, particularly among the
Dravidians, is observed. On the other hand, the higher the caste, the lighter the color of the body
becomes, and the smoother the hair.”

As a form of proof of the extent of light-pigmented racial types in antiquity, one may cite the
names of several peoples; for example, in Senegal there lives the nomadic Fulakhs tribe, whose
native self-designation means “light.”

It is particularly worth emphasizing that anthropologists of the time, who called themselves
“pure” scientists, did not refrain from forming definite laws between the biological characteristics
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themselves harri, and 900 years later Xerxes and Darius also called themselves har-ri-ya—
“Aryans of an Aryan family.”

At approximately the same time, another luminary of German raciology, Wilhelm Muellman
(1904- ?), published a series of works. From them it was obvious that the ancient settlement of
the Indo-Aryans reached east to Polynesia. Traces of Vedic culture are easily found in Oceania,
and on the very distant islands of the Pacific Ocean. The Europoid race, in his opinion, spread
from India all over this wide region, forming an upper, aristocratic strata, which to this day
preserves many of the characteristic traits of its original psyche-type and physique, in the midst of
a surrounding black-skinned population.

In the 1910s-1920s, the Czech, B. Grozniy created a new science called Hittitology. Based
on the results of racial ciphers of ancient Hittite cuneiform tablets, he produced a coup in the
science of the time, and substantially corrected the presentation of the role of the Indo-European
peoples in the history of the formation of culture in the Near and Middle East. In his work, Profo-
Indian Writings and their Ciphers (1915), he wrote: “When we think of the migration of peoples,
we usually have in mind the great migration of the Germanic and Hunnish peoples, in the 4 h g™
centuries, A.D., which led to the collapse of the Roman Empire. But even before this, in the
history of Mankind we meet with similar overthrows, and the resettlements of entire peoples.
Examples are the invasion of the so-called northern peoples of Outer Asia, which took place
around 1,200 B.C., and destroyed the Hittite state; the invasion of the Indo-European Phrygians,
Armenians, Thracians, and Midians of Asia Minor, and the related invasion by the Phillistine
people of Palestine; the invasion of the Shardana od Sardinia, and the Etruscans of Italy.
Approximately 1,000 years earlier, an invasion by the Indo-European peoples occurred (the
Hittites and Aryans of Outer Asia; the invasion by the Lycians and Hittites of Asia Minor and the
invasion of the Indian sub-continent, and the invasion by the Mittani of northern Mesopotamia).
Around the end of the 4™ Millenium B.C., the first Indo-European conquerors—the Hittites—
appeared in the Caucasus region, northern Syria, and in the eastern portion of Asia Minor. They
arrived there from the region of the Caspian Sea, and probably carried the name “Kush.” Our
clarification of a proto-Indian letter indicates to us, that even in deep antiquity, in the first half of
the 3™ Millenium, B.C., northern India was controlled by the ancient—the most ancient, one might
say—Indo-European people, who left us brilliant monuments about their activities on Indian soil.”

Later, in his work, The Hittite Peoples and Languages, B. Grozniy came to even more
revolutionary conclusions: “The racial ciphers of the Hittite writings—cuneiform, and later
hieroglyphics, caused a complete overthrow of our views on the history of ancient mankind. |
think that we may speak of an overthrow in ancient history; clearly we see today, that not only the
Sumerians, Babylonians, Assyrians, and Egyptians, but even the Indo-European peoples 4,000
years ago played an important role in the history of the Ancient East. Thanks to the race ciphers
of the Hittite writings, we succeeded in identifying six peoples of the ancient East, which until now
were unknown. Four are of Indo-European origin; that is, related to the peoples living in modern
times, in Europe and India. Thus, a completely new science arose, called Hittitology, which today
is considered to be on the same level as Assyriology and Egyptology, which are devoted to
peoples of foreign origin. Hittitology arouses significantly more interest in Europe than the latter-
named sciences, thanks to the Indo-European origin of the majority of the newly-discovered
peoples. A common blood and common language connects us to these newly discovered
peoples, who even 4,000 years ago strongly influenced the history of ancient Asia, and who used
words like “kuis,” which means “who,” and is recalled in the Latin quis—“who”; then “nebis,” which
means “nebo,” and resembles the Russian, nebesa; and “dalugasti’, which means “long”, and
recalls the Russian, dolgiy—long, and dolgota—length.”

In the meantime, at the start of the 20" Century, qualitative changes took place in European
raciology. Not only the question of the ancestors of the white race, but questions about the use of
adequate scientific terminology were finally brought to a close. The loud arguments between
linguists, anthropologists, and ethnographers subsided. All the related sciences, once confusingly
mixed in the framework of a single racial theory, now clearly gained legitimate limits of application
in her bosom. And despite the stormy growth of chauvinism that was brought about by the First
World War, the use of incorrect terms, such as “German race”, “Teutonic race”, and “Slavic race”,
which denoted improper equation of the categories of ethnology and biology—had ceased. The
successful resolution of the problem, suggested by the Russian raciologist, |.E. Deniker, received
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Typhon, Zeus, and so on—more than 60 were pure blondes, by a general count; and from
mythological personalities, there were: Achilles, Adonis, Agamemnon, Amphion, Andromeda,
Ariadna, Electra, Heracles, Helen, Jason, Cadmus, Medea, Medusa, Meleager, Menelaus,
Nausica, Odysseus, Oedipus, Orestes, Pandora, Patroclus, Penelope, Perseus, Phaedria,
Theseus, and many others with blonde hair, up to a general count of 140; and from the ranks of
important historical figures from ancient Greece, the following had blonde hair: Alexander of
Macedon, Anacreon, Apollonius of Tyan, Aristotle, Dionysius of Syracuse, Sappho, Pythagorus,
and still dozens of philosophers, colonels, scientific and cultural figures, the general nhumber of
which reaches up to 200, from a number that is historically fixed.

In that same time, the number of dark-haired gods in existence numbered twenty-nine. Among
mythical characters, a total of nineteen brunettes was revealed, and among the historical figures
of the lliad, only twenty had completely black hair.

Thus, it doesn’t take any work to come to the simple conclusion that people of the Nordic race,
having primarily blonde hair, were the creators of the unsurpassed ancient Greek culture.

In the ancient Roman pantheon, blonde gods numbered twenty-seven, and ten mythological
personalities also had light hair. Apart from the dozens of important historical personalities,
among the Roman emperors that definitely had blonde hair were: Augustus, Nero, Trajan, Titian,
Hadrian, Domitian, Vitalus, Commodus, Caracalla, Gallinius, Gordian, Honorius, Valentinian,
Julian, Theodosius |, and Theodosius Il. Many other deciders of the fate of the ancient world also
stood out for having light hair. The very archetypical symbol of ancient civilizations, from the
viewpoint of the canons of beauty, is definitely tied to the biological type of the Nordic race. The
appearance of the god-like, the heroic, and the supernatural is always shrouded in easily
assimilated traits of light-skinned flesh, embodying in itself a higher concentration of sunny
substance and blessings. Wilhelm Ziglin considered it necessary to sharpen the reader’s focus on
the fact that the ancient Vedic god Indra was a blonde. And a complete historical oddity that
confronts us is the fact that Africa—the white-skinned goddess of the ancient Libyans—is now,
with the passage of time, associated with black-skinned types.

And if the sources of higher ancient culture and civilization are rooted in the biologically
hereditary essence of the blonde race, then the wave of anarchy, democracy, and sexual license
in decaying societies is steadily accompanied by a drastic darkening of hair pigment. By the
testimony of many historians and eyewitnesses, the final fall of ancient states usually arrived with
the complete disappearance of light racial types from the ruling class. Regretfully, we are
observing the sad experience of antiquity, in the conditions of decay in modern, so-called
Western Civilization.

One may analyze the correctness of the German raciologist’s harsh conclusions, with a visit to
any historical museum that has a good collection. The Greek and Roman halls of Sankt-
Peterburg’s Hermitage, for example, have pure samples of the Nordic, recorded in the correct
proportions of the bodies of athletes, the deep thinking facial expressions of the faces of
philosophers, and the graceful, stately bearing of the emperors. Further in the course of the
exposition, the statues of historical persons belonging to the 3™ Century, A.D., already have
clearly legible traces of degeneracy, caused by the chaos of race-mixing; finally, they lead to
caricatures of ugliness in the grimaces of the Christian saints in the Middle Ages. All Byzantine -
and equally so - West European iconography is a straight-laced, powdering of the physiological
decay of simple reflexes. To this day, the lifeless-eyed, powdered-nosed monsters, as
masterpieces of spatial perspective, and the weak, rickets-stricken, dry-breasted figures, are
presented to us as a personification of “high spiritual style.” The decadent art, which has twisted
around European culture since the end of the 19" Century, continues this depressing tendency of
masking the harmful nature and elementary degeneracy of the artist, as “creative inspiration.” The
neurology of modern times showed the fact of degeneracy with all obviousness. Therefore, the
leading racial theorists of Germany at that time appeared as an ideological security unit, in the
hosting of the famous “Degenerate Art” exhibition in Munich, in 1936.

The book, Nordic Man (1939), by the leading Norwegian scholar, Halfdan Bryn (1864-1933),
played a special role in the formation of racial theory. From the viewpoint of evolution, Bryn
generally set apart the members of the light racial types in a special biological species: homo
caesius—literally, “gray-blue eyed Man.” Bryn pointed out that in Norway, they retained areas
where 100% of the male population has white skin; 98.5% has blue eyes; and 99% has light or
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Bandits;®' B.M. Zavadovskiy’s Racial Madness of German Fascism (1 942);62 X.S. Koshtoyants’
Science against the Fascist Madness about the Races (1 942);63 and M.A. Moskalayev’s Racial
Pseudo-Science of the Fascist Robbers (1942). We note that Goebbel’s Ideological Propaganda
Department did not permit itself to slide down to the level of vulgar profanity, for which many
Soviet race scientists stood out, while wearing the mantel of academic regalia.

However, for the sake of justice, we emphasize that not all Soviet scholars included
themselves in this primitive Comintern agitation. Despite the fact that a science career under the
conditions of the Bolshevik regime was for many, linked even with the threat of physical
extermination, the better scientists preserved their academic impartiality. From the beginning,
ethnogeny was thought of by communist party functionaries as a class [struggle] answer to
bourgeois raciology; therefore, the continual discrediting of the postulates of racial theory, among
them the significance of the Nordic race in history and the formation of world culture, was part of
the chore list of scientific tasks for Soviet race scientists.

Nevertheless, in the article, Once More about the Blonde Race in Ceniral Asia,64 the
distinguished Soviet-era anthropologist, Georgiy Frantsevich Debets considered it necessary to
emphasize: “At the end of the 1t Millennium, B.C., and at the start of the 1 Millennium, A.D.,
Chinese sources spoke of tall, blue-eyed, red-headed tribes inhabiting the territory embracing the
Altai-Sayan hills. In that same age, and a little earlier, there lived a people on the territory of
Minusinkogo Kraya, that were anthropologically, unconditionally, Europoid. A predominant portion
of the skulls are cranially extremely close to the northern race.” The said declaration completely
supports the general postulates of race theory, just like the private research of G.E. Grumm-
Grzymaylo, and the German raciologist, Hans F.K. Guenther.

Another luminary of domestic Russian science, Victor Valerianovich Bunak, described the the
characteristic cranial traits of the Nordic race in the article, On the Question of the Origin of the
Northern Race.® Analyzing contemporary scientific objections to the given topic, he came to this
conclusion: “We should recognize the highly probable existence in Paleolithic Europe, of two
types, namely: Cro-Magnon and Aurignacian, and see in them the main elements of the
developed type of the Northern Race. Thus, culturally and schematically, the hereditary link of the
races of the Paleolithic with the Neolithic, is established; in these we already find the cranial
prototype of the northern race.”

The given conclusion also supports the basic postulates of racial theory.

Now it is especially worth emphasizing that the very term “racism” first appeared in 1932 in
LaRousse’s French Dictionary, as a negative value judgement on research of the differences in
the human races. Since 1945 this word began to be more actively used throughout the world, in
connection with the fall of the Third Reich, in order to cast suspicion on and portray as evil,
anyone who was able to differentiate the natures of peoples, just as, analogously speaking, we all
differentiate the nature of dogs and cats.

But here we take into our hands the book, Hisfory of the Ancient East® by the leading Soviet
scholar, V.I. Adiyeva. It was published in 1948 by the State Publisher of Political Literature, and
sold 100,000 copies. And it was accepted by the Ministry of Higher Education of the USSR, as a
textbook for the historical departments of state universities and pedagogical institutes. In a
section dedicated to Ancient India, we again observe the instructive, chopped style of Soviet
propaganda, but now its aggressive attacks make a 180-degree turnaround. The Soviet historian
proposed: “Defending the interests of the affluent strata of the population, lawmakers will strive to
limit the personal freedom of the Aryans. Barbarians are not forbidden to sell or mortgage their
descendents, but for Aryans there should be no slavery. The word “caste” is of Portuguese origin,
and means “of pure tribal origin.” In the Hindi language, “caste” appears as the word, dzhati
(birth), or the word, varna, which means “color.” People belonging to the first three castes called
themselves “twice-born” or “twice-born Aryans.”

® Rasovie bredni fashistskikh banditov.

%2 Rasoviy bred germanskogo fashizma.

 Nauk protiv fashistkogo breda o rasakh.

% Esche raz o belokuroy rase v Tsentral noy Azii. Sovetskaya Aziya, 5-6, 1931.

% K Voprosu o proiskhozhdenii severnoy rasi. Antropologicheskiy zhurnal, N 1, 1934.
% Istoriva drevnego vostoka.
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Later, in an original way, V.I. Avdiyev applies classic Marxist theory to the study of castes,
noting that the first Brahmins came from the mouth of the first man, Purushi. Thus, according to
ancient tradition, holiness and truth belong to them only, and so therefore, the study of sacred
books became their main occupation, [as well as] the teaching of people, and completion of
religious ceremonies. Members of the lowest caste, the shudri, were created from the feet of
Purushi, and therefore were obligated to grovel in the dirt. By the laws of Manu, the son of a
Brahmin woman and a shudri fell to a very low social group of chandal, and was called the “very
lowest of people.” “The living quarters of the chandals should be located outside of the village;
they should have particular utensils, and their property should only be dogs and asses. Their
clothes should be clothes of the dead; black iron [should be] their ornaments, and they should
always wander from place to place. A man who fulfills religious obligations should not seek
relations with them; their affairs should be between them and their spouses—with those like
them. Their food should be given to them by others in broken dishes; at night they should not
walk about the villages or cities.” In the sacred text of the Makhabkharate, it says that mixing of
castes is the result of lawlessness. In the laws of Apastamba, it maintains that every caste stands
higher by birth, than the next, and honor should be shown to them, who belong to a higher caste.
The main conclusion in this chapter, given by V.I. Avdiyev, led to the following: “The goal of the
caste system was to strengthen the prevailing situation of the Aryan conquerors, over the
conquered native Dasyu population.” Openly savoring the racial and caste inequalities on the
basis of the ancient Vedic texts, the Soviet scholar nowhere permitted himself even a hint of
criticism of the given system, [something that was] always considered a common obligation in the
style of presentation, in the communist period. The given fact speaks about the ideological
support for the “Aryan theme,” by the upper Stalinist entourage, after 1945.

In general, for the sake of fairness, one should note the powerful surge in the development of
Russian anthropology, ethnology, ethnic history, paleontology, and paleo-linguistics, during the
brief period of the late, post-war age of Stalinism; much of the emphasis of Soviet science almost
completely agreed with the basic postulates of classic racial theory, which is more than a little
ironic, considering the fact that Soviet science had been committed to opposing it. This is highly
demonstrated in the context of Georgiy Frantsevich Debets’ fundamental monograph,
Paleoanthropology of the USSR,®" in which he follows A.P. Bogdanoviy and many German
raciologists. He demonstrated that the skull of the Nordic race is precisely proto-European. He
wrote: “In the 3™ and 2™ Millennia, B.C., the range of the European race tree extended east to
the Yenesei River. The skull of the proto-European type can be determined as Northern
European. On the territory of the central regions of Russia, and also in the Ukralne the cranial
index remains practically the same for a long time (from 2,000 B.C. until the 7 -14™ Centuries,
A.D.) Similar types of skulls have been discovered in Egypt, dating from the 4™ Millennium B.C.
Available paleo-archaeological material shows that Turkish nomads of the Ukraine are related to
a significant degree, to the Turanian type that arrived from AS|a

Besides that , G.F. Debets points out that from the 3" to 7" centuries, A.D., the mountainous
region of the Crlmea was populated by Goths—a Europoid people with clearly expressed traits of
the Nordic race: “In the Gothic series of skulls, there is inarguably no Mongoloid type to be
found.” Many authors—including Debets—consider the Goths to be the aboriginal inhabitants of
the Crimean Peninsula, in which connection it is noted, that the skulls from common Germanic
graves are very similar to [those of] ancient Slavs.

In a coIIectlve anthology of works, The Origin of Man and the Ancient Settlement of
Humanlty, ® G.F. Debets ertes in the article, The Settling of Southern and Near Asia, According
to Anthropological Data,® that “Among the Indo-Aryan peoples of northwest India, to this day
there is almost no mixture of types to be observed, of the Negroid-Australoid race. Hair is gently
wavy or even straight, [with] strongly developed tertiary hair coverings. The skin is swarthy,
approximately like that of southern Europeans. The eyes and hair are dark, almost completely
without an admixture of mixed shades. The faces are narrow, and right-angled; the noses are
also narrow, and now and then are hunched. The heads are dolichocephalic (72-74), the

7 Paleoantropologiva CCCP. Moscow, 1948.
8 Proiskhozhdenie cheloveka i drevnee rasselenie chelovechestva. Moscow, 1951.
% Zaselenie yuzhnoy i peredney Azii po dannym antropologii.
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forehead is slanted, and the brow ridges more strongly developed, than in other places of India.
The body is large (169-175). The penetration of Europoid elements into India began, evidently, in
deep antiquity. Paleo-anthropological materials allow one to speak of Europoids from the 4"
Millennium, B.C., but it is highly probable, that their first appearance dates to a significantly earlier
period.

In another article in the given anthology, Anthropological Data on the Settlement of Africa,” he
points to an admixture of ancient Europoid elements in Asia, and northern and even central
Africa, making a characteristic conclusion: “The admixture of Europoid elements traces to the
south of Ethiopia, among the negro Bantus. The Europoid disseminated in North Africa, Asia
Minor, and Egypt, more or less retaining its Cro-Magnon traits. The mixing of Europoid types with
negroids occurred, evidently for the entire extent of the history of Africa, and continues up to our
days.

Problems of the Settlement of Europe, According to Anthropological Data,”" a large and
thorough joint article by G.F. Debets, T.A. Trofimoviy, and N.N. Cheboksarov, is an authentic
embellishment and true masterpiece of the publication. In the article, it emphasizes: “Somehow or
other, the settlement of Europe is dated to the very earliest period of human history. The cranial
type of the “northern race” already existed in Scandinavia, while in the East they still retained in
full, the Cro-Magnon features of the proto-European type. Research of paleoanthropological
materials from excavation sites in Mesopotamia, the Caucasus, Asia Minor, Iran, and the Pamir,
leads to the firm conclusion of the general dissemination of the dolichocephalic skulls in the past
in these areas. The kinship of all Europoid types cannot be subject to doubt. This kinship
suggests the existence of a common, original form.”

Thus, Soviet anthropologists again and again upheld the basic postulates of racial
theory, according to which, namely the Nordic racial type was the original in the formation
of all the white races, on the gigantic expanses of Eurasia. Not escaping their attention is the
specific and highly significant problem of the megaliths, which were interpreted from the racial
point of view, by the German anthropologist, Ludwig Wilser. It is noteworthy, that Soviet science
unpretentiously and firmly labeled him as nothing but a racist, but for some reason came to the
very same conclusions [that Wilser came to].

“‘Megaliths appeared very early in North Africa and on the Pyrenean Peninsula, and sometime
later in France, where they are particularly numerous in Bretagne, and still later on the British
Isles; and in northwest Germany, in Denmark, and Scandinavia. It is important to note, that
sharply long-headed, comparatively gracile, narrow-faced and narrow-nosed skulls predominate
in the Dolman burial sites of that time, while in mass graves beyond their range, more massive,
moderately dolichocephalic skeletons of the Cro-Magnon type are encountered more often.” On
the basis of the conclusions of West European and Russian science, [it is believed that] the
megaliths fulfilled the role of a cultic institution, summoned to collect the biological power of the
Nordic, dolichocephalic race, and consequently, hinder miscegenation with other, wider-headed
and dark-pigmented races. In support of this, although a daring, but obvious thesis, Soviet
scientists destroyed the myth [of Russians as] heterogeneous, Asiatic “Scythians with horrible
crossed-eyes.” The authors in the article emphasized: “The skull, as settled, of the nomad
Scythians is related to the long-headed European type.” They further substantiated the stability of
the picture of the racial types of not only the Russian people, but of all Europe: “The population of
the Neolithic and Bronze Age cultures of Europe are genetically linked with the population of the
preceding ages. The anthropological composition of the population of Europe as a whole did not
undergo any substantial changes. There is no need to search without fail for the extra-European
roots of the tribes of the Neolithic and Bronze ages.” The authors of the article based their views
on the works of Russian classics: “By the 1870s, it was established by Bogdanov, the prominent
Russian scientist and founder of Russian anthropology, that in Slavic burials in the middle of
Russia in the Kurgan period, an extremely long-headed anthropological type predominated. This
long-headed and narrow-faced type was considered by A.P. Bogdanov as the single, original
type, not only for the Slavs, but for the whole ancient population of Europe, independent of

0 Antropologicheskie dannye o zaselenii Afviki.
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themselves belonged to that type; and Mongolization of the local population went parallel with the
Turkification of the Ianguage Admixture of Mongoloid tralts among the population of inter-river
Middle Asia in the 1% Millennium and the start of the 2™ Millennium was very insignificant. A
strong increase in the Mongoloid component in the raC|aI type of the Uzbeks occurred, evidently
only in connection with the Mongol conquest of the 13" Century.”

It is noteworthy that the spread of Islam in Middle Asia is completely tied with the appearance
of a higher percentage of Mongoloid admixture, and that the limits of [Mongolification] correspond
exactly with the limits of the spread of Islam. Thus, it becomes obvious that namely a change
of the concentration of these or those racial traits facilitates an acceleration or slackening
of the advancement of an ideology, [including] religious ideologies. When the population of
Middle Asia was more Europoid, it adhered to Zoroastrianism, or faiths like fire-worshipping cults
that preached racial segregation and forbad race-mixing, in accordance with caste laws. The
invasion of the Mongol tribes increased the percentage of racially-mixed people; in areas where
racial segregation was absent, the road was opened to the advancement of Islam. Religious
science, as we can see, is not in need of the fundaments of sociology, but of racial biology.

In part, confirmation of the social-political results of miscegenation is supported by another
aggregation of facts from the given detailed book, for V.V. Ginsburg and T.A. Trofimova point to
the custom of many peoples of the above-named territories, of deforming skulls. In the burial sites
of that age, skulls that were subjected to lifetime artificial deformation predominate. Sometimes
they were deformed circumferentially, sometimes with an occipital combination. Deformation is
encountered more often in the skulls of women, than men. Characteristically, Mongoloid
admixture in the female skulls appears to be stronger than in the male skulls. The point is, that
the given type of skull deformation influences not only the form of the skull, but also several facial
sectors of the skull, imparting a more European look to them. As a whole, one may say that the
given style of deformation provided for leveling and smoothing out of the Mongoloid admixture in
the population of those regions. Consequently, the given custom arose from a desire on the part
of mestizos to look more like Europoids.

The social-political aspect of the given report is revealed by the authors without effort, in
another scientific publication. In the anthology, Problems of Anthropology of the Ancient and
Modern Population of Soviet Asia,”® T.I. Yablonskiy wrote |n the article, Mongols m the Cities of
the Golden Horde (according to Stately Muslim Tombs) " that: “‘Up to the 15" Century, the
greater part of city-dwellers of the Golden Horde was composed of people of the mixed type. The
Europoid component predominated. Judging by everything, in the provinces, just as in the capitol
of the Golden Horde State, the process of anthropological mixing was directed at the assimilation
of the Mongol conquerors. In wealthy brick burial vaults, located on the territory of mosques of
mausoleums, people with completely Europoid features are buried. By all appearances, the son
of a Mongol and a Polovtsiy woman, for example, could occupy a high social position and
consider himself a Mongol, and all the while have a Europoid appearance.”

Again, we are convinced that in any talk of the distinctive character and uniqueness of the
culture created by the Mongol race, there are several exaggerations, for in all degrees of its
development, it continually relied on the insemination of the creative blood of the European race,
in which, for its part, the Nordic racial type fulfilled the function of the most worthy culture-creating
element.

A surprisingly keen observation in this sense [was made] by the famous Russian historian,
Alexander Fomich Weltman (1800-1870), who wrote in the book, The Magi and the Midian
Kagans: “Is it known that it was the name of the Mongols that conquered the Rusi? No. In the
course of the centuries of the pre-dominance of the so-called Mongols, neither the Rus, nor the
Grand Prince who went to the Horde, pronounced that name, and only in 1567 did that name
appear in Russian chronicles, when Tsar lvan Vasiliyevich commanded the Siberian atamans and
Cossacks to reconnoiter the Mongol lands of the Chinese Imperium, located beyond Siberia.” In
his opinion, the ancient geographical reports are worth subjecting to more thorough scrutiny, in
view of the natural cleverness of the “Mongols”, or “Mongolmans”, or any Eurasians. Thus, the
Monk Ryuysbrek from Brabant, sent by King Ludovik to Tartary in 1253, reported: “The Tartars, in

’® Problemy antropologii drevnogo i sovremennogo naseleniya sovetskoy Azii. Novosibirsk, 1986.
" Mongoly v gorodakh Zolotoy Ordy (po materialam musul ‘manskikh nekropoley.
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order to give foreigners to understand about the power and vastness of the authority of their
khans, have a custom of circling [the realm] with [them], instead of going from place to place, as
the crow flies...”—and he still adds—*“You say one thing to [the interpreter], but he translates
what comes into his head.” Namely with the help of mountain climbing such as this, Europeans
formed opinions about the cultural and political achievements of the East.

The anthology of fundamental works, The Bronze and Iron Age Siberia,”® is dedicated to the
problem studied by the author of this book. The classical Soviet anthropologist, V.P. AIekseyev
quite clearly emphasized in his article, New Data about the Europoid Race in Central Asia,” that:
“The material studied by us widens the circle of factual data, by which one may judge of a wide
distribution of the Europoid race in Central Asia, right up to western Mongolia, in the early Iron
Age; analogies to this material and its comparative study demonstrate that the period of
penetration into Central Asia by Europoids may hypothetically be moved to the Chalcolithic
[Period], and their geographical range may be extended to Inner Mongolia.” V.P. Alekseyev, just
as G.E. Grumm-Grzhimaylo, K. Stratz, G. Fritsch, F. Weidenreich, and Hans F.K. Guenther
before him, considered it vital to reinforce his daring cultural conclusions with references to
ancient Chinese written sources, in which the authors honestly recognized that they borrowed
fundamental cultural, civilized, and technological innovations from the members of the Europoid
race. There can be no more talk of the original significance of the culture of the Mongoloid
race, in view of the fact that it acquired independent historical significance comparatively
recently. In general, what cultural impact by the Mongoloid race on the European mentality
can one speak of, if no one in antiquity had ever heard of the very term “Mongol”?

Another recognized Soviet SC|ent|fc authority, A.L. Mongayt, in the monograph, The
Archaeology of Europe. The Stone Age concretely confirmed the basic postulates of Georges
Vacher de Lapouge and the school of anthroposociologists. Relying on modern material, he
emphasized: “In the Neolithic [Period], Europe was populated by tribes, among which there were
all the known anthropological types, and which are preserved among the modern Europeans. To
the time of the developing Neolithic [Period], the number of dolicho- and brachicephalics became
similar. At the end of the Neolithic, the number of brachicephalics once again decreased
somewhat. Relating to the Neolithic brachicephalic type, Homo Sapiens Alpinus (in Central, and
partly in Western Europe), gave rise to two groups of dolichocephalics: the Northern and the
Mediterranean. The Neolithic dolichocephalics of Western Europe were divided into: 1) the Cro-
Magnon types; 2) the Mediterranean type; and 3) the Nordic type. The last settled Scandinavia,
and part of the territory of Switzerland and Germany. The people were tall and well-built. Modern
Scandinavians are the direct descendents of the local Neolithic population.”

As we understand, one of the main assertions of racial theory, advanced by Count Joseph
Arthur de Gobineau, is that the ascent of any historically significant civilization occurs as the
result of the flow of the fresh culture-creating blood of the Nordic race in the social organism of a
society. Soviet scientists K.F. Smirnov and E.E. Kuzmina, again and again asserted in the book,
The Origin of the Indo-Iranians in Light of New Archaeologlcal Discoveries,®' that: “The second
quarter of the 2™ Millennium B.C. was a stormy period in the history of the Old World: in Egypt,
this was the time of the Hyskos, which was connected to the development of horse-breeding in
the Nile Valley, and the time of the consolidation of the 18" Dynasty, in which Egyptian art
reached its fullest flower. And in Near Asia, this was the time of the first appearance of the Indo-
Aryans, the spread of horse-breeding in the Mitani Kingdom, and of war chariots, which became
an important innovation in the military affairs of Babylon during the Kassite Dynasty. In Asia
Minor, this was the period of the rise of the Hittite Empire and its clearly distinctive culture, which
was the first in the Ancient East to firmly establish the fire cult. And in Greece, this was the time of
the creation of the Mycenaean Civilization by the Achaeans, in which the use of the horse-drawn
war chariot was an important factor.”

In the USSR in 1977, the International Symposium on Ethnic Questions of the History of
Central Asia in Antiquity (2 Millennium B.C.) took place, the works of which were separately

'8 Bronzoviy i zhelezniy vek Sibiri. Novosibirsk, 1974.

" Novie dannie oevropeoidnoy rase v Tsentral 'noy Azii.

8 Arkheologiva Zapadnoy Evropy. Kamenniy Vek. Moscow, 1973.

8 Proiskhozhdenie indoirantsev v svete noveyshikh arkheologicheskikh otkritiy. Moscow, 1977.
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published in 1981. Important scientists from eleven countries took part in the symposium, in order
to discuss various aspects of the “Aryan Problem.” Soviet delegate B.G. Gafurov pointed out in
his speech, Several Problems of the Ethnic History of the Peoples of Central Asia in the Ancient
Period, that: “Data of the Indian and Iranian languages testifies about their origin from a single
common source; the systematic and deep traits of similarity in religion and culture, of social and
political organization, in agri-economy and way of life of the Iranian and Indo-lranian tribes at the
dawn of their written history, [and] their common self-designation, testifies to a community of
ancestors of the Indian and Iranian tribes in a common Aryan period. Indo-lranian unity is
consequently not only a linguistic artifact, it represents an actual historical whole, existing in a
definite period on a single territory. As a result of economic and social development in this period,
an expansion of Aryan tribes into different territories began. The Aryan problem is complex, but
by its content, it is first of all, an historical problem.”

Prominent Russian anthropologlst V.P. Alekseyev in his article, The Anthropologlcal
Composition of the Population of Ancient India,* from the anthology India in Am‘lqun‘y, ® made the
following conclusion on the basis of a wealth of anthropological material: “Members of the
Europoid race appeared here from the north, evidently at the end of the Upper Paleolithic, or in
the Mesolithic Period, and burst into the geographic range of distribution of of the Negroid race.”

Finally, racial-anthropological analysis magnificently clears up the picture in the question,
which in history and ethnography received the vague, amorphous name, “The Great Migration of
Peoples.”

T.A. Todt and B.V. Firschstein emphasized in the work, Anthropologlcal Data on the Question
of the Great Migration of Peoples. The Avars and Sarmatians,® that; “The Sarmatians as a whole
are related to the Great Europoid race. A very small portion of the skulls of Sarmatians from
burials are characterized by the traits of the Mongoloid race (21%) or by mixed Mongoloid-
Europoid [types] (10%). The basic mass of skulls from the Sarmatians that have non-deformed
craniums (60%) are related to Europoid types. The least number of skulls (23%) are related to the
northern type of the Europoid race.”

But the Sarmatians were located at the eastern extent embracing the zone of the “Great
Migration of Peoples;” therefore, in their composition a significant percentage of Mongoloid
admixture was noted. Among these peoples, generally named in chronicles as “barbarians” and
“vandals”, and occupying the territories to the west of this extent, the absolute majority turned out
to be light-haired, so much that there was not even talk of an insignificant admixture of Mongoloid
blood among them.

That historical notion, which we know as the “Great Migration of Peoples,” was only a trick by
the fakirs of liberal ethnography. In point of fact, this was a routine wave of expansion of the great
white race, directed at the forced redistribution of living space, in which the Nordic racial type was
traditionally the initiative-taking, governing catalyst.

In the post-Soviet period, better, conscientious scholars continued the tradition of studying the
biological fundamentals of civilization. The distinguished ethnologist and hlstorlan Valentin
Vasilyevich Sedov, pointed out in the monography, The Ancient Russian People that “The
assertion of linguists about the Iranian or Indo-Aryan origin of the ethnonym Rus’, acquires a
reliable, true historical basis. It either goes back to the Iranian stem rauka, ruk, meaning “light or
“white”, or it arose from the regional Indo-Aryan stem, ruksa, russa, meaning “light” or “white”.

But it is plainly obvious that by “white” it is namely the people that were populating the given
enormous territories [that were meant], the word itself pointing to their racial affiliation. The middle
zone of Russia does not at all resemble the snow-covered tundra, and so itself could not be
called “white.” Rus’is a racial name that testifies about the Nordic origin of its age-old inhabitants.

The fundamental anthology of articles, The Eastern Slavs, Anthropological and Ethnic
Hlstory, is dedicated to discussions in the same spirit. The given anthology, by virtue of its
objectivity, wide scope, and depth of study, can be recognized beyond all doubt as the best

8 Antropologicheskiy sostav naseleniya drevney Indii.

 Indiya v drevnosti. Moscow, 1964.

8 Antropologicheskie dannie k voprosu o velikom pereselenii narodov. Avary i Sarmaty. Leningrad, 1970.
¥ Drevnerusskaya narodnost’. Moscow, 1999.

¥ Vostochnie slavyane. Antropologiva i eticheskaya istoriya. Moscow, 1999.
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Deryabin, among Russians light eyes (gray, blue-gray, light blue, and blue) are encountered at [a
rate of] 45%, while the average level for the rest of Europe is only 35%. Dark eyes (dark or light
brown) are encountered in 5% of Russians, while in the population of Europe it is an average
45%. Dark hair among Russians is encountered on average in 14% of cases, while in the
population of trans-Russian Europe, it is 45%. The fashionable opinion about “snub-nosed”
Russians is unsubstantiated. Thus, in 75% of cases, the straight-profile nose is encountered
among them.

It is known that one of the characteristic traits of Mongolism on Eurasian territory is the
presence of epicanthus. In groups of typical Mongoloids, epicanthus is encountered among adults
quite often, in 70-95% of cases. Among more than 8,500 inspected Russian men, epicanthus was
discovered in twelve cases in all, in which it was observed in a vestigal form. V.E. Deryabin came
to the conclusion: “Thus, by their [racial] composition, Russians are typical Europoids; by a
majority of anthropological traits, they occupy a central position among the peoples.
of Europe, and stand out somewhat more for the light pigmentation of [their] eyes and hair. It is
also worth recognizing the significant singularity of the racial type of Russians, in all of European
Russia.”

In the article Dermatoglyphics of the Eastern Slavs,?® N.A. Dolinova also came to an eloquent
conclusion, on the basis of an analysis of skin patterns on the palms and soles of the feet. For
evidence for a racial diagnostic, she uses such standards as the Northern Europoid Complex
(NEC), which reflects the degree of expressed northern-Europoid characteristics in a group.
Among Russians of the European portion of Russia, this index is never lower than 0.41; that
enables the author of the article to confidently speak of the “morphological unity of Russians.”

At the start of our research, we cited a statement of the famous ethnographer and historian,
N.I. Nadezhin, who declared as early as 1837: “The physiognomy of the Russian people, [which
is] fundamentally Slavic, is marked by the natural hues of northern nature: light-brown hair, from
which in old times the very name, Rusi, originated.”

With the passing of 150 years, the fundamental thesis of racial theory, which says that
the racial base of the Russian people, and in equal degree, that of other European peoples,
is inarguably Nordic, is confirmed again and again. Namely all European civilization is
indebted to the culture-creating abilities of the Nordic race, for its origin.

Y.G. Rychkov, E.V. Balanovskaya, S.D. Nurbaev, and Y.V. Scheider definitively declared in
the article, Historical Genogeography of Eastern Europe ° that on the basis of a comparison of
archaeological and genogeographic maps of the given region, “the nucleus of the Russian
genetic pool is located in the northwest Russian ethnic geographic range.”

In the article, The Odontological Aspect of Ethnogenesis and the Ethnic History of the Eastern
Slavic Peoples ° R.U. Gravere states on the basis of the morphology of the dental pattern
system of the given region, that: “The northern branch of Slavdom evidently formed in Central
Europe, possibly in the areas near or adjacent to the Upper Vistula River, brushing with the Balto-
Slavic and Baltic-Germanic communities in their pre-history.”

And in Ecological Genogeography of Eastern Europe: the Genetic Pool, Health and Sickness
of the Agricultural Population of European Russia, " 0.V. Zhukov, E.V. Ogryzko, T.P. Pankova,
Y.V. Scheider, and Y.G. Rychkov explained in a simple and easily understood style, the reasons
for the biological activeness and tribal ardor of members of the Nordic race, which manifested in
full measure in the time of their victorious march along the endless spaces of Eurasia, beginning
from the Late Paleolithic Age. “The main qualitative characteristic of the modern geography of
illness in the agricultural population is the decrease in the number of cases towards the north;
one may think that this was set down namely in the Late Paleolithic, through selection in favor of
high vigor, with nearness to the boundary of the glacial ice sheet.”

8 Dermatoglifika vostochnikh slavyan.

¥ Istoricheskaya genogeogrdfiya Vostochnoy Evropy.

0 Odontologicheskiy aspekt etnogeneza i etnicheskoy istorii vostochnoslavyanskikh narodov.

! Ekologicheskaya genogeografiva Vostochnoy Evropy: genofond, zdorovye i bolezni sel’skovo naseleniya
Evropeyskoy Rossii.
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Finally, in the article The Ancient Population of Eastern Europe,92 T.l. Alekseyev and S.I. Kurtz
asserted in the same spirit that: “In the Mesolithic Age, the most numerous (judging by the
existing distribution of our data) was a population connected in its genesis with the northwest
territories of Europe. It is characteristically dolichocephalic, with a wide face that flattens in the
upper section, and a sharp profile on average and a strongly projecting nose. The primary
concentration of these facial traits in the north and northwest of Europe gives the basis to trace
their bearers to a circle of northern Europoids.”

In one of the most modern theoretical works, in the anthology, Anthropological and
Ethnographical Information about the Population of Middle Asia, > the famous Russian
anthropologist, L.T. Yablonskiy, writes that in the Bronze Age, the population of the southern Aral
Sea coast was formed on the “proto-Europoid anthropological model,” and in the Early lron Age
(8—7th Centuries, B.C.) the Aral Sea coast skulls also “stand out by very strong appearance of
Europoid characteristics.”

Thus, in the very heart of Asia, in the period of the formation of the first states, the
creation of writing, religion, culture, technology, the fundamentals of civilization, and law-
making, there was no mention of the Mongoloids, the Negroids, or their half-breeds. All
epochal creations belong entirely to the white man of pure race, his will, his genes, and his
sagacity. For the extent of all history, the later infusion of newly arriving foreign blood only
weighed down or sent in the opposite direction, the very biological process of the creation of high
culture. Racial chaos was always and everywhere identically manifested: through anarchy, civil
strife, social parasitism, the destruction of monuments of culture, and derision of the sacred.

For a biologically-based reason, in the politics of survival under the Mongol-Tartar yoke, the
Arab Caliphate, the Ottoman Empire, and the Asiatic states, there would always be the same
policy: the murder of the white males and the stealing of white women into harems. With this
constant, centuries-old practice of genetic parasitism by the colored of the white man’s genes, all
the talk by culturologists about the “originality” and “distinctive character” of different cultures is
simply a cynical lie, and arouses the proper disgust of every sensible individual.

A comprehensive racial-biological analysis of the facts of the history of Nordic Man graphically
shows us that any person, independent of political persuasion, religious affiliation, and even the
color of his skin, who acts in detriment to the members of the white race, in the final analysis acts
against himself and his descendents. Anyone today, who either out of stupidity, by virtue of old
offenses, or some other reasons, acts in harm of the white race, is like a madman who squanders
great wealth; [in this case] the culture-creating genes of northern type Man [are squandered].
Without them, no rational or postulated move forward through the thorny path of evolution is
possible. Racial chaos was never a foundation for authentic greatness. No worthy retinue, nor
knightly order ever came about from a pie-bald horde. Any ascent begins from within, when pure
noble blood sublimates in a vessel of pure lives and majestic thoughts.

8. “The Crucible of Creation”

Such a poetic expression was applied namely by the famous Soviet scientist, N.I. Vavilov, in
order to indicate an important anthropological category: focal point of race formation. Each one
of the races existing today went through its crucible of creation, and acquired its inherent
physical, psychological, and moral traits. Best of all in Russian science, V.P. Alekseyev worked
out the given problem in part, in the book, Geography of the Human Races.” He wrote: “Under
the crucible of race formation, | understand to mean portions of the Earth’s surface, within the
limits of which the race-forming process is characterized by a definite intensity and a specific
direction.”

One may say that the focal point of race formation is a region, where racial traits arise,
are reproduced, and sharpened. The Soviet scientist emphasized that in the process of race
formation, the significance of geographical barriers, particularly in the later stages of racial
genesis, are traditionally exaggerated, while on the other hand, the role of natural selection is

°2 Drevneyshee naselenie Vostochnoy Evropy.
> Antropologicheskie i etnograficheskie svedeniya o naselenii Sredney Azii. Moscow, 2000.
' Geografiva chelovecheskikh ras. Moscow, 1974.

95



underestimated. One may speak of the focal point of race formation, as of the elementary
singularity of the natural surroundings. The focal point of race formation has a structure [that is]
spatially organized. Its structure is expressed, in that it embraces several populations, most often
submitting to one another hierarchically. A defined race-forming modus corresponds to each
focus of race formation. [Even] with local changeability, the focus preserves its stability for a
prolonged time. It may also repeat along the direction of changeability, since the character of
what forms in correspondence to the focus, naturally changes with time in such a complex of
traits, but the focus itself—in its boundaries and structure—remains constant. With the supremacy
of a typological changeability, the focus of race formation quickly loses shape and later
transforms into new, subsidiary foci.”

Thus, it comes about that in the conditions of the geographic isolation of the focus of race
formation, several similar biotypes carry on a concrete struggle in the beginning, and then they
form up into a hierarchical caste structure, constructed in accordance with the biological and
cultural worth of these biotypes. Later, the given hierarchical structure implements the social
sublimation of one united biotype, [which brings] a corresponding strengthening of all [its] racial
traits. It is namely this result which subsequently becomes a standard model that is recognized in
the process of conflict with other races, in the struggle for existence. It is namely this initial
biotype which symbolizes this or that race, which is afterwards described in written historical
sources, inscribed in numerous artistic portrayals, and endowed with all positive qualities in tribal
epics, and made sacred and exalted in religious cults. The graceful head of the ancient hero, the
slanting, moon-like face of the Chinese Mandarin, or the protruded jaw in the profile of the black-
skinned negro—all are the result of the complex work of the evolutionary vessels of nature,
realizing millennia-old work through the development of the races.

Yuriy Grigorevich Rychkov, a distinguished Soviet geneticist, also dedicated a special
monograph titled Anthropology and Genetics of Isolated Populaz‘ions,95 to the question under
consideration. Based on extensive material from field studies, he came to the following
conclusion: “In the forming of an isolated population, there is a tendency toward a decrease in
morphological changeability.” This means that in the process of race-formation, a gradual
consolidation of the dominant racial type—its morphological isolation—occurs, with a
crystallization of the traits that are characteristic to it. The Soviet scientist emphasized: “The
process of refinement in anthropology is indeed known, but we do not know, and we can hardly
theoretically assume the possibility of the transformation of the northern blondes and southern
brunettes, with a developed hair covering and other complexes of racially constitutional and
physiological traits.

Gracialization is the process of the ongoing structural refinement of a racial type, with a
resulting genetic reinforcement of its characteristics.

G.F. Debets emphasized that the ancient proto-Europoid form is more characteristic for the
northern Europoids than the southern Europoids—i.e. in the structure of the skull, skeleton, and
the fundamental chemistry of metabolic exchange. V.P. Alekseyev also pointed out that the
Nordic biotype is the original for the white race. “WWhat concerns the race-forming focal point for
the northern race, is the fact that it abutted the Baltic Sea from both the north and the south. In
connection with a specific geographical environment on the Scandinavian Peninsula, it was
namely there that the fundamental traits of the northern race could conclusively form.”

Again, we are convinced that regarding this key question, Soviet science has completely
confirmed the basic postulates of classic racial theory. Advancing this hypothesis in the article,
Problems of the Settlement of Europe, according to Anthropological Data,*”® G.F. Debets, T.A.
Trofimova, and N.N. Cheboksarov asserted that: “The craniological type of the “northern race”
already existed in Scandinavia, when in the East they still completely retained the Cro-Magnon
characteristics of the Proto-European type.”

> Antropologiva i genetika izolirovannikh populyatsiy. Moscow, 1969.

° Problemy zaseleniva Evropy po antropologicheskim dannym. From the anthology, Proiskhozhdenie
cheloveka i drevnee rasselenie chelovechestva (The Origin of Man and the Ancient Settlement of
Mankind). Moscow, 1951.
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The Nordic racial type was the initial type, and gave a push to the evolutionary development of
the white race. The principle logic is traced in the formation of other basic races, for separate
biotypes afterward gave growth to the entire racial tree.

We recall once more, that the classics of the Russian school of anthropology—A.P. Bogdanov
and G.F. Debets—called the skull of the Nordic race proto-Europoid. In his fundamental
monography, Paleoanthropology of the USSR,” G.F. Debets stated: “The skull of the proto-
European type may be characterized as northern-European.”

In the essay mentioned by us, V.P. Alekseyev wrote that to this very day, the Danes and
Swedes are carriers of the pure gracial type of the Nordic race: “On hand is the continuity of the
physical traits of the ancient and modern population of the territory of Scandinavia, for a period of
a minimum 4,000-5,000 years.” It is namely the knowledge of the fundaments of the
morphological evolution of biotypes that enables us to avoid mistakes: “The morphological
similarity between starting and ending members of a series—between the Neolithic and modern
population—enables one to say that the discovered differences between populations in the
Neolithic Age repeat themselves into the modern age.”

By the logic of G.F. Debets, the process of the branching of the racial tree created new
variations: “In dependence of how far separate skulls and groups digressed from the original
prototype, they may be diagnosed as “northern “or “Mediterranean.” We recall that the great
French anthropologist, Armand de Quatrefages de Breau, called Cro-Magnon “the forerunner of
the white-skinned, light blue-eyed European.”

On the general level of the Cro-Magnon type, the Nordic proto-Indo-European began to stand
out for aggregate morphological traits, strengthened by a norm of psychological reactions. A.P.
Bogdanov thus described the essence of the given process: “In savages, we see a receding lob;
a rudely protruding occipital rear; the rude development of the places of the attachment of the
muscles, and the development of heavy brow ridges. These traits wear away with the
development of culture, with a more extended and provisioned life. The lobe increases in height
and width, the occipital area of the head acquires a more complete build/structure, the cross-
section diameter increases, the length of the head decreases, or more probably, the proportion of
this diameter decreases in relation to the width of the skull.” All these visible traits, by which
painters and sculptors have been captivated for the extent of millennia, and stereotypically
connect with the appearance of the white race, are in fact a morphological result of a complex
evolutionary process in the development of its original biotype.

It has been shown many times, that the phenomenom of gracialization, or the humanization of
appearance, is entirely connected to the ongoing development of the creative and productive
abilities of Man, which essentially differ in all races. No kind of neutral index of the aptitudes
toward culture exists in principle, therefore, the differences in the physiognomy of the separate
races is so great.

In the book, Peoples, Races, and Cultures,98 N.N. Cheboksarov and I.A. Cheboksarova point
out that the phenomena of gracilization (Latin - gracilis - thin, gentle), as a result of which there
is a decrease in the general mass of the skeleton, the angle of the forehead, the prominence of
the brow ridges, the lengthwise diameter of the skull, the width—and to some extent—the height
of the face—is tied to the development of reasoning and spiritual capabilities. Studies by G.F.
Debets have shown, that in Europe, gracial changes already started in the Neolithic Period, at the
time when people transitioned from hunting and gathering to farming. In the book, Of the Skulls of
Man and the Stages of his Formation in Excavated Peoples, and in the Modern Races,” V.V.
Bunak wrote: “By gracial complex, in craniological literature we mean a complete or partial
combination of several features: a small size in the diameter of the brain or facial sections; a
small thickness of the bones of the skull cap; a weakly developed brow ridge, temple, and
occipital lines; and weakly expressed cranial sexual differences.”

Jan Czekanowski, the head of the Polish Typological School, held to the point of view that the
anthropological types of modern Europe already existed in Paleolithic times, and did not undergo
any substantial changes for that time.

7 Paleoantropologiva SSSR. Moscow, 1948,
8 Narody, rasy, kultury. Moscow, 1985.
% Cherep cheloveka i stadii ego formirovaniya u iskopaemykh lyudey i sovremennykh ras. Moscow, 1959.
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But from the point of view of objective raciology, it is completely obvious that the slender and
refined form of ancient Nordic Man was accepted not only on a level of exterior physical forms,
but also on physiological and psychological levels of organization, for they are all interconnected.

In addition to studies of craniology and somatology, German anthropologist Otto Reche left
many interesting works on the analysis of racial differences in blood, and also in questions of
evolutionary differentiation of physiological traits, that enabled him to substantially judge about
the zone of the origin of the Nordic race from the point of view of a systematized approach.

In his work, Racial-Physiological Indicators to the Homeland of the Human Races (1937), he
wrote: “Successes in the study of heredity have helped to overcome the theory of environment,
and to make a more clear idea of race. We now know: inherited racial qualities, physical and
spiritual—and that means the very races themselves—are not accidental phenomena, but the
results of evolution. Every important racial quality has its particular sense and its goal, and it
developed because it was useful for the given race in its living space, and had its value for
[natural] selection. Every race thus possesses a complex of inherited qualities favorable to it, and
represents itself as an attempt at the most expedient adaptation to the conditions of life in the
area of its origin, in the home of its race.”

Reche begins his analysis of physiological traits with the color of skin and the pigment located
in it—melanin, which absorbs a definite part of the spectrum of the sun’s light, particularly
ultraviolet [light]. “Melanin protects the skin from ultra violet rays, particularly from rays with a
wavelength of 280-313 microns. The home of the Nordic race should be a climatic zone, where
because of a low amount of sunlight or its strong filtration, particularly ultraviolet rays, dark skin
would be superfluous, or even a disadvantage.”

The color of the eyes is a result of formation under the action of similar factors: “The eyes of
the Nordic race are not dark, like in the polar beasts, but on the contrary are very light; that is,
their irises contain very little pigment. They defend poorly against reflected [light] from the surface
of the snow and ice. A race with such eyes could not originate in southern Europe, or in sunny
tropical regions, where men of the Nordic race are compelled to carry dark glasses. Negroes
constantly carry such “dark glasses” in the form of the dark iris of the eyes.”

The light hair of the Nordic race is also adaptive to life with a small amount of light. Besides
that a German scientist justly brought attention to the fact that the mucous membrane of people
of the Nordic race is extremely sensitive to dust. Consequently, and on the basis of this trait, one
can make the conclusion that the home of the Nordic race was located in a wet zone, and not a
dusty zone, since the mucous membrane of its members bears humidity well, particularly ocean
air and sea fogs containing salt.

Finally, this race is resistant to all illnesses from colds, but is very susceptible to illnesses from
hot zones. In contrast to tropical races, the Nordic race is eurythermal,; that is, it has a wide
temperature spectrum, and bears temperature drops well and even their frequent and quick
changes. It even needs such change and the definite “climatic energy” included in low
temperature. Without it, in Southern Europe or in an unaccustomed climate in the tropics, this
race quickly loses its spiritual and physical strength. The Nordic Man is energetic in winter, even
though winter is cold and the weather strongly changes.

The Negro and Arab categorically cannot bear such Nordic exoticness that is tied with a sharp
change in temperature regimes. Even without the contrasting cold bath, they cannot withstand the
heat of a Russian steamroom.

“The Nordic race should appear in a climate, in which “changeable weather” is so to say, a
normal situation; that is, in a cold sea climate, located under the strong influence of wind currents
from the sea. The development and function of skin glands in the people of the Nordic race
corresponds to this; they cannot work equally as the skin glands of negroes; perspiration for us is
an extremely unpleasant condition, and our fatty glands may eliminate only some fat, therefore,
we use cream for defense from the sun.

We will tally the results. The home of the Nordic race may be located in the zone of a cool and
moist climate, abundant with clouds of fog, in which water vapor is retained in the air; almost
without remains, it absorbs ultra-violet rays. In this climate there should be strong and frequent
fluctuations of temperature; that is, we are speaking of a climate, the opposite of the steppe, such
that the home of the Nordic race could not be any kind of steppe, tundra, nor steppe of moderate
latitudes, nor hot and dry tropical regions. We are speaking of a typical climate, which is definitely
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they could not change more substantially. Light pigmentation was retained on the steppes of
Eastern Europe and Asia, and in the sunny climate of the Canary Islands, and in the hot steppes
of North Africa, where the Nordic race erected megalithic structures, and had already penetrated
Egypt in ancient times. Consequently, these qualities were acquired very long ago. All Indo-
European peoples originally arose from tribes that belonged to the Nordic race. These tribes only
concluded marriages between themselves, and they had laws against mixing with foreign races,
laws which were in force for millennia, but were later forgotten. Only these tribes were Indo-
European in the original sense of the word, creators of the Indo-European languages, states,
peoples, and cultures. All Indo-European peoples today have a single racial element common to
all of them—the genetic pool of the Nordic race.”

According to Dr. Reche’s opinion, the Nordic race was the creator of not only Neolithic culture,
but also the so-called “clay” and “cord” ceramics. By the Neolithic Period, all the Indo-European
peoples were already settled farmers, before their exodus from Europe. By the time of horse-
breeding, not one primordial Indo-European people existed. It was namely the search for new,
arable lands that gave rise to massive migrations. The youth were also often drawn to faraway
lands by the thirst for adventures. It is sufficient to take a look at the portraits of the great
explorers and seafarers, zoologists, and botanists, in order to certify that they all had a high
percentage of Nordic blood. Characteristically, members of that race most often strive for the
unknown, for the sake of a pure idea, driven by the thirst for knowledge, and not self-seeking
interests. Other races most often gather themselves to journey, [when] pushed by more
pragmatic motives. Their characteristic instincts are more often greed, lust, and robbery. For
them, money and material interests are a stimulus for advancement, and not any desire to draw a
map, or give a name to a sea, or an island, or to discover a new type of butterfly or flower. Only
the Nordic race was fascinated by the physics of the Cosmos—the other races were perfectly
content with metaphysical discussions about them.

The psychological traits of the Nordic race are best indicated by the fact that it arose in
conditions of a severe and constant struggle for life, when a manifestation of will and initiative
were regularly compelled, rather than from a life of herd-like habits, in captivitiy of stereotypes.
Only the severe north of Europe, with its unruly elements, could definitively sculpt and elevate the
spiritual characteristics of the Nordic race.

Ably and rationally, Reche destroyed the false invention of linguists and theologians that “all
culture came from the East.” First of all, not one other race created an entire system of sea-faring
terminology; in the languages of other races, in the best case and on an archaic level, there
exists a description of the different conditions of water. And among several peoples of Central
Asia, where according to the inventions of culturologists, all civilization should have been born, in
general there is not one verb for “swim.” Culture, like language, arises from the experience of life,
and not from some groundless urges for originality. Dr. Reche wrote: “| consider it a completely
mistaken opinion that Northern Europe was “Indo-Europeanized” in some linguistic scheme. |
have long emphasized, that any fundamental human race ( better “species” as in zoology and
botany) in the process of formation in isolation from other species, creates its own language
base, which in all regards corresponds to the physical (for example, the racial structure of various
organs of speech) and psychological characteristics, and the needs of the race. How could
people create a language for themselves that is foreign and uncomfortable to their spirit? Race
and language were thus originally tightly interconnected; language was the mirror of hereditary
racial traits. Therefore, it is unthinkable that two completely different races could create even
similar languages, and impossible that two tribes of one race could create completely [unrelated]
languages. As they say, “you just don’t jump out of your own skin.”

Thus, according to Oftto Reche’s conclusive base, a variety of ancient European
dolichocephalic groups should already have had languages that traced back to one root, to single
hereditary traits, characteristics, and needs, which should have developed by similar traits and
should have been very similar. All of this group should have had a single language base, later
from which, by measure of racial differentiation, they hypothetically separated into Indo-
European, Semitic, and Hamitic languages, after the division of the northern and southern
Europoids in the last glacial period. The Nordic race arose from the northern Europoids, creating
the foundation for all Indo-European languages. Many Indo-European peoples developed
gradually, becoming famous in history as a result of the confluence of the most different
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consecutive waves; therefore, the languages retain many heterogeneous elements, tracing back
to this or that dialect, and sometimes to different stages of the development of that language.
Namely for this reason, it is incredibly difficult to make reliable conclusions about the formation of
separate Indo-European peoples when using such data from linguistics, and not relying on facts
from other sciences. It is namely raciology, implementing a productive synthesis, that arranges
everything in its place, and shows cause-effect relationships in the process of historical
development. “An ancestral people, as it is presented by linguists, which broke into equally
valued fraternal peoples at a definite point in time, never existed. The basic race was only
capable of reproduction and expansion; at every stage of its development it sent surplus
population down the road. Young people gathered often enough in the very inner core of the
European home, and using the ceremony of “sacred spring,” they set off for some unknown
horizon, under the leadership of a selected leader.”

This noteworthy book was popular in Germany until the war, and afterwards, by virtue of its
clarity and informative conclusive base. In many ways, it has not become outdated. In the context
of our narrative, it is worth noting that the German raciologist based the climatological analysis of
the conditions of ancient Europe on the methods of Russian scientist V.A. Obruchev, and the
racial studies of blood groups on Soviet research: On the Question of a Biochemical Racial
Indicator,"® by R.N. Vishnevskiy; and A New Biochemical Racial Index,’® by A.A. Melkikh. It
should not be left out, that during this time Otto Reche was a member of the NSDAP. Scientific
impartiality and an academic approach enabled him to avoid the post-war persecutions of “de-
Nazification” and to peacefully live and work; it follows that no ban on the use of the scientific
achievements of an ideological enemy existed in the Third Reich, even with the very “ticklish”
racial question.

As we have already become convinced, the studies of V.V. Bunak, G.F. Debets, N.N.
Cheboksarov, and other Soviet anthropologists, for their scientific part, did not in the least
contradict the postulates of classical racial theory. We emphasize once more, that talk in the
given case is only about the conclusions of the academic school, and not para-scientific socialist
and National Socialist interpretations, on which historians and political scientists most often rely,
when attempting to draw us a picture of that age.

Still another luminary of German science, Gerhard Heberer (1901-1973), Director of the
Institute of General Biology and Anthropology in Jena, came to the same conclusions. In a work
titted Racial-Historical Studies on the Ancestral Home of the Indo-Europeans (1943), he
emphasized: “Raciology proves that only Europe could be the center of expansion of the Nordic
race, and it is here that it is worth searching for its ancestral home. Race and language have
common roots. The Indo-European languages are a creation of the Nordic race and no other. The
concept of “Indo-Europeans” and a “Nordic race” in the Neolithic Period entirely agree.” In the
given work, the scientist substantiated the following important theses:

1) Racial continuity in Central and Northern Europe since Paleolithic times.

2) Racial unity of the Neolithic cultural circle.

3) Racial foundations of the struggle between north and south in Central Europe in the
Neolithic Period.

Y% K voprosu o biokhimicheskom rasovom ukazatel’. 1925.
1 Noviy biokhimicheskiy rasoviy ukazatel’. 1927.
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But the following example of history, even in the context of our narrative, could put even the
truest lover of political sensation into shock.

Along with craniological, osteological, and biochemical studies for determining the zone of
origin of this or that race, many indirect methods of analysis have great effect; for example, the
establishment of the origin of different sorts of cultured plants, and breeds of domestic animals.
After all, it is completely obvious that members of each race cultivated in their zone of habitation,
namely those plants and animals which most correspond to their inherent metabolic processes.

Food prohibitions that have been laid down by several religions for their adepts, do not have
some abstract, deific origin, but are dictated by the vital requirements of gastronomical hygiene,
since in the specifics of the metabolic processes in each race, some animals, seafoods, and plant
products digest better, and others worse, while some are generally harmful. By cultivating certain
means of sustenance, a race adapts the environment to its hereditary biology, not the other way
around.

In order to clarify the influence of different types of cultured plants on the phylogeny of a race,
and also its evolutionary refinement, the Ileading German biologist and botanist,
Untersturmfuehrer der SS, Doctor Heinz Bruecher (1915-1991), was sent to the occupied
territories of the USSR in 1943. He led an entire command of Waffen-SS men, who were
engaged in the removal of genetic material from Soviet geo-botanical and plant cultivation
stations in the Crimea and Ukraine. The framework of our work does not include a defense of the
political reputation of this person; however, it is necessary to certify, that despite the fact that he
commanded an entire program within the framework of the Ahnenerbe Society, and was
subordinate to Heinrich Himmler, he nevertheless always considered the genial Soviet scientist,
N.I. Vavilov to be his teacher, something that he wrote honestly about in his scientific works. And
such a discovery of the continuity of views is not any kind of an embarrassment. After the war, he
settled in Argentina, where he received a position as Professor of Genetics and Botany, later
working as a consultant for UNESCO on questions of biology. Remaining an authentic scientist
and a principled individual, he struggled against the spread of narcotics plants in Latin America;
besides that, using his rich creative work experience as Director of the Institute of Plant Genetics
and Experimental Agriculture SS (1943-1945), he developed a pathogenic virus against coca
bushes, from which cocaine is made; for this he was killed by the Argentine mafia, at the age of
76. Therefore, in our view, one should use more consideration and accuracy, before placing the
“fascist” label on any German scientist of the first half of the 20" Century.

Finally, it is necessary to emphasize that Egon von Eichstadt, Gerhard Heberer, llse
Schwidetzky, and Karl Zaller were official guests at the 7" International Conference of
Anthropological and Ethnographic Sciences in 1964, which was held in Moscow; their works on
racial anthropology were highly popular in the Third Reich, and Heberer, as we remember, was a
general consultant for the SS Central Racial Bureau, and the Ahnenerbe Society. However, it
never came to mind to call them “Fascist scientists,” and that automatically liberates us from
accusations of being racist propagandists, in connection with any citations of the academic works
of the given authors, and those close to them.

Returning to the main theme of our narrative, it is worth a description, although brief, of
additional factors that also influence the evolutionary processes of the formation of a focal point of
race formation.

Thus, in the monography, Geographic Pockets of Formation of the Human F\’aces,m3 V.P.
Alekseyev emphasized: “Localization of the very sources of cosmic radiation justifies setting apart
cosmic factors of race formation on a particular group. Geochemical factors obviously occupy an
independent place of no small importance, in the form of a concentration and thinning out of
these or those micro-elements, which immediately influence growth processes, the mineralization
of the skeleton, and so on.” Besides the astro-biological factor, gravitational effect has important
significance in the formation of a race, influencing the setting of the proportions of the body in
different races in the process of evolution. The geometry of the structure of the extremities, the
bio-mechanics of the joints, the proportion of the organism and its parts, the dynamics of
movement, the very aesthetics and ergonomic expediency, are therefore highly diverse among
the different races. A connection is observed between the entire complex of the physiological

' Geograficheskie ochagi formirovaniva chelovecheskikh ras. Moscow, 1985.
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THE BIOLOGICAL BASIS OF THE NORDIC WORLDVIEW

“The Nordic Idea is an expression of a worldview,
for which the elevation of Man is a divine precept.”
Hans F.K. Guenther

“Today, every clear emphasis of the Nordic
point of view brings profit.”
Eugen Fischer

Even people who are not familiar with racial theory have an idea of what the notion Nordic
Race means. With just that magic combination of words alone, images come to mind of tall, light-
blue eyed and light-haired beauties from ancient Greece’s Mount Olympus and Scandinavia’s
sagas, who emit sun-lit energy, unearthly magnificence, and super-human strength.

Ancient Roman patricians, satiated by the awareness of grandeur, the headstrong German
knights, the Russian epic of miracle heroes, and the graceful “white swan”, Russian fairy-tale
beauties, and likewise, the ivory-sculpted faces of SS officers, and finally, reserved English
gentlemen—a whole abundance of historical personages from different ages and peoples, are
nevertheless characterized namely by the term Nordic, meaning the sum total of physical and
spiritual characteristics of a people that originated in a single, northern ancestral home.

But these associations, if shifted to facts, draw a completely paradoxical picture. It appears
that in the word “Nordic” there lies something ingenious, foreign; something strange that is not
understandable to the Russian man of racial theory. Such today is the dominant point of view on
the given question, not only in Russia, but abroad, too.

Leading racial theorists of the present time also consider the attribute Nordic race to be an
inalienable part of science, a customary and consistent scientific category, but there are very few
who know that the man who first set down this concept as an indicator of a definite
anthropological community—was born in Astrakhan.

The Russian racial theoretician, losif Egorovich Deniker (1852-1918), was born of French
parents (therefore, the correct accent is on the last syllable of his name) but, being baptized in the
Orthodox Church (which is indicated by his patronymic name), by the laws of the Russian Empire,
he was automatically recognized as a Russian subject. As a Russian scholar, he is listed in
Brokgauz and Ephron’s Dictionary, and also in the Great Soviet Encyclopedia of 1955, which
recognizes that “Deniker’s classification of the races has not become outdated.” References to
his fundamental work of 1900, The Human Races,'® may be easily found in many works by
Soviet academicians on anthropology. One of the leading racial theorists of Weimar Germany—
and later, the Third Reich—Hans F.K. Guenther, openly recognized in his own fundamental work
The Nordic Worldview, that the name of the basic part of German racial doctrine “was first
introduced by the Russian racial theorist, Deniker.” Another important German authority in the
denoted field, Walther Scheidt, named his book on the systematization of terminology, The
History of Anthropology, from Linneus to Deniker. There is absolutely no evidence at all that he
had problems with the political organs of the Reich for mentioning a Russian anthropologist in the
title of his book.

% Chelovecheskie Rasy.
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In 1735, the ingenious Swedish naturalist, Karl Linneus, was the first to apply the terms Homo
Europaeus (European Man) and Homo Albus (White Man); and in 1746 he created the first
racial classification, based on psycho-somatic and physiological traits. It thus appears:

l. Americanus rufus—the American. Reddish hair, choleric, holds himself straight,
eager, self-content, submits to tradition.

1. Europaeus albus—the European. Blonde, sanguine, muscular, lively, sharp intellect,
inventive, submits to the law.

1. Asiaticus luridus—the Asian. Yellow face, melancholy, flexible, harsh, stingy, loves
luxury, dresses in wide clothes, submits to public opinion.

AVA Afer niger—the African. Black color, phlegmatic, relaxed physique, clever,
indifferent, slow-moving, oiled-up from fats, submits to despotism.

In 1749, George Buffon insisted on acceptance of the designation European race, and John
Hunter and Emmanuel Kant simultaneously (in England and Germany, respectively) introduced
the concept of a White race in 1775.

In 1776, distinguished German scientist Johann Friedrich Blumenbach was the first, in the
interests of classification, to use craniometric studies of the skulls of different ethnic groups; in
connection with that he came to the conclusion that it was legitimate to use a wider definition—
Caucasian race—of that same anthropological type.

In 1800, Frenchman George Cuvier used the color of skin as a standard basis for racial
classification; therefore, he called the European race leukodermic; however, his countryman,
Jean Batiste Lamarck, a%ain gave preference to the term “Caucasian race” in 1809.

At the start of the 19" Century, notable German romantics, like August Wilhelm and Friedrich
Schlegel, introduced the concept of Indo-Germans, on the basis of linguistic research, which
many of their followers mistakenly carried over into the area of anthropology. In the 1860s,
English philologist Max Mueller was the first to introduce the concept of Aryans, relying on data
from comparative linguistics and comparative religious studies. Alas, from the start he repeated
the same mistake of mixing linguistic and cultural families with racial traits. In the same period,
French historian Ernst Renan introduced the Semites, the eternal historical antagonists of the
Aryans, in order to clarify and contrast the content of the latter’s designation.

But the start of the creation of classical racial theory in the years 1853-1855, is customarily
tied with the name of Count Joseph Arthur de Gobineau. He was one of the first who set apart a
tall, dolichocephalic, blue-eyed race, within the whole of the white racial prototype. From 1842-
1852, his contemporary, Gustav Friedrich Klemm, subdivided humanity into active and passive
races; he placed lighter and darker-skinned races among the former.

At the cusp of the 19" and 20™ Centuries, the famous German racial theoreticians, Ludwig
Woltman and Houston Stewart Chamberlain, used the term Germanic for defining the northern
racial type—again carrying ethnic and linguistic characteristics over [to the area] of racial traits.
Alas, their authority became entangled, later creating unjustified ideological defects in racial
theory.

By 1884 the German linguist and historian Otto Schroeder introduced several anthropological
correctives to the definition of the term [Germanic]: “The Aryan race at first corresponded to the
blonde, northern races, among which the Aryan language and culture developed, grafting itself to
other, non-Aryan races in the process of resettlement and cross-breeding. Two important racial
theoreticians of this same period—Otto Ammon and Georges Vacher de Lapouge—again
preferred to return to the term approved of by Linneus: Homo europaeus; but they used it as an
anthropological synonym for the term Aryans. Both followed de Gobineau in their works, and set
apart long-headed and short-headed, light blue-eyed blondes as the basis of the white race, orin
other words, its racial nucleus.

In 1870, in the interest of greater clarity, English anthropologist Thomas Henry Huxley divided
the Europoid race into a lighter xanthochroide race and a darker melanochroide race.

At various times, other anthropologists and naturalists created their own racial classifications,
giving obligatory attention to the physical heterogeneity of the population of Europe: Augustin
Thierry (1817); Etienne Geoffroy Saint-Hilaire (1818); Boris de Saint Vincent (1827); Amedeus
Thierry (1828); James Prichard (1836); Anders Retzius (1842); Robert Knox (1850); Charles
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Darwin (1859); Paul Broca (1860); Isidore Geoffroy Saint-Hilaire (1870); Thomas Henry Huxley
(1870); and Paul Topinard (1878).

Partly the fault of historians and partly the fault of linguists, the geographical connection to the
ancestors of the Aryans was not so clear in the beginning.

Ethnographer Omalius d’Halloy and anthropologist Paul Broca were the first to rebel against
the linguists’ concept of the origin of the Aryans, created by Max Mueller and other orientalists,
which suggested that their ancestral home was in Asia. In 1890, Otto Schroeder ‘settled’ the
ancestors of the Aryans in southern Russia; Isaac Taylor opposed him in 1906, declaring that our
ancestors were the “Celtic race from Central Europe.” In 1853, talented German anthropologist
Karl Penka argued in his book, The Origin of the Aryans, that their birthplace was located in
Scandinavia: “Pure-blooded Aryans are represented only by the northern Germans and
Scandinavians—a most prolific race, denoted by major physique, great muscular strength,
energy, and courage. The brilliant natural gifts of the race enabled it to conquer the weaker races
of the East, South, and West and impose their language on these peoples.” Thus, Karl Penka
was the first to point to the disparity in the anthropological factors in the arguments of linguists; he
was later supported by another prominent anthropologist, Ludwig Wilser. In the English-speaking
scientific world, the first to respond to this trend of “Nordicizing” the birthplace of the Aryans was
John Reese, who suggested in 1886 that the Aryans may have originated from somewhere in the
limits of the Arctic Circle, in part in northern Finland. And in 1889 Gerald H. Randall gave this
definition to the Aryans: “A dolichocephalic race of blondes, originating near the Baltic seacoast.
The Aryan presents himself as an intelligent type of man—the basic product of races, in which the
basic qualities of dark and light, North and South, emotionality and practicalism, merged and
united in a higher and connected state of mind and body.”

However, a genuine sensation occurred in Europe with the book written by the Indian
Brahmin, Bala Gandakhar Tilak, The Arctic Home in the Vedas (1903); based on the
encyclopedic knowledge of the Sacred Vedas, he argued that the Aryan race could only have its
origin from the north. Some time later, similar data was received in the form of another sacred
book of the Aryans, the Avesti Thus, both living ancient Aryan traditions—Hinduism and
Zoroastrianism—testified in favor of one and the same theory, which greatly increased its
reliability.

Simultaneously, the evolutionary theory of Charles Darwin received further development, and
in 1900 the Hereditary Law of Gregory Mendel was rediscovered, in connection with which the
concept of “racial purity” was argued on a genetic level. In the same year, [information on] the
biologically substantiated existence of different blood groups was released, and several years
earlier, the titanic work of the German Anthropological Society was completed. Under the
direction of Rudolf Virchow, the Society studied the skulls of modern Europeans, in comparison
with excavated materials that were collected by paleoanthropologists. The concept of a Nordic
ancestral birthplace was confirmed. At the same time, Thomas Morgan and August Weisman
created the Embryonic Plasma Theory. And in this same year, the Krupp firm, well-perceiving the
state of affairs, announced a competition of scientific works on the influence of Darwin’s Theory of
Evolution on domestic politics and government legislation.

It was namely at this time that Racial Theory took shape as a separate field of science, with
names, achievements, and titles. And again in 1900 a large consolidated work of Deniker
appeared in the French language, The Human Races, in which he was the first to put the
synthetic principle of racial classification into scientific practice. “What concerns the classification
of races, is that it only takes physical traits into account. By way of the anthropological analysis of
each ethnic group, we try to determine the races that compose them. Then, comparing races with
one another, we will join races that possess the highest number of similar traits, and set them
apart from the other races that are observed to have the greatest differences with them.”

By “race” Deniker clearly meant “somatic unity,” and thus put an end to any idealism in
anthropology. In essence, the entire book was dedicated to separating ethnography and
anthropology from one another. The author considered them phenomenon of different orders:
the first is sociological; the second is biological. He wrote: “Several years ago, | proposed the
classification of the human races, based solely and singularly on physical traits (skin color, the
quality of hair, height, head shape, nose, and so on).”
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In essence, Deniker was the first to take the position of strict and consistent biological
determinism in racial philosophy. In his opinion, the surrounding environment was powerless in
the face of racial traits. He wrote: “Racial traits preserve themselves with remarkable
stubbornness, despite the mixing of races and changes occasioned by civilizations, loss of a
previous language, etc. The only thing that changes is the ratio, in which this or that group
comprises part of a given ethnic group.”

Substantiating all the accumulated experience of previous researchers, Deniker made a point
in the dispute about the Aryans, introducing a new term that had nothing principally in common
with the romantic concepts of linguists: “One may call the long-headed, tall, light-haired race
Nordic, since its members are grouped primarily in northern Europe. Its main traits are: very tall
in height, 1.73 meters on average; blonde, wavy hair; light eyes, usually light blue; an oblong
head (cranial index 76-79); rosy-whitish skin; the face is long, and the nose is straight and
protruding.” The terminological mess in racial theory ended, and the term Aryan gracefully
departed for the sphere of culturology, sociology, and religious studies: “There can be no talk of
an Aryan race; we are only able to talk about a family of Aryan languages, and perhaps, of an
original Aryan civilization.”

The work titled The Human Races appeared in 1900, but was synthesized, the term Nordic
race being brought into use a year earlier. A little later, the leading German racial theorist, Hans
F.K. Guenther, who always took the positions of Nordic philosophy, gave an explanation in this
spirit in his book, Racial Elements in the History of Europe: “In philology, the word Aryan signified
Indo-European languages; today that term is usually used only with reference to the Indo-Iranian
branch of that language family. In the beginning of racial studies, they sometimes called the white
or Caucasian race (but not the presently existing one) “Aryan;” later those peoples that spoke in
Indo-European languages came to be called “Aryan,” and finally the Nordic race was called
“Aryan.” Today, the term Aryan has departed from scientific use and its use is not recommended,
particularly from this time, as it has become popular among the profane as a way of contrasting
themselves with “Semites.” But anthropology also turns away from the term “Semite,” since
peoples of the most varied racial origin speak Semitic languages.”

However, let the Russian reader not be surprised that this information, which is well-mastered
in European intellectual circles, is so weakly presented around us. The Russian writer and
sociologist, Jakov Aleksandrovich Novikov (1850-1912), an author of dozens of popular
publications on racial and ethnic questions, also preferred to write in French, because the
Russian intelligentsia, immersed in dreams of ideals in the spirit of a Chekovian “Chaika,” refused
to fully absorb racial theory. It paid for this in 1917. Alas, but a fact remains a fact: today losif
Egorovich Deniker and Yakov Aleksandrovich Novikov form the golden collection of racial theory
in the French language, but are completely unknown in their own motherland.

In 1912, English researcher Sir Arthur Kent declared that “the political concept of race should
be principally understood from a biological point of view.” The Nordic Theory began to gather
currency, and all the more confidently the view developed, that the outward distinguishing traits of
the Nordic race are the result of its biological differences with other races.

Infatuation with the infamous “cranial measurements” began to move to the background, and
the biochemical concept of race arises. Theoretically, it was created on the basis of numerous
summarizations of practical works, by such scientists as Louis Berman (1925), Laurence
Hesbrook Snyder (1926), Gilbert Joseph Rich (1928), Wilhelm Cruz (1929), Garrit Smith Miller
(1930), Henry Etter Star (1931), Ray Graham Hoskins (1933), Leland Wayman (1935), and
William Boyd (1935).

Dr. Otto Reche achieved the most success in the given area, from his numerous works
dedicated to racial identification on the basis of blood types. It has been distinctly researched,
that the first and second blood groups within the white race are primarily Nordic. Here the
percentage of the first blood group always regularly increases in favor of the so-called racial
nucleus, in which racial traits are expressed with the most uniqueness and distinctness.

American biologists L. Wayman and W. Boyd therefore correctly noticed that “blood groups”
have existed longer than the modern races.” Their countryman, Otto Klineberg, remarked in this
regard that: “The problem of racial differentiation is based, first of all, on the inner metabolism,
which for its part is a basis upon which the psychological and mental personality traits depend.
Clinical observations have shown with all clarity, the degree of influence of the endocrine system
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straightforward conclusion that blondes statistically possess a higher 1.Q., in comparison with
brunettes, and light blue-eyed [types] also steadily surpass brown-eyed types.

In his book, The Aryan and his Social Role (1895), Georges Vacher de Lapouge, not yet
knowing anything about future studies, presciently wrote: “The long-headed blondes fulfill the
function of brain and nerves in the social organism, while the short-headed brunettes and their
mestizos play the role of muscle and skeleton.”

In the book, Pork as a Criterion among Nordic Peoples and Semites (1933), Richard Walther
Darre, the Minister of Agriculture of the Third Reich, developed the original concept of the
biological interconnections of totem (taboo) animals, with the racial characteristics of the peoples
inclined toward them. Using ancient German and ancient world mythology, he came to the
conclusion that the pig always accompanied settled Nordic peoples, namely because the
southern nomadic Semites and Turks did not have a liking for it. The ritual prohibition among
these peoples against pork consumption is a genetic memory about the shortcomings of the
nomadic southerners in comparison with the settled northerners. He writes: “It is a question of the
interconnection of defined peoples or human races on the one hand, and defined breeds of
domestic animals on the other.” The pig is a symbol of Nordic settledness; it is a main biological
indicator, and it is namely for this reason that Judaism and Islam so hate it, for this hate best
casts light on [their] biological origin.

Later in his book, Richard W. Darre approached an examination of the highly important
question, which before that did not receive lengthy attention. “Until now, racial theory has not
engaged such a problem, like food and race, but then on the other hand, it is known in animal-
breeding that there is an interconnection between food and breed, since similar metabolic
reactions flow differently among different breeds of animals. Protein has different value in
food...In the process of digestion, protein is broken down into amino acids and then synthesized
again into a specific protein for the given organism. Proteins govern metabolism. Proteins are
always specific; therefore, protein foods and the digestion of the organism should be compatible,
like a key and a lock... Therefore, it turns out that Semites and pigs are physiological antipodes
(opposites).”

The correct vitality of an organism depends on harmonious metabolism. In Darre’s opinion, in
view of this, the members of different races need different foods, according to biochemical make-
up. Thus, the pig is an ancient biological indicator of the racial differences of settled peoples,
versus the members of nomadic peoples.

Darre reinforced his assertions with an analysis of the bread types preferred by different racial
groups, for which he successfully cited the travel notes of Goethe, who traversed the borders of
the German and Roman worlds. The ingenious classic of German literature noticed that in
southern Europe he saw “black girls with white bread,” while in the north of Europe [he saw]
“white girls with black bread.” From this follows the natural conclusion that not only domestic
animals, but cereals which are needed by an individual for food [also] shed light on racial
differences. Studying the tiny nuances of the physiology of food, and the geography of
agriculture, the author already speaks about racial ecology and makes the conclusion: “The
birthplace of the Nordic race is the forested zone of Northern Europe, with its temperate climate.”

After the biochemical basis of racial differences, in light of our theme it is worth moving over to
an examination of the original assertions of racial psychology, for which we will turn to the
classic work by Ludwig Ferdinand Clauss, The Nordic Spirit (1939).

In it he wrote: “From the point of view of psychology, by race we do not mean a chaotic
collection of “characteristics” or “traits,” but a general style of experiencing, a defined unity of
character...racial psychology is called upon to define those boundaries, which not a single people
can violate or open, without destructive consequences for itself. If the Nordic experience is called
“centrifugal,” then the Eastern experience may be called “centripetal.” The outward “coldness” of
the Nordic man is explained by his effort to preserve the distance between himself and the
surrounding world. The ability to “objectify” the world is a Nordic ability.”

Clauss shows us that racial differences superimpose indelible imprints on the whole specific
nature of experiences; the landscape of a country only strengthens the genetic given. “Terrain is
a material, which the spirit transforms in its style and converts into a landscape...But not every
terrain gives similar opportunity for such a transformation... The North Sea is an endless expanse,
while in the Mediterranean, the shore is always close. Even if it is not seen, you know that it is
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In the article, Photo-colormetric Determination of Hair Color in Different Ethno-territorial
Groups of the USSR,111 authors T.l. Alekseyev, V.A. Batsevich, and O.V. Yasina remark that hair
color is one of the important racial-diagnostic traits. "In the determination of [race], subjective
evaluations are not permissible. In hair colors, particularly ash-colored hues, the retention of
phaeomelanin is sharply reduced. Judging by the data of the Russian anthropological expedition,
dark brown hair turns out to be a predominant trait in the Russian population, although there is a
sufficiently significant frequency of medium brown hues. Among those recently encountered,
blonde hair of various hues is the most typical [hair color] for representatives of the northwest
territories of the European portion of the USSR.”

Thus, the Nordic Theory receives a new biochemical interpretation, for as a result, numerous
experiments have proven that retention of phaeomelanin grows by measure of the increase of
dark hair in populations, but more important still, it is made clear that “in dark-pigmented Europoid
groups, the quantity of phaeomelanin is greater, than in Mongoloids.” This says that retention of
phaeomelanin is a type of universal, racial diagnostic marker, which unmistakably points to the
degree of racial purity within each race. Among the members of the racial nucleus of each race,
among which unique traits are expressed with all distinctness and uniqueness, the retention of
phaeomelanin is less, than on the extreme racial periphery, where the degree of constipation with
foreign elements unavoidably increases. A starting postulate of racial theory is that the Nordic
race is the racial nucleus of the white race; it is supported in this very notable way: “The members
of the southern Europoid race have in their constitution, a great percentage of carriers of
phaeomelanin, those who are really representatives of the northern Europoids. Representatives
of the Negroid race are characterized by an increased retention of phaeomelanin. In comparison
with northern Mongoloids, the frequency of carriers of phaeomelanin among southern Mongoloids
will also be increased.” Thus, the percentage of a given agent in the hair is directly tied to the
percentage of foreign, outside blood. The authors of the article also add: “The variants of reddish-
hued hair in the Russian population are very rare.”

And recall now, that in Rus’, people with red hair were always regarded with distrust and
caution, being considered unclean to touch; and during the reign of Peter I, they were even
forbidden to testify in court, by official decree. Redheads were also an outside, foreign element,
which stood out from the racially pure population. Consequently, the Russian people’s distinctive
marks are supported by the data of modern geneticists and biochemists.

In the article, Comparative Studies of the Types of L-Polypeptide Proteins in the Hair of
Russians and Yakuz‘s,112 [the author], |1.S. Afanaseva, also asserts: “In the classification of
anthropological types, one of the most important traits is the different characteristics of hair. The
form and color of hair on an individual always gives much greater taxonomical significance, such
that scientists even assume they are a basis of classification of the human races. In the
preceding [1 9“‘] Century, it was shown that the races differ also by the depth of hair, by the form
of the cross section, size, thickness, and by the distribution of pigmented roots.” On the basis of
factual material in the given work, it is shown that the Europoids and Mongoloids in the example
of the Russians and Yakuts, differ clearly and distinctly by retention of L-polypeptide proteins in
the hair, once again canceling out all Eurasian notions of pan-racial blending.

Not only on the basis of phaeomelanin, but also on the basis of another biochemical
component—tyrosynase—the concept of a racial nucleus is again supported in favor of the
Nordic theory.

In the work, Modern Representations of Pigmentation in Man, |.S. Afanaseva writes: “It is
revealed that the very lowest average activity of tyrosynase is in light hairs, the shades of which
vary from blonde to golden; in this regard, no difference between hue and activity is observed. Of
greater significance is the fact that activity of this parameter is discovered in chestnut-brown hair.
[There is] greater significance of tyrosynase in black hair; the members of the basic racial groups
do not differ in this regard.”
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" Fotokolorimetricheskoe opredelenie tsveta volos v razlichaykh etnoterritorialnykh gruppakh SSSR.
Voprosy antropologii, vyp. 84, 1990. —Questions in Anthropology, Issue 84, 1990.

12 Sravnitelnoe izuchenie tipov L-polipeptidov belkov volos u russkikh i yakutov. Voprosy antropologii,
vyp. 69, 1982.

'3 Sovremennye predstavleniva of pigmentatsii cheloveka. Voprosy antropologii, Vyp. 82, 1989.
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The retention of tyrosynase, just like phaeomelanin, increases in each race in the direction
away from its pure, biological nucleus, toward its mixed-race periphery.

Selectiveness is not a metaphor, but a genetic-biochemical given, calculated by a host of
independent parameters.

On the extent of all world history, we observe one and the same picture, that within each great
race, its biological nucleus attracts a burden of incomplete hybrids to itself.

World history is not only the struggle of great races, but to a still greater degree it is a
struggle of racial nuclei with their own genetic peripheries.

The envy of the mongrel toward the pure-bred is the plot in world literature, having a one of a
kind popularity. Mozart and Salieri—this was a struggle of biotypes, where the lower one
traditionally resorts to dirty tricks.

Namely therefore Swedish anatomist and raciologist, Gaston Bachman, emphasized: “If one
measures a civilization, not by the absolute number of creative personalities, but relatively, then
the pure-blooded peoples of Europe surpass the peoples of all other countries of Europe.”

The German racial theorist, Rudolf Polland, made the following conclusion on the basis of
statistics: “The expedient support of the northern racial elements of our population, will
undoubtedly contribute to a eugenic mentality, for this coincides with the support of persons, who
are gifted above average and are trustworthy in an ethnic regard.”

Groups of racial characteristics are always tightly interconnected with one another. The
correlation of the data of a single racial diagnostic trait with data results from another, always
improves the reliability of the common result, something that |.E. Deniker point out.

In his article, Diagram of the Correlation of Pigmentation of the Hair and Eyes,114 A.l. Dubov
showed that the percentage of retention of a component such as melanin increases abreast of
eye color: light blue—blue—gray—brown—black. For its part, the color of the eyes is statistically
interconnected with the color of the hair. Thus, the possessors of blonde hair at 75% from 100
have Nordic, light-colored irises, and 25% are mixed; those who have varying hues of light-brown
hair have light irises in a range of 30% to 65%. Possessors of black hair very, very rarely have
eyes of a light hue, and 80% have dark eyes. Besides that it is made clear that the light-blue eyes
of the Nordic race have a different structure.

The same applies in relation to skin color. In the beginning of the 1960s, American biologist
Kurt Stern proved the inadaptability of skin color in the human races to conditions in the external
environment. Besides that he confirmed that the color of a person’s skin is a biological
phenomena, explained only by the theory of polygenesis; that is, the theory of numerous focal
points of race formation. This same point of view is adhered to by the famous African-American
racial theorist, Richard A. Goldsby, so there can be no propaganda about racism in the given
case, no talk of it whatsoever.

In the collective article, Primary and Secondary Melanin and Pigmentation on the Skin
Covering of Man,115 V.K. Vasilevskiy, V.I. Semkin, 1.D. Zherebtsov, and |.N. Mikhailov also
considered it necessary to emphasize: “Melanin pigmentation is one of the basic factors
influencing the color of the skin covering. Diverse variations of skin color depend on it: racial, age,
sexual, and individual. It emphasizes the genetic condition of melanin pigmentation.”

Outer racial differences, by the most natural means, are interconnected with racial differences
on a biochemical level, and Soviet anthropology again confirmed this postulate of classical racial
theory. In the article, On the Correlation of Racial and Morphophysiological Traits,""° (Questions
in Anthropology, Issue 52, 1976) authors M.G. Abdushelishvili and V.P. Volkov-Dubrovin, relying
on factual material, came to the following important thought and confirmation of the Nordic Idea:
“A known tie is observed with skin color and several physiological traits. Among the most lightly-
colored, a slowed-down bloodstream is observed, and a maximum mineral saturatedness of the
bone tissues; and among the darkest, there is a significantly lower mineralization of the skeleton,
and a faster bloodstream.”

" Skhema sootnosheniya pigmentatsii volos i glaz. Voprosy antropologii. Vyp. 80, 1988.

' Pervichnaya i viorichnaya melaninovaya pigmentatsiya kozhnogo pokrova cheloveka. Voprosy
antropologii. Vyp. 62, 1980.

118 O sootnoshenii rasovykh i morfofiziologicheskikh priznakov. Voprosy antropologii. Vyp. 52, 1976.
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The Salt of the Earth. This is the embodiment of the image of the nucleus of the white race,
and the deeply Nordic character of the image is again obvious.

In the article, Toward a Hypothesis on the “Somewhat Large Adaptation” of Persons with
Phenotype 0,"" E.V. Tikhomirova and E.I. Khrisanfova analyze the statistics of the sickness of
people with various blood types, by viral illnesses. On the basis of a multitude of summaries, they
make a conclusion about “the somewhat larger adaptation of persons from the first blood group,”
which reinforces the unique racial-diagnostic observation. “The authors explain the predominance
of Type O among donors, not only by its “universality,” but also by a healthier quota.”

As we recall, the increase of the percentage of carriers of the first blood group is firmly
observed in the conditions of the concentration of traits of the white race; that is, when the
northern Nordic element in a population increases. The higher biological health of donors of the
first blood group also testifies about their affiliation with the Nordic race—the nucleus of the white
race.

In the work, Notes about the Connection of Several Traits of Dermatoglyphics with Groups of
Blood of the ABO Sysz‘em,118 T.D. Gladkova and L.O. Bitadze analyzed the different unconnected
groups of racial traits, such as skin color, blood groups, and fingerprint impressions, and made a
strict scientific conclusion: “The frequency of swirls decreases from the darker to the lightly
pigmented populations; at the same time, the quota of loops increases in the same direction.”

All this means is that in any direction of the consideration of racial-demarcating traits, we did
not move; everywhere we will expect one and the same conclusion, made by the first racial
theoreticians.

The Nordic race is the nucleus of the great White Race, in which all traits are expressed
in the most clear and unique way. The genetic-biochemical differences of the members of
the Nordic race are regularly manifested in their psychological and spiritual mentality,
which, for its part, finds reflection in the particulars of their religion, culture, aesthetics,
and social-political institutions: in a word, in all the specific features of the historical
process.

One of the leading Russian specialists in dermatoquphics, G.L. Khit’, wrote in the article, The
End of the Line C/S among Various Racial Groups1 % “Dermatoglyphic traits have not had an
adaptive character for the entire length of the history of the formation of the Mongoloid and
Europoid racial trees.”

For their part, A.A. Zubov and |.M. Zolotareva argued in the work, The Mongols in the World
System of Odontological Types,120 that on the basis of an analysis of the structure and
arrangement of the dental system, Russians, like other central and northern Europeans, differ
from the Mongols by a factor of three. “The Central Asian Mongoloid racial type is discovered in
odontological terms to have sufficient essential variability, with significant deviation away from the
side of the “Western complex.”

With the citing of the latter authoritative declarations, we once more want to remove any
accusation of racial impurity in the address of Russians, and in the address of the Nordic race in
general. As seen, it is still incomprehensible. How, from a genetic point of view, anyone could
speak of a Mongol-Tartar yoke? A yoke on whom? The conquered, or the conquerors?
Unfortunately, the custom of accusing only the white race of mixing is firmly ingrained.

In 1978, the Scientific Research Institute of Anthropology of the USSR conducted a complex
program of study of the sensory systems of Man in different ethno-territorial groups. It was
established that members of the Mongoloid race, equally with Mongol-Europoid mixes, possess a
different threshold of the olfactory and taste senses. A highly significant sense toward bitter taste
was demonstrated.

Now let us not forget the ancient Russian saying: “the bitter bread of the enemy.” As is now
made clear, this metaphor is an example of a very exact genetic memory of the [Russian] people.

K gipoteze o “neskol’ko bol’shey prisposoblennosti” lits ¢ fenotipom O. Voprosy atropologii. Vyp. 69,
1982.

18 Zametka o Svyazi nekotorykh priznakov dermatoglifiki ¢ gruppami krovi sistemy ABO. Voprosy
antropologii. Vyp. 69, 1982.

" Okonchanie linii C u razlichnykh rasovykh grupp. Voprosy antropologii. Vyp. 59, 1977.

120 Mongoly v mirovoy sistematike odontologicheskikh tipov. Voprosy antropologii. Vyp. 64, 1981.
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During the time of the Mongol and Turkish conquest, the racially pure Europoids—the Russians—
had occasion to taste the unfamiliar bitter bread of a foreign race, which had a different threshold
of sensitivity. Evidently, this saying was born and became deeply rooted in the popular
consciousness, in observance of the inherent racial purity of the arch-type itself. “Bitter bread of
the enemy” - this is the taste of detested race-mixing.

Peoples’ taste differences are also not only reduced to tricks of the national kitchen, they are
genetically conditioned. All sensory organs—without exception—have racial affiliation. We will
take into consideration the work of E.R. Sigal and M.I. Potapov, Property Groups of Saliva in
Man."?" In it, the authors make the following conclusion: “To the present time, all known genetic
systems of saliva show dependence on racial affiliation, but the most noteworthy in this regard is
the Rb system. It may be defined as a system that is primarily inherent in Negroids. It is essential
also to note the opposing character distribution of the Ra and Db genosystem among Europoids
and Negroids.”

The classical prescriptions of apartheid, prohibiting people of different races from eating food
together, does not have a foundation of prejudice under itself, but rather a biological basis.
People of different races have different rates of occurrence of different genes, and therefore
become sick from different illnesses. Differences in the activity of immune systems lead to a fit of
false democratic ecstasy—the individual of one race can get a disease from another race—to
which he has no immunity—through saliva. The Great Age of Exploration is full of examples of
the disappearance of entire tribes of natives, who came into contact with the first white settlers.
“The old sea wolves” drank an enormous amount of gin, namely with the objective of disinfecting,
for the tropical diseases that were not dangerous to the savages, mercilessly decimated
[European] ranks. Does anyone ever talk about one kind of food? The authors of the article
further write: “Racial differentiation is characterized by serum batches of blood, leukocytes,
anomalous hemoglobins, enzymes, tissues, and secretions.”

It is namely because of these facts that the science which arose at the turn of the 20" Century,
went by the name of racial hygiene.

Thus, all the above-enumerated data of the Soviet Academy of Science once again easily
agrees with the postulates of classic racial theory, although it is clearly from Richard Walther
Darre’s discourse on pigs and bread, and their significance in the biological metabolic process of
the Nordic race. The traditional Russian kvass drink is based on black bread: and what is this, but
another proof of the ancestral Nordic origins of the Russian?

12! Sobstvennie gruppi slyuni cheloveka. Voprosi antropologii. Vip 56, 1977.
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Geographic variation of skin color on the territory of Europe.
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calcium secretion in urine. By the sum total of bio-chemical and physiological processes of
metabolism—as Bunak points out—all races differ significantly from one another.

Eugen Fischer points out: “The structure of blood serum differs even within the
framework of European families.” Besides this, among differing racial groups, it
fluoresces by different colors. It is possible that this biochemical fact lies at the base of a
striking diversity in the attitudes of [different] races toward magic rituals that utilize blood,
since there exist tribes and entire racial groups that make use of the blood of strangers,
and there are those that use only the blood of fellow tribesmen for [rituals]. Even magic
considers blood from the viewpoint of its racial qualities.

The steadiness of this tendency can be traced deep into antiquity. In this regard, Eugen
Fischer’s opinion is highly indicative, as he points out in his book, The Rehoboth Bastards and
the Problem of Miscegenation among Humans (1912). He wrote: “It is established [that] among
any race, the structure of molecules of blood serum will only become more complex in the future.”

Subconsciously at times, the mystical relationship of Man and blood, and its all-powerfulness
over fate, is precisely explained by the evolutionary stability of its genetically racial structure.

“The myth of blood”, “the call of ancestors,” and other similar, generally used forms [of
reference] represent nothing else but the lyricized experience of generations, elevated to the rank
of super-sensory dogmatism.

Therefore, every person in essence is a biological container, designated for the transportation
of a worldview in time and space. And the biologically characteristic packing material is
connected with the type of worldview that fills it.

In connection with the above, we do not recommend use of the gastronomic and cosmetic
products of other races. The curative mud from the shores of the Dead Sea, which television
advertises, is good for applying to Semitic beauties, but not Russian lovelies.

The same applies to fragrant stimulants. During the time of colonization in the West Indies,
there was an expression: “The Lord God loves his Negro, and knows him by his smell.” Ancient
travelers remarked that the Chinese smelled of musk, and Ammianus Marcellinus, a Roman
historian of the 4™ Century, asserted that the Jews smelled of garlic.

As seen, there is not a body part on an individual, which does not testify to inborn racial
differences. According to an article by T.A. Abrazhevich and V.A. Spitsyn, titled, Genetic
Dimorphism of Ear Wax in the Yakuts and the Population of the Baltic Republics,125 the portion of
Gene d in the earwax of northern Europoids is equal to 0.1815; in Germans it is 0.176; in Yakuts,
0.8939; in Chinese, 0.979; and in Negroes, it is 0.069.

An analogous picture is observed with Gene w, for in the Chinese it is equal to 0.021; in
Germans it is 0.824; and in Negroes, it is 0.931. Thus, to expose your ears to the gossip of other
races is also harmful and un-hygienic. One need only listen to their own [kind].

Besides that the genetically conditioned chemical differences in races also influences the
perception of the surrounding world, the development of aesthetic taste, philosophical ideas, and
religious preferences.

A.S. Vagina writes in her excellent article, On the Particulars of the Afttitude of Several Ethnic
Groups toward Color,"® that: “Any population, any ethno-cultural community speaks in its colorful
language with a definite selection of “sounds” and their combinations. We perceive that language
not only in shades of colorful symbols, but we perceive it by the general color “background” of the
national, material culture. A large part of color in traditional culture is obvious. The color of a
costume is also closely connected with the outer appearance of the individual, since it usually
agrees with the color of her dress, the color of her skin, hair, and eyes. Among people of the
Northern race, the preference for black, blue, and also light blue (cool colors of the short
wavelength part of the spectrum) is not accidental, for they significantly lighten and decrease the
density of the magnitude.”

12 Geneticheskiy dimorfizm ushnoy seri u yakutov i naseleniya pribaltiyskikh respublik. Voprosi
antropologii. Vip. 70, 1983.

126 Ob osobennostyakh otnosheniya k tsvetu nekotorikh etnicheskikh grupp. Voprosi antropologii. Vip. 84,
1990.
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Here again it is also precisely explained from a biological standpoint, in |.S. Afanaseva’s
article, Modern Representations of the Pigmentation of Man."*" In it, she gives a summarization of
international scientific information, from which it is made clear, that the eyes of Europoids and
Negroids differ in structure, and light-blue eyes differ particularly by the Tindal Effect. In the direct
sense of the word, the Nordic man sees the world differently.

And Emmanuel Kant noted in Analysis of Excellence, that the “excellent becomes known
without any thanks to an idea.” Fritz Lenz pointed out: “Already being children, we differentiate
beautiful people from the ugly; long before that as we transform the experience of such things, or
with the help of comparison, we form an aesthetic sense. We make such differentiations
instinctively, to the extent that we carry the appearance of our race in our very selves.”

Modern studies in the area of Biological Aesthetics argue that each race has its own,
genetically conditioned image of Chaos and Order. Konrad Lorenz called this the “inborn model,”
and Ireneus Ebel-Ebeysfeld wrote in the book, The Biological Basis of Aesthetics, that: “Style is
the ability to codify imparted information in artistic form.” It is namely therefore why the production
of art by different races differs in style, for style on a biological level fulfills the function of
determining “us and them.” The production of modern mass art is specially modeled on the basis
of the absence of a bio-password. Style, in a compressed, codified form, expresses the
experience of a race. Ebel-Ebeysfeld made a valid conclusion on this basis: “Suggestibility, and
readiness to master views, and readiness to accept group values, are to a very high degree,
inherent in an individual; they paved the way for racial selection.”

Besides that he brings in some curious data from laboratory experiments. It turns out that in
rooms painted in red-orange tones, subjects evaluated the measured temperature as 3-4 degrees
Celsius higher, than in rooms with blue-green tones. “Warm” tones stimulate the sympathetic
nervous system, from which the pulse quickens, and blood pressure increases. “Peaceful” tones,
which are called “cold colors” for a reason, belong to the short wavelength part of the spectrum.

Thus, people of the Nordic race prefer cold colors, which correspond to their system of blood
donation, that is, their composure; not in the figurative sense, but in the direct sense. Light-blue
eyes are an indicator of optimal bio-energetic processes in the organism of Northern man. It is
justifiably the same in regard to music and dance, for their rhythm completely relies on the
rhythmic structure of the racial archetype. The white race created symphonic, harmonic music,
while the black race invented jazz and rap, with their disorderly pile of syncopation. Characteristic
in this regard are the harmonious, Russian religious hymns, where the key appears as a genetic
unity of harmony, which again confirms the Nordic sources of Russian popular art.

Hans F.K. Guenther wrote in his magnificent book, Race and Style (1927), that: “There are no
plays in the Semitic languages, and the music of the Arabs was borrowed from the Persians.”

Later, Henrich Zollinger contended in the work, Biological Aspects of Color Vocabulary, that:
“In the linguistics of color concepts, there exists a racial hypothesis, according to which people
with a different color of skin can see and call a color differently, because their eyes are affected
by differences in pigmentation.” Paraphrasing the words of Goethe, Hans F.K. Guenther noted
that the Nordic race was created in order to peer into [things], while the Eastern race [was
created] for contemplation. This has a very immediate relation toward color, and consequently,
toward the structure of the eyes.

The differences also touch on the perception of time and rhythmic forms. This is best of all
seen in systems of the different races for the chronological determination of years, and in the
predominance of this or that geometric form in their living quarters, something which Oswald
Spengler highlighted. Modern researchers like Frederick Terner and Ernst Peppel discovered the
presence of racial traits in the organization of poetic form and rhythm. [These traits] are called to
work on frequency, by synchronous timing of the frequency of the brain. The timing frequencies of
the intellectual bio-processes of different races, also strongly differs, correspondingly to this
organization of the processes of instruction. Work with virtual information should be examined in
the spirit of racial theory.

It is completely erroneous, therefore, to consider the sweaty, dirty Gypsy camp, with its Asiatic
songs and dances, as a symbol of Russian culture. Equally so, the “Quadrat” by Kazimir
Malevich: it is a street sign, not a picture—according to the apt definition of llya Sergeyevich

127 Sovremennie predstavieniya o pigmentatsii cheloveka. Voprosi antropologii. Vip. 82, 1989.
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Glazunov; it clearly goes back to sources that are not of the Russian aesthetic worldview. In his
excellent book, Arf and Race (1935), German racial theoretician Paul Schultz-Naumburg
expressed the fundamental thought with simple and lucid words: “As the very race itself, so the
art”

A modern science—anthropo-aesthetics—engages in the study of racial and ethnic canons
of human beauty. The planting of foreign racial anthropo-aesthetic canons, by means of television
and mass pop-culture is nothing but harmful, and can offer nothing.

Ludwig Ferdinand Clauss, in the book, The Nordic Spirit (1939), wrote: “If a person reflects his
inborn style, he will not find another, but will seek his won. A spirit which does not live in
agreement with its laws, leads a double life: it ends up between its own laws and foreign ones. In
secret, it does not feel itself worthy in the face of these laws, or the in the face of others. If the
entire time only the foreign is perceived, it leads to the destruction of one’s own essence.”

100 years ago, |.E. Deniker wrote: “Among several nationalities, the muscles of the face
perform such movements that would be highly difficult for foreigners to imitate. For example,
moving forward only the upper lip, which is done by Malaysians with an elegance and ease,
which would honor any chimpanzee.”

Modern beauty contests for girls of different backgrounds produce an impression of the
legalized banditry of a slave market, organized on the principle of a “genetic pool”, where lewd
half-breeds and mongrels always appear in the role of judges. This is a defilement of the race—
for race is the highest value we possess.

Hans F.K. Guenther thus described the sacral depths of Northern Man, conditioning his racial
biological uniqueness: “If the conduct of Eastern peoples is characterized by an inclination toward
pretense, then the behavior of people of the Nordic race differs by reserve, which is perceived by
non-Nordic peoples as haughtiness. The Nordic man is not right for preachers. His faith is too
solitary, reserved, quiet, and penetrated by reverence. It is characteristic of the preacher to win
over a foreign soul and gather disciples around himself—the Near Asian “pathos of community”—
which is the opposite of the Nordic “pathos of distance,” that was praised by Nietzsche. The
sermon among “‘the non-believers” and the idea of “world religion;” to “go forth and teach all
nations”—these are manifestations of the Near Asian spirit; it is foreign to the Nordic spirit.”

We read similar thoughts from Ludwig Ferdinand Clauss: “If the Nordic man is religious, then
he is religious in this style: he doesn't like to get undressed in front of a crowd, and he doesn’t go
to a bazaar to pray.”

Thus, the entire spiritual world, and all the psychological traits of people of the Nordic race are
determined exclusively and solely by their biochemical uniqueness, passed down by a genetic
path from generation to generation.

Soviet periodicals, not unlike the official raciology of the Third Reich, came out; one may read
journals like Questions in Anthropology, Soviet Ez‘hnography,128 Genetics,'® and many others, as
supplemental literature. One need only change the criterion for evaluation from “international” to
“Nordic,” and then everything stands in its place, all on its own.

Created to rebut classical racial theory, Soviet anthropology unwittingly picked up the banner
from the toppled German school and operated in the same victorious field, the name of which is
biological determinism.

The German raciologists were part of the mass of good, decent Catholics or Protestants, who
understood race as a unity of experience, a community of style, united in fate. But one of the
leading Soviet anthropologists, V.P. Alekseyev, determined that “kinship is a biochemical
concept.” Such a precise statement of the problem would have shocked even the Head of
Ideology of the Third Reich—Alfred Rosenberg.

Now one may daringly say that the business of German racial theory did not go to waste. The
great idea of the Nordic Race has all the more strongly given itself meaning in modern
Russia.

Finally, for the sake of justice, it is also necessary to note that German racial theorists never
felt awkward about quoting their Soviet colleagues; therefore, the author of the given essay
simply continues the good tradition of academic courtesy, reciprocating with courtesy from the

128 Sovietskaya Etnografiva.
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Russian side. After all, what Hitler never succeeded in doing in his own time, has been done in
“modern democratic countries” - that is, conscientious citation of Russian racial theorists. If we
take the central work of Fritz Lenz (Studies in Human Heredity (1932)), we discover 34 quotes
from Soviet scientific works, in which the general number of authors cited is twenty-two. The book
is considered canonical in questions of racial hygiene, but no problems arose for the authors from
the part of “competent [government] organs,” over enthusiasm for the science of ideological
enemies.

No problems arose after 1945, either, from the part of the occupation authorities. Not one
major racial theorist of the Third Reich went through a single political process about the crimes of
Nazism. Moreover, they all retained their positions in the universities, where they taught until the
end of their lives. The reliability of this information can be gleaned from the books of two famous
anti-fascist writers, who specialized in the theme of the racial theories of the Third Reich—Robert
N. Proctor and Stefan Kuhl.

The Nordic Idea is clean, and this is recognized by the Nuremburg Process. No one has
accused a Soviet cosmonaut in connection with Stalinist repressions, or the Arms Race. For that
matter, A.D. Sakharov, who thought up the [Russian] atomic bomb, has a park named in his
honor in Israel. Incidentally, in the same Israel, in the Holocaust Memorial Museum, a memorial
stele has been erected for the German racial theorist, Ludwig Ferdinand Clauss, “for saving Jews
at the risk of his own life.”

In Racial Elements of World History, a book that has been published in many languages in the
world, and which was written by Hans F.K. Guenther after the war, there is a chapter titled, “The
Nordic Ideal.” This is the racial-political testament of one of the recognized leaders of the Nordic
movement:

“The question is not one of in which measure we, the people living today, are Nordic, but one
of whether we have enough courage in order to prepare the world for future generations, which
are clean in racial and eugenic terms. The de-Nordicization of Indo-European peoples has always
taken centuries; the will of the people with Nordic-thinking should throw a bridge across the
centuries. When there is talk of selection, one needs to take into consideration the multitude of
generations; modern people with Nordic thinking can expect, for the extent of their lives, only one
reward for their labors: the knowledge of their own courage. Racial theory and research in the
area of inheritance offers strength to a new aristocracy of youth, which, striving toward high goals,
like Faust, will answer to the calls from the spheres, and go out beyond the limits of individual life.

Inasmuch as the movement does not aspire for gain, it will always be the movement of a
minority. But the spirit of any Age is always formed by just a minority - including the spirit of the
Age of the Masses, in which we live.”
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DISCUSSIONS ON RACIAL PREJUDICE

“Natural inequality between separate, distinct tribes and races
is the common principle in an organized world.”
L1. Mechnikov

“Clear thought, a strong will, and a deeply-rooted frame of mind,
go parallel with the purity of the blood and juices of an organism,
and stand in strict accordance with them.”

LA. Sikorskiy

The means of mass information has pounded a multitude of stereotypes, which are similar to
heavy boulders into the innermost depths of the public consciousness—stereotypes like
“reactionary,” “fascism,” “totalitarianism,” “obscurantism,” “nationalism,” “chauvinism,” “racism,”
and so on. The trained consciousness of the average person obediently perceives these
stereotypes as ponderous monsters from horror films, which have infernal, unearthly origin and
submit to their own forbidden, physical laws. Each of the above notions is sufficient enough to
trigger alarm in a person and transform him into a reptile, which is wagged by the tail in a
constitutional enclosure of political correctness.

Among these monsters of the liberal consciousness, one vividly appears with its unnatural and
zoological absurdness. The name of this strange mutant is: “racial prejudice.”

One barely attempts to imagine what this is, and immediately runs into the problem of the
illogic and unreality of this ideological cliché.

Prejudice is what in the literal sense of the word stands in front of common sense; what
precedes it, that is. It is something clearly related to the pre-cultural, pre-social, archaic, and
instinctive layers of the consciousness. Prejudice is a psycho-genetic program of the previous
experience of our ancestors, which demands blind obedience.

In the case of racial prejudice, about which modern media-humanists from television programs
report, the question is one of a hostile and unwelcoming attitude toward a person having racial
traits that are different from yours, which are easy to identify by appearance and behavior.

Because of this notion, it is customary today to associate it in a sharply negative sense. When
exposing a person as racially prejudice, one is given to understand that he thinks in obsolete and
evil categories. This [thinking] is bad, because it is a vestige of the basic ethical sense of a given
combination of words, cultivated in the mass consciousness of the average person. Prejudice is
something outdated and demands to be made obsolete—such is the present moral-logical
context of the use of this expression. That is, by using trite ethical speculation, they changed the
assessment of the concept from a positive to a negative.

1. THE NATURAL ESSENCE OF RACIAL PREJUDICE

Racial prejudice is the natural, racial-genetic program of your race, and if it was incorrect,
vestigal, and demanding extinction, then you would simply not have come into the world. Racial
prejudice is the concentrated evolutionary experience of ancestors, which proves, by the very fact
of your existence, the correctness of their life strategy.

If all the boundless natural kingdom decided to interpret, in an instant, the concept of racial
prejudice in the spirit of the international dump that is extolled by the troubadors of common
human values, then the result of the transgenetic debauchery would surpass the vision of the
Apocalypse, with its horrible tapestry. In the spirit of the United Nations Declaration, the hard-
working bumblebee would be forced to carry life-giving pollen, not to the noble flower, but to the
parasitic weed, and the gibbon would be forced to stare longingly at some macaque. The entire,
hierarchically systematized natural kingdom would be transformed into a Broadway show of
transvestites in an instant.

131



In other Indo-European languages, along with Russian, we observe a similar etymology of the
word, “prejudice.” Correspondingly, the French “prejudge” and the English “prejudice” trace back
to the Latin term, praejuicium, meaning “a preliminary decision of a judge.” In another form, it
serves as a warning. The Greek word, prokrima, originates from the verb, prokrion, which has the
sense of “to select,” “to give preference to somebody or something.” The root, krima, also means
“decision,” “verdict,” and “judgement.”

The complex German word, vorurteil, also means “prejudice.” It traces back to the word, urteil,
which means “opinion,” “judgement,” but also “verdict,” or “decision of the court.” But this word
divides into feil, which means “destiny,” “fortune,” “fate,” “lot,” and “portion;” and the universal
prefix ur is added in cases, when it is a question about something from the beginning, or
something long-standing.

As you can see, even a simple linguistic analysis graphically shows that our Indo-European
ancestors were united not only by a community language, but by a community of morals; they
never thought to mock that word which traces back through them, to an archetypical, original
fundamental of existence, which required them to bow both to the verdict of a worldly court, and a
higher, ancestral sphere. Legitimately, in a correct explanation of its meaning, the combination of
words, “racial prejudice,” cannot carry in itself the negative value which the trendoid jugglers of
ethical values try to give to it.

If there were no racial prejudice, then the races themselves would not survive.

The racial prejudices of any individual that is completely worth his salt, are based on the
fundament of two interconnected, inherent phenomenon of the human psyche. In the first place,
on anthropo-aesthetic canons of beauty present in his race, and in the second place, on the
awareness of a values criterion that is begat by these canons. Every race carries in itself an idea
of what is beautiful and what is ugly, and in connection with this, it works out its scale of values
and its criterion of morals. The foreign-born, belonging to a different family, is rejected in the
direct sense of the word by the organism of the individual, in accordance with the bio-medical
laws of norm of reaction. This rejection reaction is characteristic of any healthy organism fighting
for life: as with the rejection of transplanted donor organs, so with the rejection of systems of
morals and ethics. The immune system of an organism will ceaselessly reject both foreign tissue
materials and foreign speculative material.

The stormy growth of natural science in the last two centuries does not contradict the
etymology of the word “prejudice.” In the middle of the 19" Century, the zoologist and explorer
Gustav Radde wrote: “The one who has experienced a certain success in the area of
observations in the organic world, begins to fear the word “instinct” and starts to recognize an
animal’s intellectual reasons, more or less changing with respect to the species.” G. Romanes, a
naturalist, suggested at the same time that: “Instinct is a reflex action, to which an element of
awareness is introduced.” Karl Gustav Carus, the famous German psychologist, published a
monograph in 1863 titled, Comparative Psychology, which in essence laid the basis for the study
of the evolutionary psychology of Man and animals. After this, an entire science named
zoopsychology arose; this science confirmed the fact that the entire animal kingdom exists and
develops only on account of racial prejudices. It thus honors, in its illiteracy, its hierarchical
genetic cleanliness.

Russian science supports the given view. After 100 years, L.A. Orbeli, a prominent Soviet
psychologist, asserted on the basis of new experimental data from the area of evolutionary
theory, that the forms of behavior for which our ancestors, who lived millions of years ago, were
noted, “were lodged into us under definite conditions, as we emerged onto the stage.” Modern
biologist V.L. Deglin thinks: “For every reaction of an organism, for every reflex, there exists a
definite, coded “model,” an anticipating form of effector behavior. The model of an unconditional
reflex has an inborn character.” In the book, Physics and Biology,130 M.V. Walkenstein states: “A
basic physical-chemical principle of evolution concludes in the fact that acquired biological
(genetic) information is not lost. At every stage of development, an excess of all possible
mutations does not occur accidentally, since the overwhelming portion of mutations does not
share in the selection, and the selection goes only between mutants [that are] compatible with the

1 Fizika i biologiva. Moscow, 1980.
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conditions of existence of already complex organisms. Consequently, evolution “channels” and
“accelerates” itself.”

The famous neo-Kantian philosopher Herman Cohen (1842-1918) wrote: “We Jews should
recognize that racial instinct is in no way a barbarian thing, but only a natural and rightful need,
from a national point of view.” Konrad Lorenz, a Nobel Prize Laureate for his studies of the
biology of behavior, also understood instinct to mean “all those psychological mechanisms of
behavior, which occurred as a result of evolution, are directed at preservation of the species.
They are not individual modifications that are conditioned by training.”

The Modern Dictionary of Sociology, published in the USA in 1969, also defines: “Prejudice
[as] a universal phenomena and an eternal problem of social life.” The Dictionary of Social
Sciences, prepared by UNESCO in 1964, treats “bias” as “a condition, flowing more from the
inner processes of the carrier himself, than from factual testing of the characteristics of a group
which is in question.”

Adolf Bastian (1826-1905), the outstanding German anthropologist and ethnographer,
justifiably asserted that the task of anthropology is the necessity of “extracting the initial thought.”
In accordance with evolutionary biology, psychogenetic and linguistic semantics become obvious;
that is, the primary thought is racial prejudice.

Inborn aesthetic images, functionally supplying the reproductive procreation of a race, are also
located in the riverbed of this “channel of evolution.” In the book, Analysis of Beauty, Immanuel
Kant noted that beauty is recognized for what it is, without the intercession of a concept. Fritz
Lenz, the great racial theoretician of the 20" Century, wrote in one of his basic works, Race as a
Fundamental Value Principle: “Already being children, we differentiate beautiful people from
ugly—Ilong before we acquire experience of such things, or with the help of comparison, we form
an aesthetic sense. We make such differences instinctively, since we carry the ways of our race
within ourselves.” With good reason, the philosopher-structuralist, Claude Levi-Strauss (1908-
2009), called this “zoological thinking,” while Konrad Lorenz [called it] “inborn models.” Ireneus
Eybl Eybesfeldt, a prominent modern specialist in the area of the biology of behavior, defined
identification on the principle of “us” and “them”, as an inborn biological filter.” The celebrated
Russian aesthetic and theoretician of culture, M.M. Bakhtin, also stated: “The physical standards
of Man, taken as a biological phenomenon, are pre-cultural.”

A priori, Kant wrote about inborn forms of outlook and categories of thought, which exist prior
to any experience. He even considered causality a category of thought. Arnold Gehlen (1904-
1976), one of the founders of philosophical anthropology, suggested that Man derived his
“cultural essence” from nature, and that an already phylo-genetically arising program of his
behavior is built on the presence of a defined, inborn culture. As Noam Chomsky, the modern
philosopher and scientist argued, Man has an inherent program of logical thought and language.
At infancy, a child memorizes sounds and combines them, according to an inborn program that
reflects his race, and subsequently, his cultural affiliation. Prominent German philosopher Ludwig
Klages (1872-1956), who founded a science under the name of characterology, accurately
determined that: “The soul is older than the spirit.” For the spirit of a person always expresses the
historical realities of the Age, the time in which it lives, while at the same time, his soul is a
reflection of his timeless racial essence. The style of any culture always depends on its racial
filling.

In the book, Homo somatikos: Axiology of the Human Body, modern author .M.
Bykhovskaya developed the concept of magnifying the independent significance of the human
body and its physical appearance in modern culture. “Somatic awareness,” passing old
speculative templates, itself creates values. The new post-modern age, in the opinion of the
author, creates a new, hitherto unheard of doctrine of “the body as a value.” The human body
does not simply exist in the world alongside other objects, but joins itself to the world, and in a
certain sense, creates it.” “Corporealness,” in the context of reflection and interpretation of
activity, is more and more becoming a “universal standard.”

According to the accurate expression of Maurice Merleau-Ponty (1908-1961), who was
another representative of the philosophical school of anthropology, “the body projects a cultural
world around itself.”
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But saturated with racial traits on all physical levels, the human body should qualitatively
anew, intensify the problem of racial values. Abstract truths and incorporeal morals, which
acquire corporealness in the context of a new culture, draw into themselves “somatic awareness,”
the starting point of which, or the “original thought” of which is “racial prejudice,” in all its primeval
beauty.

Skillfully lathering the optics of the first-born instinct with the foamy substitutes of liberal
values, modern mass-culture does not desire to fall into the snare of racial theory, which they
started to forget. But the motley, pie-bald crowd has again lifted its gaze to the luxurious attire of
the racial archetype, so visibly real and simultaneously transcendentally eternal. In care-free
beauty, she is seen on the public sign near the freeway—the eternal blonde princess.

2. ANTHROPO-AESTHETICS

Thus, mass-culture, specially summoned to mock and destroy racial prejudice, by a strange
combination of circumstances, lost the beat in a round-dance of cause-effect ties and gave new
stimulus to the perfecting of that which they was necessary to throw on the ash-heap of history,
like an annoying vestige. In part, by virtue of this, and odd thing arose, and there is now such a
modern science as anthropo-aesthetics.

N.I. Khaldeyeva, the leading Russian specialist in this area, quite definitively writes in the
article, Comparative Anthopo-Aesthetic Studies in Russia," that; “It is necessary to say that Man
not only perceives the physionomic appearance of another individual, but he also correlates it
with his own—and his group’s—anthropological assessments. On this basis, the individual and
his group may define an area of enlargement of morphological population characteristics, and
develop its own scale of phenotypical criterion. Incidentally, the ability to beget the values of an
outlook, including in this regard an appearance, is a unique trait of the human consciousness. For
an anthropo-aesthetic analysis, the greatest interest is the form of the evaluation of the outer
appearance, as an ethnic trait. The particulars of outer appearance may appear as carriers of a
defined message, and play the role of signals for the racial and ethnic affiliation of an individual.
The equating of physionomic combinations to an entire ethnic characteristic, in the process of
perceiving the outer appearance, reflects the anthropological composition of the common
mechanism of identification. In the formation of categories of identity, this ingredient is one of the
most ancient and stable. Its antiquity is obvious, since the human face was always the most
accessible and informative, and on the defining stage of anthropogenesis, vitally important.”

This opinion of a recognized specialist again concurs with the results of an etymological
analysis of the word “prejudice” in the Indo-European languages. In the time of the stormy
development of anthropology, Darwin pointed to the different inborn preferences in the evaluation
of types of outer appearance, and as a result, to the existence of inborn, hereditary criterion [that
are] characteristic of each race. Each individual carries in himself a characteristic set of “signals”
or identifying traits, by which he evaluates the surroundings, in accordance with the biologically
based principle of “us-them”. A face, from a racial point of view, is a concentration of receptors, of
signal information, serving the goals of reproductive or sexual selection. A prospective sexual
partner thus evaluates in accordance with an inborn, typical notion of an ideal partner,
characteristic for the given ethnic-racial group. N.I. Khaldeyeva further emphasizes: “Racial
affiliation has great significance in the process of evaluating outer appearance. The mechanism
of mutual human perception is biologically and socially determined; it provides [for] unchanging
reproduction.”

All these aspects of the anthropo-aesthetic organization of the human psyche, all its
architectonics, are encoded in the neural organization of the brain. Original aesthetic canons,
characteristic to a given race, are reproduced without distortion in a nhumber of generations; each
living generation is directly connected with the ancient archetype. The neurons of the brain seem
to fulfill the function of a matrix, the numerical significance of which serves as a corrective and
support of the vector of the evolutionary development of a race. This vector of physionomic

132 Sravnitel nie antropoesteticheskie issledovaniya v Rossii. Vestnik antropologii, Vip. 4, Moscow, 1998.
(Bulletin of Anthropology, Issue 4, Moscow, 1998.)
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idealization is strictly directed immediately to the averaging, that is, toward a single racial
standard, in order to provide the maximal reproductive success of an individual, within the limits
of his population. Therefore, form and color of the eyes, the nose, hair, lips, and the oval of the
face are the most important signs in the ethno-racial characteristic of the perceived appearance,
for it is around this combination of racial traits that the genetic information about its carrier most
distinctly and concentratedly appears. This for its part, gives the opportunity to maximally use the
positive effect of racial prejudice in its evaluation. Information, visibly considered from the face of
the evaluated object, is compared with information stored in the brain of the evaluating subject,
which brings into action the mechanism of anthropo-aesthetic evaluation. Minimal differences in
their genetic matrices encourage reproduction of the race, and the cutting off of harmful
mutations, that lead to “chaos of blood.”

A summary of the theoretical plan in Khaldeyeva’'s work has the following character: “The
studied material enables one to establish that the ideal, preferred morphotype of a person forms
the basis of a real type, according to a priority of gradations of six basic physionomic traits. And
being connected with it, is a group characteristic, subject to study by methods of physical
anthropology, according to a program of anthropo-aesthetics.”

The summary of practical studies absolutely gives particular value to the work of N.I
Khaldeyeva; in the process [of these studies] the summary indicator of auto-identification (Al)
was introduced. The more consolidated a group is in racial terms, the higher its indicator. Besides
this, it was made clear, that within the limits of the samples of Russians from the examined areas,
the vector of the male ideal type has a distinctly expressed centripetal character. This quite
graphically confirms the presence of a racial core among the Russian people, as among any
other historically significant community. In the racial core, all racial traits are expressed in the
most clear and unique manner. The basic historical load in the process of nation-building and the
creation of cultural values falls on the racial core of a people. Among the members of the mestizo
periphery, who do not pass [the test of] anthropo-aesthetic selection in accordance with the
average racial ideal, the governing instinct is weak, and as a result, legions of all manner of
apostates and proselytes are formed from the ranks of the bastards.

The racial core of a people is the hub of the application of historical forces—not some extra-
racial, multi-stock slag, which comes out of the sand with the good intentions of leader and
religious figures.

‘In all Russian groups [that are] outside of a connection with geographical differentiation,
relatively low variants of aesthetically preferred beauty, expressed in the summary indicators of
anthropological auto-identification, are noted. As a whole, all Russian groups form a common
relatively homogeneous, graphic cluster, according to the parameters of anthropo-aesthetics™—
N.I. Khaldeyeva summarizes.

Now it is worth emphasizing that these same racial anthropo-aesthetic standards are not a set
of unconnected data, arbitrarily interpreted from generation to generation, but namely an
archetypical matrix of exact and constant values, written in the neural organization of the brain of
every individual. And the cleaner the type of this individual, the more perfect his aesthetic instinct,
and consequently, his moral-ethical sense.

Only kind recognizes kind, and therefore generally, only a pedigreed human specimen has a
right to judge the traits of a breed. Among mixed peoples, these thoughts, canons, and morals
are “freckled.”

For an objective evaluation of the standards of racial beauty, modern science has such an
exact and impartial method as anthropological photography. The work of Nadezhda
Nikolayevna Svetkovaya, Anthropological Photography as a Source for Research in Ethnic
Phoz‘ography,133 serves as a graphic and convincing illustration. In it, she writes: “As a result of
the analysis of photometric traits, it is clear, that almost all angular proportions of the face
possess good boundary characteristics. They have an inter-group range of more than two
standards.” This means that the quantity of objective racial differences in the build of the face,
among the members of various races, consistently surpasses a mistake in measurements.

13 Antropologicheskaya fotografiva kak istochnik dlya issledovaniva po etnicheskoy fotografii. Moscow,
1976.
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